QUECHUA

SERIE INTRODUCCION HISTORICA Y RELATOS
DE LOS PUEBLOS ORIGINARIOS DE CHILE

HISTORICAL OVERVIEW AND TALES
OF THE INDIGENOUS PEOPLES OF CHi




QUECHUA

SERIE INTRODUCCION HISTORICA Y RELATOS
DE LOS PUEBLOS ORIGINARIOS DE CHILE

HISTORICAL OVERVIEW AND TALES
OF THE INDIGENOUS PEOPLES OF CHILE



4|

Esta obra es un proyecto de la Fundacién de Comunicaciones, Capacitacion y Cultura del Agro, Fucoa, y cuenta con el aporte del Fondo Nacional para

el Desarrollo de la Cultura y las Artes, Fondart, Linea Bicentenario

Redaccién, edicion de textos y coordinacion de contenido:
Christine Gleisner, Sara Montt (Unidad de Cultura, Fucoa)

Revisién de contenidos:
Francisco Contardo

Disefo:
Caroline Carmona, Victoria Neriz, Silvia Suarez (Unidad de Disefio, Fucoa),
Rodrigo Rojas

Revision y seleccion de relatos en archivos y bibliotecas:
Maria Jesus Martinez-Conde

Traduccion al inglés:
Focus English

Traduccion al quechua:
Aydeé Lopez

Fotograffa de Portada:
Ollaglie, Christine Gleisner

Inscripcion Registro de Propiedad Intelectual N° 239.036
ISBN: 978-956-7215-51-5
Marzo 2014, Santiago de Chile

Imprenta Ograma



QUECHUA |5 B

AGRADECIMIENTOS

Quisiéramos expresar nuestra mas sincera gratitud al Consejo Nacional de la Cultura y las Artes, por haber financiado la
investigacion y publicacion de este libro. Asimismo, dar las gracias a todas las personas que colaboraron, en especial a:

Anastasia Anza, Maribel Anza, Otilia Bello, Jorge Condori, Esteban Huaigua y su esposa Fermina Paucar, Octavia Mendoza y
Victoria Véliz, por haber conversado con nosotros sobre su pueblo

Nuestros agradecimientos especiales a quienes nos permitieron contar con sus valiosos relatos:

Anastasia Anza
Otilia Bello
Esteban Huaigua
Octavia Mendoza
Victoria Véliz

Extendemos nuestro agradecimiento al personal de la Biblioteca del Museo Chileno de Arte Precolombino, por la excelen-
te atencion brindada

Quisiéramos dedicar este libro a los pueblos originarios de Chile y sus descendientes



6|



Presentacion

Introduccion

Ubicacion geogréfica

Contexto histérico

Tradiciones y costumbres en Ollagle
Relatos

Notas

Bibliografia

Presentation

Introduction

Historical Context

Traditions and Customs in Ollagtie
Tales

Notes

Pachiykuna
Chiga Pachapkasgan

Ruwaykunawan yachaykunawan Ullawipi

Qallarina Jawariykunaman

INDICE

QUECHUA |7

11
13
15
33
47
59
61

69
/70
73
82

102

107
108
116
125



8|



QUECHUA |9

PRESENTACION

La Fundacién de Comunicaciones, Capacitacion y Cultura del Agro, Fucoa, ligada al Ministerio de Agricultura, decidio
durante 2010 realizar una serie de libros que constituyeran un aporte al rescate de la tradicion oral, costumbres e historia
de los nueve pueblos originarios reconocidos actualmente por el Estado chileno: Aymara, Quechua, Atacameno, Diaguita
Chileno, Colla, Rapanui, Mapuche, Kawésqar y Yagan. Dado lo ambicioso del proyecto, se postuld al Fondart. Dicho
proceso fue gestionado por la entonces jefa del Area de Cultura de Fucoa, Paula Rojas, que culmind exitosamente con la
adjudicacion de un Fondart, Linea Bicentenario, en diciembre del mismo afo. Por primera vez, la Fundacion obtuvo fondos
que el Consejo de la Cultura y las Artes destina a proyectos de alta significacion cultural.

Esta serie busca despertar el interés y contribuir a la valoracion de la diversidad cultural de Chile. Para ello, se inicié en 2011
el trabajo de investigacion.

Con el fin de perfeccionar la calidad del proyecto, entre junio y noviembre de 2012, se hicieron cargo de su gestiéon y
ejecucion la Master of Arts in World Heritage Studies de la Universidad Técnica de Brandenburgo e historiadora, Christine
Gleisner; y la Magister en Periodismo Escrito UC y licenciada en Literatura, Sara Montt; quienes trabajaron en el proyecto
hasta el final. Durante este proceso, recibieron la asesoria y ayuda de algunos expertos vy, por supuesto, de los propios
representantes de cada pueblo originario, especialmente los mas ancianos, depositarios de su historia, cultura y tradiciones.
Gran importancia tuvo la asesoria el PhD (c) in History en Georgetown University, Daniel Cano, quien realizd una revision
general a la serie desde el punto de vista histérico y es autor de la introduccion histérica del pueblo mapuche.

Las investigaciones incluyeron entrevistas y recopilacion de relatos en terreno; material gréfico (siendo la mayor parte de
las fotografias capturadas directamente por ellas; algunas de fotdgrafos profesionales, como Matias Pinto y Luis Bertea; y
personas que amablemente compartieron sus fotografias), revision de bibliografia en museos y bibliotecas; y la asesoria
de expertos.

Los libros constan de los siguientes capitulos:

Contexto historico: breve resefa histérica de cada pueblo originario, desde sus origenes hasta la actualidad.
Descripcidn de las principales tradiciones, costumbres y cosmovision a lo largo de la historia y sus transformaciones.
Relatos: seleccion de cerca de diez relatos con una introduccion.

Esta serie tiene la particularidad de ser la primera que integra, de forma coherente, todos los pueblos originarios reconocidos
actualmente por el Estado, incorporando sus relatos, cosmovision e historia. Todos los textos han sido traducidos al inglés y
en los casos de aymara, quechua, rapanui, mapuche y kawésqar, también a la lengua originaria.

Es una satisfaccion poder presentar estos libros a todos quienes quieran conocer la riqueza presente en nuestra diversidad.
La llegada a puerto de este proyecto, es el broche de oro para la gestion del equipo que ha trabajado en la fundacion
durante el periodo 2010-2014, cuando la cultura ha pasado a ser un eje fundamental de Fucoa, lo que ha significado un
gran reconocimiento hacia la institucion como referente ineludible en materia de cultura rural.

Francisco Contardo
Vicepresidente Ejecutivo de Fucoa
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INTRODUCCION

Este libro forma parte de una serie que busca acercar al lector la historia, tradiciones y relatos de los nueve pueblos
originarios reconocidos por el Estado de Chile. Muchos de ellos habitaron nuestro territorio desde tiempos precolombinos.
Como consecuencia de los procesos de mestizaje con conquistadores europeos y, posteriormente, inmigrantes de distinta
procedencia, se formé la sociedad chilena.

Chile es un pafs que presenta una gran diversidad étnica y cultural. Actualmente son reconocidos por el Estado nueve
pueblos originarios. Cada uno de ellos tiene una vision propia del mundo, donde la naturaleza y la ayuda del otro cumplen
un rol fundamental. Su historia y su cultura, muchas veces ignorada, se presenta en estas paginas de forma viva, a través de
las experiencias y los relatos que ellos mismos han querido compartir.

En distintos lugares, como Ollagtie, Camifa, Enquelga, Isluga, Colchane, Caspana, Toconce, Chiu Chiu, Lasana, Copiapd,
Tierra Amarilla, Hanga Roa, Santiago, Icalma, Melipeuco, Pua, Puerto Saavedra, Lago Budi, Temuco, Puerto Edén y Puerto
Williams, valiosos relatos traspasados de generacién en generacion fueron registrados con una grabadora. Posteriormente
se traspasaron al papel, donde se agregaron también cuentos enviados al concurso “Historias de nuestra tierra’, organizado
por Fucoa hace mas de veinte ahos, con el apoyo del Ministerio de Agricultura.

Los relatos presentes en cada libro van mostrando la estrecha relacion existente entre el hombre y la naturaleza; su fuerza
y sus debilidades provienen de ella. A través de lo narrado podemos saber mds sobre el guanaco blanco o Yastay (bien
conocido por collas y diaguitas chilenos), entender cémo se limpian en comunidad los canales, fundamentales para la
agricultura en el norte del pafs, y comprender por qué es importante pedir permiso y agradecer a los arboles, la tierra, los
rios, el mar.

Los pueblos originarios comparten un profundo respeto hacia la naturaleza, y cuidan siempre de no romper el equilibrio
existente. La reciprocidad es un principio fundamental; el trabajo que cada uno realiza se torna indispensable para el bien
de todo el grupo. Asf, lo que cada miembro de una comunidad realiza, trasciende, al estar dirigido hacia un bien mayor.

Los lazos que se van formando a lo largo de la vida, durante el trabajo de largas jornadas o al compartir un buen mate junto
a la estufa a leAa, no se rompen facilmente. A pesar de los profundos cambios que han ido afectando a los integrantes
de las comunidades producto de la asistencia a escuelas, institutos o universidades vy a la diversificacién laboral, quienes
parten retornan a su lugar de origen en las fechas importantes. Asi, los jovenes y adultos que han migrado, regresan a
Toconce para celebrar la fiesta de San Santiago, o a Hanga Roa, para disfrutar de un buen umu o curanto.

En el norte de Chile los pueblos aymara, quechua y atacamerio tienen elementos en comun: rinden culto a la Pachamama,
utilizan terrazas de cultivo con un complejo sistema de regadio y elaboran finas prendas textiles, de gran colorido.

A tres mil kilémetros al oeste de Chile continental se encuentra una cultura de raices polinésicas, cuyas manifestaciones
culturales, como los moai'y la fiesta Tapati rapanui, han sorprendido al mundo.

Gran parte del territorio del sur de Chile y algunas comunas de la capital, como Cerro Navia y La Florida, son habitadas por
mapuches (gente de la tierra). El mapuche, que consiguié detener el avance del Inka en el siglo XV, y del espafiol, en el
siglo XV, es en la actualidad el pueblo originario con mayor presencia a nivel nacional. Desde tiempos precolombinos ha
conseguido mantener su lengua (mapudungun) y tradiciones. Su influencia se puede observar en las palabras de origen
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mapudungun comUnmente usadas en Chile: pololo, guata y pichintdn, por nombrar algunas. Su adaptacion a los cambios
incluye la adopcion de distintos elementos. Los mapuches aprendieron rapidamente a usar el caballo, introducido por los
conquistadores, y en Santiago, capital de Chile, han conseguido hacer nguillatunes (ceremonias de rogativa), usando el
amplio espacio de las canchas de futbol.

En el extremo sur del pais, la Cordillera de los Andes se hunde y emerge dando vida a un extenso conjunto de islas,
las que eran frecuentadas por kawésgar y yaganes. Durante cientos de afos fueron diestros navegantes de los canales
patagoénicos y fueguinos, dominando las adversas condiciones climéticas y desarrollando una compleja cosmovision. Hoy
residen principalmente en Puerto Edén y Puerto Williams, y siguen dedicados al mar.

Actualmente méas de un 10% de la poblacion en Chile se declara perteneciente a un pueblo originario, segun un informe
preliminar del Censo 2012. Frente a la diversidad cultural del pafs, el Estado de Chile ha intentado disefiar e implementar
politicas orientadas a lograr un mejor entendimiento con los pueblos originarios. Si bien la historia ha demostrado que este
proposito ha estado marcado por aciertos y desaciertos, visto en una perspectiva de larga duracion, se pueden constatar
algunos avances.

El avance en el reconocimiento politico de los pueblos originarios logré mayor impetu a fines de la década de 1980, con
el Acuerdo de Nueva Imperial (1989), firmado por el entonces candidato a la presidencia Patricio Aylwin, quien buscé
demostrar el cardcter multicultural de la nacién chilena.

En 1993 entrd en vigencia la Ley N° 19.253, que busca institucionalizar el reconocimiento de los pueblos originarios,
credndose la Corporacion Nacional de Desarrollo Indigena, Conadi. Luego, durante la presidencia de Ricardo Lagos, el
ano 2001, se formd la Comision de Verdad Histérica y Nuevo Trato. Esta comision estaba constituida por antropdlogos,
arqueoslogos, socidlogos, historiadores, gedgrafos, abogados e ingenieros, quienes trabajaron con las comunidades para
desarrollar una hoja de ruta que permitiera en el futuro disefar politicas democraticas en un contexto multicultural.

En el aflo 2009, durante el mandato de la presidenta Michelle Bachelet, Chile ratificd en forma integra el Convenio 169 de
la Organizacion Internacional del Trabajo, OIT, lo cual supuso un avance en el reconocimiento constitucional de los pueblos
indigenas. Hasta el momento este compromiso internacional ha constituido el avance de mayor relevancia nacional en el
mejoramiento de las relaciones entre Estado-sociedad chileno y pueblos originarios.

El programa de Educacion Intercultural Bilingle da cuenta de los grandes esfuerzos por parte de las comunidades indigenas
y el Estado por preservar su cultura y tradiciones. El Estado ha desplegado una serie de programas y recursos con el fin de
fomentar y sustentar esta politica educacional, en directo beneficio de las comunidades indigenas. Desde 2010, durante
el gobierno del presidente Sebastidn Pifiera, se incorpord en el curriculum nacional para la educacion basica el “Sector
de Lengua Indigena” en todos los establecimientos educacionales que cuentan con 20 por ciento o mas de estudiantes
con ascendencia indigena. A través de este programa se incorpora la ensefianza de la lengua, aymara, quechua, rapanui o
mapudungun, asi como también aspectos importantes de sus culturas.

El material aqui reunido es resultado de un esfuerzo colectivo de los pueblos originarios de Chile y Fucoa por rescatar el
patrimonio intangible de las etnias del pais y por reconocer sus procesos histéricos. En estos libros se reflejan, a modo
general, las caracteristicas culturales de cada pueblo. Esperamos que despierten el interés de las nuevas generaciones y
sean complementados con nuevos estudios que contribuyan a un mejor entendimiento de nuestra sociedad.
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UBICACION GEOGRAFICA
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Estaciéon de trenes de Ollagtie
Fotografia de Christine Gleisner




CONTEXTO HISTORICO

Hablantes quechua

QUECHUA

Naci en las tierras de azufre y riquezas.

Mi tierra eran tiempos buenos de abundancia,

la familia Troncoso [estaba] presente en las azufreras...
Ahora verano ollagtiino y carnaval

Viviana Troncoso (2012)’

A 3.660 metros sobre el nivel del mar, al noreste de la Regién de Antofagasta, se encuentra la comuna de Ollagie, donde
un grupo de personas habla quechua y se identifica con la etnia del mismo nombre. Forman parte de comunidades
altoandinas de tradicién pastoril que histéricamente han recorrido el Altiplano Meridional, las cuencas del rio Loa y el Salar

de Atacama?, segun Patricia Ayala y otros investigadores.

El antropdlogo Hans Gundermann sefala algo un tanto diferente, sosteniendo que los primeros quechuas llegaron a la
zona de OllagUe entre fines del siglo XIX 'y principios del siglo XX3, buscando trabajo en actividades mineras o derivadas de
estas. Es posible que estos migrantes quechua hayan interactuado con los pastores de la zona.

Puna, salares y volcanes

La zona de OllagUe, frecuentada por pastores altiplanicos,
presentd una gran actividad con la llegada del ferrocarril,
en 1886, que aumento la explotacion azufrera. En este
sector, las tierras altas de la Cordillera de los Andes se
dividen en el altiplano o puna y las altas cumbres, en
las que se encuentran volcanes que bordean los 6.000
metros de altura. Algunos de ellos, como el Ollagie v el
Aucanquilcha contienen importantes reservas de azufre.

La region altiplanica entre el caserio de la Estacion Ascotan,
por el sur,y Puquios, por el norte, cuenta con cuatro salares:
Ascotéan, Carcote, Michincha y OllagUe, los cuales poseen
grandes reservas de minerales no metalicos, como borax.
El Salar de Ascotén, de 242 kildmetros cuadrados y a una
altura de 3.490 metros sobre el nivel del mar, tiene lagunas
que son visitadas por flamencos y vicufas, las que se
alimentan de la vegetacién que crece en sus orillas.

Quefoa

. | Fotografia gentileza de.Sven Gleisner
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Llamas
Fotografia gentileza de Sven Gleisner

Parte de los salares de Ascotan y Carcote se encuentran dentro de los limites de la Reserva Nacional Alto El Loa, la cual
comprende quebradas, bofedales, vegas altiplanicas y el nacimiento del Rio Loa. La reserva comprende una gran cantidad
de especies, muchas de ellas, protegidas. Entre los mamiferos se encuentran el zorro culpeo, el puma, el gato montés
y roedores como chinchillas y vizcachas. Entre las aves destacan el suri (0 fiandu), la perdiz de la puna, el céndor, entre
otros. Entre las especies vegetales que se adaptan a este territorio, se encuentran la llareta® y la quefoa®, Unico arbol que
resiste la extrema aridez y duras condiciones climéaticas®. Antiguamente, aymaras y quechuas la empleaban como material
combustible, para la construccién de viviendas y para el uso medicinal’. Su indiscriminada extraccion, principalmente para
las actividades mineras, llevd a esta especie a un estado de vulnerabilidad, por lo que se estan realizando esfuerzos para
volver a introducirla.

Un pasado de relaciones altoandinas

En las antiguas playas de los salares de Carcote y Ascotan, se han encontrado vestigios de pequefas bandas de cazadores
recolectores que datan de mas de 8.000 afios®. Entonces el clima era diferente; existia una gran sequia que se prolongé con
especial fuerza unos dos mil afos, hasta el 4.000 a.C.

Entre el 2.600 y el 1.900 a.C, aumenté la humedad, lo que posibilitd la domesticacion de auquénidos y los primeros
intentos de actividades agricolas. La zona de Ollague habria sido ocupada de forma dispersa por pastores vinculados con
Lipez, en el altiplano boliviano colindante, y con comunidades atacamenas®, que ocupaban principalmente algunas zonas
de las actuales regiones de Tarapacé y Antofagasta. Hacia el 900 a.C,, surgieron aldeas en las quebradas del rio Loa.



QUECHUA

Los grupos consolidaron su sistema de vida agropastoril entre el 900 y el 1.380 d.C. La domesticacién de auquénidos,
como la llama y la alpaca, les permiti¢ obtener lana para la manufactura de distintos productos, tales como ropa, bolsas
y cuerdas. Las llamas también se usaban para el transporte de carga, dando inicio a una “incipiente economia regional,
con caravanas de llamas transportando bienes entre diferentes puntos del desierto, la costa y el altiplano”®. Segun el
historiador Luis Cornejo, estas poblaciones de las tierras altas de Atacama, serfan los ancestros de los actuales aymaras,
atacamefnos y quechuas, que aun son pastores de llamas en la cordillera™.

Estas etnias forman parte de las “culturas andinas’, que abarcan un gran espacio territorial en las alturas. Son descritas como:
“grupos sociales cuyas practicas culturales fueron moldeadas en relacion con los procesos histéricos del denominado
espacio cultural andino (Ecuador, Perd, Bolivia, norte de Chile, noroeste de Argentina) y en el dmbito geografico andino
que define los diversos ambientes de esas enormes regiones” 2.

Tiwanaku y los posteriores desarrollos regionales

Durante el primer milenio d.C. el estado de Tiwanaku, emplazado al extremo sur del lago Titicaca, se convirtié en uno
de los centros politicos v religiosos mas prestigiosos de los Andes. Su influencia se extendié sobre la regién altiplanica,
llegando en el sur al Salar de Atacama, a mas de 700 kilémetros de distancia de su centro administrativo. Establecié redes
de intercambio caravanero y alianzas con los distintos pueblos, llegando a ejercer cierta hegemonia sobre los grupos
locales y regionales'. Durante esta época aparecieron objetos de oro, como collares y vasos, y textiles con la colorida
iconograffa Tiwanaku.

Tras suocaso,y hasta lallegada de los incas en el siglo XV, los pueblos del norte “se reorganizaron econémica y politicamente
adquiriendo identidades propias”*“. Estos seforios altiplanicos comenzaron a consolidar sus territorios y potenciaron la
produccién agricola, desarrollando intereses que entraban en conflicto por la explotacion de los recursos y la ocupacion de
los espacios fértiles'. Los pukaras, o aldeas construidas en altura con una arquitectura beligerante, se erigieron durante esta
época, como enclaves de dominio territorial. Estos seforios mantuvieron una autosuficiencia econémica e independencia
politica’®. La interaccién caravanera, si bien perdié protagonismo, se mantuvo, permitiendo la circulacién de productos e
influencias desde la selva amazénica hasta la costa. Las caravanas de llamas recorrian grandes zonas. Geoglifos, petroglifos
y apachetas (monticulos de piedra), indicaban los pasos o estaciones de permanencia®.

La antigua ocupaciéon de Ollagle

Ollagle era uno de los principales sectores de transito de las caravanas de llamas que transportaban productos conectando
las poblaciones costeras con aquellas de los valles, oasis y zonas altiplénicas, que ocupaban la actual region de Antofagasta
y el departamento de Potosi, en Bolivia'®. Sin embargo, el sector de Ollaglie no fue tan frecuentado como el de Lipez,
donde se construyeron aldeas, estancias y pukaras'. Se piensa que el altiplano de Lipez, que incluye la puna de Ollague,
era habitado por poblaciones que hablaban distintas lenguas, las que habrian adoptado el quechua tras la dominacién
incaica®, en el siglo XV.

Lengua quechua

Estudios lingUisticos han determinado que el quechuano es un idioma, sino un conjunto de lenguas emparentadas entre
s{" 21, Existen distintas teorfas respecto a su origen. Todas coinciden que se habria originado en el actual Perd, aunque se
discute en qué zona especifica: “no queda claro si el quechua era natural de un valle costero o de la selva antes de que
experimentara, en el curso de los siglos, su enorme expansion”?,
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Altiplano en la comuna de Ollagtie
Fotografia de Christine Gleisner

Tras establecerse en la region del Cusco, los incas adoptaron la lengua quechua como la oficial y definieron la ciudad del
Cusco como capital de su imperio, al que llamaban Tawantinsuyu (cuatro regiones). Comprendia el Antisuyo, el Kuntisuyo,
el Chinchaysuyo y el Collasuyo, abarcando los actuales paises de Colombia, Ecuador, Perd, Bolivia, Argentina y Chile, donde
llegaron hasta el rio Maule. En la actualidad, alrededor de diez millones de personas que residen en estos pafses hablan
quechua.

Los incas en el norte de Chile

Los incas fueron uniendo las distintas partes del territorio conquistado a través de una compleja red de caminos. Conocido
como Camino del Inka o Qhapaqgc Nan, esta red estaba constituida por dos caminos, que tenfan de tres a quince metros
de ancho. Uno iba bordeando la costa y el otro iba por la sierra. Algunas partes estaban empedradas. En zonas con alta
pendiente se construyeron escalinatas, y sobre las quebradas, se levantaron puentes. En algunos sectores cercanos al
camino se construyeron tambos o posadas, y también chasquiwasis, donde descansaban los chaskis o mensajeros del
imperio. De estos caminos salian otros transversales, y ramales que se dirigian hacia las pequefas localidades?. Gran parte
de este camino aun puede recorrerse.

La ocupacién incaica en el norte de Chile puede ser considerada como la culminacién de una tradicion de influencias
de las altas tierras andinas?. La dominacién incaica se basaba en un mecanismo de alianzas®. Introdujeron jerarquias,
estableciendo centros administrativos fuera de los pueblos locales. Desde aquellos controlaban el trabajo y la distribucion
de los bienes?. En el dmbito religioso, sacralizaron los cerros tutelares de los antiguos pueblos altiplanicos, realizando
nuevos rituales en sus cumbres?”. También reemplazaron el uso local de sustancias alucinégenas por hojas de coca?®.



QUECHUA

El rio Loa constituyd un lugar estratégico de ocupacion. Es el Unico cauce que cruza el desierto de Atacama, recorriendo
cerca de 440 kilbmetros desde su nacimiento, en las tierras altas de OllagUe, hasta su desembocadura, en el Océano
Pacifico. Su cuenca se presentaba como uno de los pocos nichos habitables en el desierto. Desde tiempos antiguos era
usado como ruta para acceder al mar:“por alli traficaron hombres y caravanas de llamas cargadas con diferentes productos
del mar, minerales, frutos de chafary algarrobo y piedras semipreciosas™. Actualmente, una de las redes viales Inka mejor
conservadas en Chile, comienza en el altiplano por el paso de Ollagie, y sigue el curso del rio Loa®.

Elinterés de los incas por la zona norte de Chile radicaba en sus yacimientos de cobre. Las principales minas explotadas en
la actualidad habfan sido importantes enclaves mineros incas, como es el caso de Chuquicamatay Collahuasi. La economia
incaica funcionaba con el sistema de mita; las personas de los pueblos conquistados debian trabajar para el imperio. Parte
de la poblacién local era destinada al trabajo poblaciones ocupadas en la mineria®'.

Conquista espanola

Los espafioles aprovecharon la reorganizacion llevada a cabo por el Inka: Diego de Almagro salié del Cusco y llegd a Chile
en 1536, por uno de los ramales del Qhapac Nan. Ademas, el que los indigenas de gran parte de Sudamérica comprendieran
quechua, les resultd beneficioso. Tras el primer contacto, en 1532, se preocuparon de dominar esta lengua, para dar a
conocer el evangelio. Se mantuvo bien vigente hasta la segunda mitad del siglo XVIII, y segun explica Alipio Pacheco, se
habria ido perdiendo. Entre sus causas estan:
1°. La disgregacion del Perd en tres republicas independientes: Ecuador, Perd y Bolivia; 2°. La crisis econdmica que acabd por desintegrar el eje
economico Lima con Potosi (Bolivia); 3°. La castellanizacién fue una contracorriente a la anterior (las ciudades litorales fueron focos de irradiacion del

castellano).4°.Ladeclinaciénde la poblacion quechua hablante (las enfermedades, el trabajo forzado, el pago del tributo, la extirpacion deidolatrias
y las fallas del sistema colonial®.

Tras un breve periodo de conquista, los espafioles reorganizaron el territorio, especialmente en los sectores costeros y
medios de los valles®, reubicando a los “naturales” en los denominados “pueblos de indios”. Este proceso, a fines de 1602,
alcanzé las localidades de Aminchay Alota, en las cercanias de Ollagle®. También instauraron el sistema de “encomiendas’,
por medio del cual el llamado “encomendero” podia tener a su cargo una determinada cantidad de indigenas, los que
debian trabajar para él. Adoptaron también el sistema de “mita’, ya impuesto por los inkas, exigiendo el trabajo por turnos
en labores agricolas, ganaderas y mineras. Estas formas de trabajo se justificaban bajo el concepto de que era el pago que
hacia el "natural”a cambio de la educacion cristiana que le brindaba el encomendero.

Los espanoles requerian de mano de obra indigena para dar forma a las ciudades y acceder a las comodidades que habian
venido a buscar al sur de América. En Chile, solo se puso fin al trabajo indigena obligatorio, de manera definitiva, en 1791.
Entonces los indigenas continuaron trabajando en las estancias y haciendas®. Durante la Colonia también fue repartido el
territorio, a través de la entrega de mercedes de tierra; grandes extensiones para el cultivo o la crianza de animales.

Estos tres sistemas eran las formas que tenfa la Corona espafiola de premiar a los conquistadores, pero causaron estragos
en la poblacién local, que era considerada por esta como “libre”. Los indigenas fueron sometidos a un trabajo excesivo,
relegados a los terrenos menos productivos y victimas de enfermedades infectocontagiosas que hasta entonces les eran
desconocidas. Ello llevé a que su poblacion disminuyera de manera dréstica: “La conquista espafola de América significo
una verdadera catastrofe demogréfica para la poblacion indigena, que en un plazo de medio siglo se redujo en mas de un
80 por ciento con respecto al periodo precolombino™®.
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Llareta
Fotografia de Sven Gleisner
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Republica de Bolivia

Durante el proceso de independencia del Virreinato del Perd y la formacion de la Republica de Bolivia, Simén Bolivar puso
fin al tributo que debian pagar los indigenas. Apenas dos o tres afios después de la abolicién se restablecié el tributo con
el fin de sostener y financiar a la nueva nacién; mas de la mitad de las finanzas del Estado boliviano fueron obtenidas por
este medio¥”.

En aquel periodo, la economia indigena en la zona de Ollagie se basaba en el transporte de carga y venta de llareta,
vegetal combustible. También se piensa que los indigenas constituian la mano de obra para las azufreras de los volcanes y
la explotacion del cobre en la region®,

Historia nacional

Producto de la Guerra del Pacifico (1879-1883) también conocida como “del guano y del salitre’, en la que se enfrentaron
Perd y Bolivia contra Chile, las regiones de Arica, Tarapacd y Antofagasta, donde habitaban pueblos aymaras, quechuas y
atacamenos, fueron anexadas al territorio nacional.

El Estado de Chile rdpidamente abolié el pago de tributos y otorgd la ciudadania a quienes se vieron enmarcados dentro de
los nuevos limites; quienes se rehusaron a identificarse como chilenos, debieron marcharse. Este proceso, que se prolongd
desde la década de 1880 hasta la década de 1930, ha sido denominado como de “asimilacién forzada” Se caracteriza
por una fuerte presencia del Estado, que buscaba erradicar la idea de que existian diferentes etnias indigenas en el pais,
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rotulando a todos los habitantes como “ciudadanos chilenos™?, o bajo el nombre de campesinos. Esta medida nacia del
pensamiento que las tradiciones indigenas del norte estaban mas bien relacionadas con los paises de Bolivia y Perd, por
lo que significaban una fuerte amenaza en los territorios limitrofes. En el norte del pafs, esta politica se conoce como
“chilenizacion”.

Este proceso tuvo dos etapas, prolongandose hasta 1990%. Tras la anexion del territorio, se puso especial énfasis en las
materias ensefadas en las escuelas publicas y se clausuraron los centros de educacién peruanos y bolivianos. En 1900
se instaurd el servicio militar obligatorio. Entre 1910 y 1930 aparecieron las denominadas “ligas patridticas’, formadas por
grupos ilegales que mediante actos violentos expulsaban a peruanos y bolivianos.

Luego se pasé a una politica de integracion, con un Estado preocupado por llevar el desarrollo a los sectores que mas
lo requerian, tras la crisis minera que dejé a miles de trabajadores desempleados. El segundo periodo de “chilenizacion”
se llevd a cabo en un momento en que se cumplian los cien afos de la Guerra del Pacifico; Chile mantenia discusiones
limitrofes con el pafs vecino de Argentina, y sentia que debia reforzar el sentimiento de identidad.

En la década de 1970, obedeciendo a una “estrategia defensiva’, debido a las “sucesivas crisis vecinales’, el Estado sembré
minas antipersonales en zonas fronterizas. En la Comuna de Ollagiie se encuentran registradas 8.068. Se trata de pequenos
artefactos que se activan al ser manipulados, muchas veces por descuido. Pueden mutilar o matar a una persona, aunque
por lo general se encuentran ubicados en lugares de dificil acceso. Las zonas minadas han sido rodeadas con un cerco
de alambre de puas, y estan anunciadas con letreros en que se lee "MINAS”. También hay letreros que anuncian cuando se
ingresa a un campo minado, los que estan escritos en espafol, inglés y aleman. Chile se adhirié a la Convencion de Ottawa,
la que establece, respecto a las minas antipersonales: la destruccién del stock, la destruccion de las minas que han sido
sembradas, dar asistencia humanitaria a las victimas, entre otros*'. Hasta agosto de 2013 se habian destruido 73.200 minas,
quedando aun 108.000 artefactos®.

Industria minera

Las antiguas regiones de Tarapacd y Antofagasta, territorio que hoy abarca las tres primeras regiones de Chile, eran
conocidas por sus abundantes depdsitos de guano, salitre y cobre, la mayoria de los cuales fueron adquiridos por empresas
briténicas. A fines del siglo XIX y principios del XX, Chile pasé a ser practicamente el Unico productor de salitre en el mundo,
con un mayor auge entre los afios 1870y 1929.

Miles de personas provenientes de PerU, Bolivia y distintos lugares del norte de Chile comenzaron a trabajar en la
extraccion de salitre, mineral blanco usado como fertilizante y para la fabricacion de pélvora. Entre los trabajadores habia
grupos quechuas provenientes del sur de Bolivia, muchos de los cuales aprendieron rapidamente espafiol*y se asentaron
posteriormente en la zona norte del pafs.

Los quechuas también trabajaron explotando bdrax en Ascotan, cobre en Collahuasi y Chuquicamata, y azufre en los
volcanes. Asimismo fueron empleados en faenas derivadas de la industria minera, como el ferrocarril, donde trabajaban
personas oriundas de Lipez. A Chuquicamata, donde actualmente se encuentra la mina de cobre a rajo abierto méas grande
del mundo, llegaron incluso quechuas desde Cochabamba*.

Debido principalmente al auge del salitre, se generaron grandes avances en obras publicas y comunicaciones. Se construyé
una linea férrea que atravesaba gran parte del pafs, desde Iquique a Puerto Montt. Se mejoré el sistema de alcantarillados,
de agua potable, de tranvias, teléfonos y se pavimentd una gran cantidad de calles. En 1888, producto de un acuerdo
binacional, se tendié un ferrocarril entre Bolivia y Antofagasta; la Ultima estacion estaba en Ollagie.
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Advertencia de minas antipersonales
Fotografia de Christine Gleisner
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Ferrocarril en Ollagtie
Fotografia de Sara Montt

El ferrocarril y el azufre

Gracias al ferrocarril, el poblado fue provisto de servicios estatales, un juez de distrito y un cénsul boliviano. Por su caracter
de estacion terminal fronteriza, se dispuso de servicios basicos para su administracion: bodegas, almacenes, casas de
personal y otras instalaciones®. El ferrocarril permitié una mayor explotacion de azufre, bérax y cobre, lo que atrajo una
mayor poblacion indigena®, llegando contingentes de personas de habla quechua a trabajar en la minerfa de altura.
Ollague llegd en aquel entonces a tener 1.500 habitantes®’.

El trato diferia segun la nacionalidad: "Mientras los operarios y trabajadores de pampa eran casi exclusivamente bolivianos
provenientes de los poblados de frontera pagados por trato, los empleados y personal de mayor rango y responsabilidad
eran chilenos, provenientes de la zona —Ollaglie, Amincha-, los que trabajaban por sueldos fijos; sistema que impera hasta
hoy"*®,

El ferrocarril permiti¢ la explotacion de azufre a una mayor escala, pues antes el transporte en llamas, mulas o camiones,
resultaba insuficiente por la cantidad de carga que podian llevar y por las duras condiciones producto de la altura y del
estado de los caminos®. El azufre, al igual que el salitre, era requerido para la fabricacion de pdlvora®.
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Los principales yacimientos de azufre en el norte de Chile son de origen volcanico: Tacora, Capiquifia, Guallatiri (en
Tarapacd) y Aucanquilcha (en Antofagasta), en la comuna de Ollagle. En un primer momento, el azufre era vendido
a las empresas salitreras, y posteriormente comenzé a ser exportado. En 1915, la mina de Chuquicamata demandaba
azufre para la elaboracién de acido sulfurico, sumandose luego la mina de Mantos Blancos. Las zonas explotadas mas
importantes en el territorio de OllagUe fueron los volcanes
Aucanquilcha y Santa Rosa u Ollagte®'. Con la Primera
Guerra Mundial (1914-1919), la explotacién de este
mineral aumentd significativamente®, llegando a bordear
las 20.000 toneladas™.

La gran altura de los yacimientos de azufre, entre los
4.000 y 5.000 metros sobre el nivel del mar, llevd a que se
privilegiaralamanode obralocal eindigena, acostumbrada
a la altura y a una temperatura promedio de 4° Celcius. La
migracion alcanzd niveles tan altos, que en 1925 Bolivia
prohibi¢ la salida de poblacién indigena.

Martillo usado en faenas mineras
Fotografia de Sara Montt
La industria comenzd a decaer a fines de la década de

1980, desplomandose definitivamente en 1993, cuando el azufre comenzd a obtenerse como derivado del proceso de
refinacion del petréleo®®. La extraccion de este mineral se realizd en Ollaglie hasta 1992, fecha en que se paralizaron las
faenas. Esto repercutio fuertemente en la economia de sus comuneros, afectdndolos hasta el dia de hoy.

La poblacion de Ollagie también participd del ciclo de la llareta (1930-1955), donde trabajaron atacamefos de la zona
del Rio Salado y quechuas de Bolivia. Empresas mineras como Chuquicamata generaron una fuerte demanda por este
combustible vegetal. Alrededor de treinta familias se dedicaban a esta actividad, en conjunto con el pastoreo®.

Fin del periodo salitrero

Una gran poblacion indigena de Bolivia llegd a trabajar a las salitreras, donde las personas se encontraban aglomeradas en
pequefos espacios, con minimas condiciones de higiene. El sistema de pago no era en dinero, sino a través de fichas, las
que solo podian canjearse en determinados lugares o “pulperias” En 1907 se produjo una fuerte devaluacion del pesoy un
alza de los precios. Se fueron originando pequerios levantamientos populares que culminaron con la paralizacion minera
de la region de Iquique. EI 21 de diciembre de 1907, el general Roberto Silva dio la orden de asesinar a los huelguistas que
se encontraban en la escuela Santa Marfa de Iquique. Las estimaciones de muertos varian entre menos de 200°® y mas de
2.000%°.

Debido principalmente al invento del salitre sintético, en 1909, comenzd una crisis marcada por grandes oleadas de
cesantfa y migraciones masivas de trabajadores hacia las capitales, lo que se fue incrementando entre 1920y 1930. Varios
guechuas regresaron a sus territorios de origen, aunque otros permanecieron en la zona. Algunos como trabajadores en
Calama y en Chuguicamata; otros como campesinos en Alto Loa o en Ollagle®.

Los quechuas en Ollaglie comenzaron a migrar a la ciudad de Calama en la década de 1960, debido a que su ubicacién
geogréfica les permitia trabajar también en otras actividades, como en la extraccion de llareta y azufre®'. Actualmente la
migracién quechua continua, llegando grupos desde Potosf hacia Calama, San Pedro de Atacama y Antofagasta. Varios se
radican de forma definitiva en la zona, y algunos incluso adquieren nacionalidad chilena®.
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Cuidadores de la antigua planta de azufréra Amincha
Fotografias de Christine Gleisner

Nuevas politicas estatales

La crisis del salitre repercutio fuertemente en la economia chilena, debido a que gran parte de los ingresos fiscales
provenian de los impuestos aplicados a su exportacion. Esto llevéd a que el Estado, a partir de 1930, buscara un nuevo
modelo econdmico, basado en la sustitucion de exportaciones®. Esta nueva politica iba ligada al fomento del concepto de
ciudadania. El Estado adoptd un fuerte rol de inclusién social, respondiendo a las demandas de desarrollo de las personas,
que solicitaban educacién, salud, comunicaciones, entre otros®,

Durante el gobierno del presidente Salvador Allende (1970-1973), en 1972 se dictd la Ley 17.729. Mediante esta se buscaba
reconocer la pluralidad cultural en el pafs, terminar con el proceso de division de las tierras indigenas, entregar tierras a los
grupos indigenas y promover”...el desarrollo econémico y social indigena a través de cooperativas comunitarias™®.

Con la instauracion del régimen militar (1973-1990), dicha ley quedé sin aplicacién. Volvio la preocupacion por las zonas
limitrofes, donde se enviaron contingentes militares. Se dividié administrativamente el pafs en distintas regiones y en los
anos 1980, se instauraron municipalidades en las distintas comunas, que contaron con una mayor presencia del Estado.
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Ollagtie
Fotografia de Sara Montt

Se entregaron subsidios, becas, se levantaron “escuelas de concentracion fronteriza”donde se exaltaban los valores patrios
a través de los contenidos; se realizaron operativos de alimentacion y de salud, los que fueron bien percibidos por la
sociedad®. Estas acciones formarian parte de una segunda etapa de “chilenizacién”

A través del nuevo Codigo de Aguas dictado en 1981, se privatiza este recurso en beneficio de particulares. En las regiones
del norte de Chile, los derechos de agua fueron adquiridos principalmente por empresas mineras. Esto afectd a la
comunidad indigena de Ollagtie, repercutiendo en sus actividades pastoriles.

Tras el advenimiento de la democracia se promulgo el 28 de septiembre de 1993 la Ley N° 19.253. Esto llevd a que en 1995,
se formara la Comunidad Indigena Quechua de Ollagiie®.
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Tierras de la comunidad

La comunidad de Ollagle reconoce como suyo un terreno de 53.434 hectdreas. Incluye algunos espacios de ocupacion
agricola: terrenos en las quebradas de “Puquios, Cohada, El Inca, Caichape y Amincha” Y también espacios para el pastoreo:
campos de Cosca y Puquios, y los faldeos de “cerros y volcanes de Aucanquilcha y Santa Rosa” Sin embargo, gran parte
de este territorio es propiedad fiscal®. Hasta el afno 2009, el Ministerio de Bienes Nacionales transfirié 135,538 hectareas®.

Ollagle en la actualidad

Ollagtie constituye uno de los tres pasos fronterizos de la regidon de Antofagasta, y desde ahi se puede cruzar hasta la
frontera con Bolivia a pie, ubicada a tres kilbmetros de distancia’. Cuenta con oficina de Aduana, Policia Internacional,
Servicio Agricola y Ganadero y Tenencia de Carabineros’".

El clima en estas latitudes presenta fuertes oscilaciones de temperatura entre el dia y la noche, que pueden alcanzar los
-20° Celsius y los 15° Celsius y precipitaciones ocasionales’?. Durante los meses de verano, se presentan fuertes lluvias,
tormentas eléctricas e incluso nevazones, como parte del fenémeno climatico llamado invierno altiplanico o boliviano.

La comuna de Ollagiie estad formada por unos 172 habitantes’, y la mayoria de la poblacién tiene mas de cincuenta afos.
Alrededor de la mitad de las personas se ha criado ahi, mientras que la otra mitad la constituyen personas que llegaron
desde Bolivia hace méas de cuarenta o cincuenta afnos. Desde hace diez afos, una vez al mes, se realiza la feria internacional
Ollaglie-Abaroa, en el hito 67. Ahf se encuentran con sus familiares bolivianos e intercambian productos. La ciudadana
boliviana Ernestina Ajacopa cuenta: “Desaparecen las fronteras, nos preparamos para estos dias, muchos vienen de partes
lejanas de Bolivia para llegar hasta aca. Los chilenos acogen muy bien nuestra cultura”.

En OllagUe, las personas se brindan apoyo mutuo, y son asistidas por carabineros y la municipalidad. En efecto, todos se
encuentran ligados de una forma u otra a esta Ultima, cumpliendo cargos administrativos menores, labores de aseo, etc.
Algunas personas trabajan en el ferrocarril o tienen hosterfas para el alojamiento de visitantes. Muy pocos se dedican en la
actualidad al pastoreo, sumando doce personas, cada una tiene entre cinco, diez, hasta veinte llamos’. Varios pobladores
de la comuna que vivian del pastoreo de la llama y de los cultivos, han debido migrar producto de la sequfa de los pasos
de aguas, a la ciudad de Calama.

Los jovenes se ven obligados a continuar sus estudios en Calama, pues la escuela, donde van unas veinte personas, llega
Unicamente hasta octavo bésico. Por lo comun, tras concretar sus estudios, no regresan, debido a la falta de oportunidades
de trabajo y al profundo aislamiento. La energia en Ollagle se nutre de un motor electrégeno. Hace unos cuatro afios se
instald la primera antena celular. Por los servicios basicos con que cuenta, Ollagle continla siendo un lugar importante
para quienes viven en esta zona geograficamente aislada.
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TRADICIONES Y COSTUMBRES EN OLLAGUE

Los quechuas comparten una gran cantidad de tradiciones con otros pueblos andinos. Esta cercania es mds estrecha con
los pueblos de habla aymara. El antropdlogo boliviano Xabier Albo sefiala: “Seria inexacto hablar en Bolivia de una cultura
aymara distinta de una cultura quechua. Mas correcto es hablar de una cultura andina basicamente comun, expresada en
aymara o quechua’. Segun esto, seria la lengua el rasgo distintivo entre quechuas y aymaras en el pais vecino, lo que es
extrapolable a Chile, donde un gran nimero de quechuas han migrado desde Bolivia.

Las comunidades quechuas presentan diferencias culturales dependiendo de su ubicacién, la que determina en gran
medida su nivel de integracién econémico y social. En Chile existen dos principales comunidades quechuas: la Comunidad
Quechua de San Pedro Estacion y la Comunidad Quechua Hablante de Ollague.

La primera comunidad reside en Calama. Sus integrantes vivian antiguamente cerca de la cuenca del rio San Pedro, en el
poblado Ojo de San Pedro y sus alrededores. En todo el valle habia campos de pastoreo, vegas y lagunas. Para los trabajos
en la mina de Chuquicamata, en la década de 1960, se comenzé a extraer agua del rio, y en 1982 su disponibilidad de
agua se habia agotado, secandose los antiguos campos de pastoreo, vegas y lagunas. Algunos habitantes se trasladaron
entonces a Estacion San Pedro, en una de las estaciones del ferrocarril Antofagasta-Bolivia, debiendo posteriormente
migrar a la ciudad de Calama en busca de trabajo, donde formaron la comunidad indigena quechua“San Pedro Estacion””.

La Comunidad Quechua Hablante de Ollagle ha permanecido en un mismo territorio por mas de cien afios. Algunos de
sus pobladores son pastores que han vivido desde siempre en este lugar, que tomo relevancia con la incorporacion del
ferrocarril Antofagasta-Bolivia, en 1873. Debido al descubrimiento de salitre en el interior de Antofagasta, la linea férrea se
extendio rdpidamente hacia Bolivia, llegando en 1892 a Oruro y en 1916 a La Paz’®. Muchos de sus pobladores descienden
de bolivianos, o bien han migrado desde este pafs, cuya frontera se encuentra a solo tres kildmetros de distancia. Por esta
razon, es comun que tengan familiares alld, con los cuales mantienen contacto.

Varias de las antiguas tradiciones de los pastores de Ollagle se han ido perdiendo. Por lo general son mas atractivos para
los jovenes la ciudad y el trabajo en empresas mineras, que el cansador trabajo del pastoreo y la siembra en altura.

El siguiente apartado se basa en las entrevistas realizadas a las personas mas ancianas de Ollagle, quienes temen la
desaparicion de su antigua forma de vida.

Organizaciéon social

Los quechuas, como otros pueblos andinos, rigen sus actividades basandose en la reciprocidad. Esto se debe en gran
medida a las dificultades geograficas del territorio que habitan. La aridez de los suelos, la altura, la escasez hidrica y las
variaciones térmicas son factores que inducen a un sistema organizativo de cooperacion y ayuda mutua.

Algunas comunidades quechuas, sobre todo en Bolivia y Per, se organizan en ayllus, grupos de familias con un antepasado
en comun que comparten un determinado territorio, ademas de tareas agricolas y ganaderas. El jefe del ayllu recibe el
nombre de curaca, y es elegido por votacion.

Enla Comunidad Quechua Hablante de Ollagtie no existe el concepto de ayllu; sus integrantes forman una Unica y gran comunidad,
compuesta por alrededor de 180 socios. Generalmente realizan reuniones mensuales para dar a conocer lo que se esta haciendo o
aclarar alguna inquietud. Si surge alguin tema que se debe discutir de forma urgente, se realiza una reunién extraordinaria.
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El Presidente de la comunidad de Ollagle se elige cada afo, durante el mes de septiembre. En las elecciones votan todo
los socios activos (alrededor de 70), que son quienes viven permanentemente en la comuna. La comunidad también se
compone de socios pasivos, que residen en Calama.

Antiguo sistema de organizacion territorial

En los pisos ecoldgicos alto-andinos los Unicos cultivos nativos son la quinoa y la papa. En las quebradas empinadas
mas bajas, que solo pueden ser utilizadas si se hacen obras a gran escala, como andenes o terrazas’™ y canales de riego,
abundan los cultivos de maiz.

Los antiguos pueblos andinos desarrollaron “el control vertical de un maximo de pisos ecoldgicos” Este patrén de cultivo
antiquisimo fue identificado por el etnohistoriador John Murra, quien observé que las diferentes poblaciones, unas mas
que otras, controlaban pisos ecoldgicos que se encontraban distantes entre si, estableciendo pequefias “islas’, a mayor y/o
menor altura de un nucleo. Esto les permitia acceder a bienes diversificados®, como quinoa y maiz.

Obras publicas de gran envergadura, como el terraplenado de las escarpadas quebradas, el mantenimiento de las obras
de riego y la entrega de fertilizantes costefios, fueron posibles con la llegada de los incas?'. La existencia y supervivencia de
una estructura sociopolitica como la del Tawantisuyo dependia tecnoldgicamente de una agricultura capaz de producir en
forma sistemética excedentes que sobrepasaran en mucho las necesidades del campesinado®. La mita (trabajo obligatorio
que exigia el Inka) producia el grueso de sus ingresos estatales. La cuota de esfuerzos era asignada a unidades domésticas,
no a individuos, y era el curaca de cada ayllu quien debia velar por el cumplimiento de dicha cuota®.

Economia tradicional actual

En las tierras altas de OllagUe, los principales cultivos son
la papa y la quinoa. Aprovechando la helada nocturna y
el calor diurno, los pueblos andinos desarrollaron técnicas
ancestrales que les permitian guardar los excedentes: la
carne de llama aun se seca y sala para obtener charquiy
todavia se deshidratan papas, a las que llaman chuno.

En la actualidad, algunas personas de Ollagle tienen
siembras en las quebradas, como Pukios e Inka, cercanas
al poblado. Fermina Paucar (52 afhos), quien llegd desde
Bolivia a pastorear, cuenta que para llegar a esta Ultima
quebrada”...uno se demora quince minutos en camioneta,
a pie son dos horas y media, porque es en subida"®.

Ahf cultivan habas, papas, quinoa, trigo y alfalfa. Octavia
Mendoza (70 afos), aclara que es solamente para
autoconsumo, ya que hay escasez de agua. Se debe
sembrar en los cerros, ya que el frio mata las plantas, sefiala
Octavia, y cuenta que en la quebrada Inka: “Tenemos
casitas, tenemos pa’ sembrar, regamos, todo.. Estanque,

Quinoa

todo hay. Limpia de canal, todo hacimos, costumbre”®. Fotogfafia-de Sara Montt
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Otilia Bello, de padre boliviano, también dice que la quinoa es sélo para el autoconsumo, pero culpa a las liebres, que no
dejan madurar la quinoa®.

En Ollaglie se construyd un invernadero, por lo que sus
habitantes pueden también acceder a productos como
zanahorias, betarragas, repollo, acelgas y lechugas, que no
se dan de forma natural en la zona.

Los agricultores también tienen llamas, pero estos rebafos
han ido desapareciendo debido a que sus duefios ya no
se encuentran en condiciones de “pastorear’, y las nuevas
generaciones ya no se interesan por mantener esta
tradicion. Cuando Fermina Paucar cruzé desde Bolivia en
1972, recuerda haber visto cientos de llamas. Anastasia
Anza (86 afnos), quien también llegd desde el pals vecino,
cuenta que tiene “unas pocas llamas todavia’, las que estan
“encargadas”: “Mi hijo a veces va a verlas, el ledn viene, se
come, el buitre viene, se come"; asi van desapareciendo.

Jorge Condori cuenta:“Yo cuando vivia por alld por Pukios,
con mi sefiora, con los nifios mas chicos, llegué a tener mas
de 150 llamas. Y después los fui terminando, vendiendo,
porque ya nadie... yo estoy de edad ya, ya nadie se
preocupa, entonces, para mi es un trabajo perdido. Alla
también sembraba papa, quinoas, habas"®. Una de las

mayores preocupaciones de Jorge Condori es que se iy i y (
pierdan sus terrenos, pues sus hijos se han ido a Calama '

H H H : % Anastasia Anza
ya otrog Iugargs, y no quieren dedicarse al cuidado de las T B Foictfie doBrrict EIEIER
llamas ni a la siembra. | e -

Platos tipicos

Muchos de los platos que cominmente se preparan en Ollagie son en base a quinoa, siendo comunes la sopa de quinoa
y el graneado de quinoa. También son frecuentes los “picantes”: picante de conejo, de gallina, de llama. El picante se hace
con cebolla y aji de color, y se sirve con arroz y chufio®.

Para la fiesta del Santo Patrono, los alférez (matrimonio encargado de la celebracion) invitan a la gente a comer, lo que se
llama “mesa de once” La mayoria sirve consomé como entrada. Como “segundo’, se ofrece picante con chufio, con arroz,
con papa. Se sirve postre, principalmente durazno, aunque puede estar acompanado de otra fruta®.
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Artesania

Existen dos agrupaciones de artesanos en OllagUe,
dedicados principalmente al tejido de lana de llama,
alpaca, cordero y sintética. Son la"Agrupacion de Artesanas
de Ollagle”y la“Agrupacion de Artesanos Killawasi”. Para la
confeccion de las piezas usan palillos o telar. Confeccionan
monederos, pantalones, fajas (para amarrarse a la cintura),
calcetines, gorritos, guantes, bufandas, cosmetiqueros,
aguayos (mantos cuadrados que se atan a la espalda),
cubrecamas y alfombras. Estos tejidos son ofrecidos a
algunos turistas que visitan la zona y también se venden
en ciudades como Calama, Antofagasta y Santiago.
Octavia Mendoza (70 afos), artesana nacida y criada en
Ollagle, sefala:

Aqui la gente es pobre, no hay agricultura, no hay trabajo;
hay un albergue para recibir turistas. En eso, nos juntamos y
empezamos a funcionar y hemos obtenido 13 telares, 13 tornos,
13 manejadoras. Pero ya que vamos y venimos con el material, y
asi los telares se van desarmando, y por eso yo dije presentemos
un proyecto, cuando se hizo reunién lo plantee y se aceptd
por intermedio de la comunidad. Y ya tenemos la sala donde
pensamos tejer, ahora se estd construyendo el bafio y la cocina
que es para tefir’".

Artesania de Ollaglie
Fotografia de Sara Montt
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Aucanquilcha
Fotografia gentileza de Sven Gleisner
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COSMOVISION

Vision tripartita del mundo

Aligual que en el caso de los aymaras, las deidades mas antiguas de los quechuas son los mallkus y talla, espiritu masculino
y femenino de los cerros sagrados. También ocupa un lugar fundamental la Pachamama, que personifica la tierra divinizada;
es la madre de todos los hombres y la principal promotora de la fertilidad de las plantas y los animales®. Se la llama también
“madre tierra”. Por Ultimo esta el Amaru, serpiente que simboliza los cursos de agua.

Octavia Mendoza cuenta que se le hacen “pagos’, ofrendas al cerro, donde viven los antepasados. Se les debe agradecer
por las riquezas que entregan:
Ese es Santa Rosa, ese es Aucanquilcha, y ese al lado ahi, San Pedro. Azufre la gente trabajaba ahi, y por eso uno “estima” el cerro. Uno le paga al
mallku, se llama. El Santa Rosa es mujer, y el “Quilcha” es mallku, hombre. Entonces le pagan una vez al afo, en Agosto. Los apus son los cerros,

son los espiritus. Esos espiritus son, como ser, los aviadores, que dan trabajo, plata, todo. Es como una persona, pero en aire. Mallku se llama, el
antepasado®.

Jorge Condori explica lo importante que es respetar y hacer ofrendas a la Pachamama:

Cuando uno va a sembrar o pa’cualquier parte que vaya a trabajar, uno tiene que acordarse de la Pachamama. Hacer su sahumerio, que se llama,
la coa, el incienso, en fin, para que le vaya bien como arriero, igual para sembrar. Por ejemplo, yo tengo un terreno aqui, tengo que preparar
un poco de fuego, llevar la coa, todo... y entregarle a la Pachamama. El alcohol, coca, todas esas cosas que son para la Pachamama, uno se
acuerda®.

Quechuas y aymaras posteriormente habrian adoptado ademds tres categorias espaciales, las que habrfan surgido luego
de la dominacién espanola®. Esta nueva vision tripartita del mundo es compartida con los aymara, diferencidandose en los
nombres que reciben sus categorias:

Al akapacha "este mundo”en aymara, le llaman kaypacha. El significado es el mismo: el lugar donde estan todos los seres
tangibles® (@aunque también habitan aquf espiritus). El mundo de arriba, alaxpacha en aymara, janagpacha en quechua, es
mas distante, y se asocia al orden. Es donde residen los astros, como el sol o Tata Inti, y la luna o Mama Killa, que permiten
llevar una concepcion del tiempo ciclico,como meses y la diferencia entre diay noche. Gracias a ellos se pueden determinar
los momentos exactos de siembra y cosecha. Por ultimo se encuentra el mundo de abajo o interior, manghapacha en
aymara, ukhupacha en quechua, mas cercano y cadtico. Sus habitantes tienen como caracteristica comun su fuerza y
hambre. Son capaces de generar grandes bienes y catastrofes, fortuna y miseria®.

En estos tres mundos existen espiritus capaces de castigar o beneficiar a la comunidad, dependiendo de cémo se los trate.
Debido a esto, se les entregan constantemente ofrendas en sefial de agradecimiento y para apaciguarlos. Asf se busca
mantener un equilibrio con todos ellos.

Tras la llegada de los misioneros catdlicos, la Pachamama comenzé a identificarse en algunos lugares con la Virgen, y en
las altas cumbres de los cerros, donde moran los espiritus de los antepasados, también se les comenzé a rezar a los santos
cristianos. La evangelizacién también llevd a que los pueblos andinos diferenciaran entre “costumbres”y “religion”. Bajo
“‘costumbres” se entienden los rituales y creencias provenientes de las antiguas tradiciones, mientras que se denomina
“religion”a las creencias catélicas®.
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El cielo y las estaciones del ano

La observacion del cielo es crucial para los pueblos alto-andinos. Desde tiempos precolombinos quechuas y aymaras
predicen el curso de las estaciones segun sus observaciones del ciclo anual del sol, que es llamado“tata Dios’, y se relaciona
con la "mujer luna”. Algunas estrellas, cerros y volcanes serfan hijos de esta pareja. Practicamente todas las viviendas
—confeccionadas con piedras, tierra y madera, dependiendo de los recursos geograficos— y corrales tienen puertas y
portones orientados hacia la salida de este astro que permite la vida en la Tierra. Se piensa que si un 21 de junio (en el
solsticio de invierno) la luna aparece en su fase llena, serd un buen ano en lo que se refiere a fertilidad humana y animal,
pero hara frio®.

Varios fendmenos naturales y sociales se pronostican en los temidos eclipses y se teme que la luna pueda dar muerte al sol
en uno de ellos. Para evitar esta tragedia, se realizan diversas actividades que tienen como objetivo ayudar al sol a recobrar
sus fuerzas, como fogatas en lugares altos. También se recurre a oraciones catolicas'®. La Via Lactea también fue objeto
de estudio, que los quechuas entienden como un rio. Una constelacion, o espacio entre las estrellas que conforman la
Via Lactea, identificaron la Yakana: una llama junto a su cria. Se piensa que por las noches baja a la Tierra a beber agua y a
entregarle felicidad a la gente''.

Costumbres

Otilia Bello (80 anos), de padre boliviano, lamenta que hoy se estén perdiendo las costumbres: “Ahora la juventud ya esta
olvidando todo eso, esté perdiendo todas esas tradiciones, como el sahumerio, que mis padres hacian. Ellos iban al cerro,
iban llevando llamos. .. era muy nifa, no me acuerdo”'®%,

Agosto es un mes sumamente importante para aymaras y quechuas. Es el periodo que precede a las siembras, y se piensa
que la tierra estd abierta, por lo que hay que alimentarla. Agosto es llamado también “el mes de la plata”y “de la suerte”.
Octavia Mendoza cuenta con orgullo que su hijo nacié en agosto. Fermina Paucar durante este mes celebra que su marido
nacié con“manto’, algo que lo hace una persona muy especial:

Yo hago en agosto afo por medio un alcance a los mallku, a la Pachamama. Mi marido nacién con manto, su carita estaba completa cubierta
de una tela, mi suegra lo guardd seco, lo tiene en una chuspa [bolsito]. Eso se llama nacimiento. El manto hace mas poderosa a la persona, eso
se celebra. EI 1 de agosto es dia de los mantos, entonces como mi marido nacié con un manto, celebramos. Si no puedo, pido un permiso y
lo hago el 15 de agosto o a fin de mes. Pero se tiene cumplir del 1 al 31 de agosto. En los alcances se hacen sacrificio, sahumerios, licores...'%.

Yatiri

Gran reconocimiento en las comunidades aymaras y quechuas tienen los yatiri, quienes se caracterizan por la especial
relacion que tienen con la naturaleza y sus poderes. Ven y perciben cosas que para otros son invisibles. Saben usar las
plantas medicinales, sacar “aires” o dolores repentinos, pueden tener suefios premonitorios, y adivinar el futuro viendo las
hojas sagradas de coca (ofrenda preferida de la Pachamama). Para ser yatiri, un hombre debe haber vivido algo especial:
puede haber sido golpeado por un rayo o haber nacido con “manto’, como relataba Fermina. Es el caso de su marido,
Esteban:

Yo soy yatiri, veo coca, veo tu salud, veo trabajo... entonces yo sé las cosas que son del tio, cémo funcionan, el diablo... la tia, porque tienen
plata. Porque el mes de agosto siempre se prenden... si vienen el mes de agosto por acd, pa'l campo, se prenden fuegos, en todas partes, alla,
alld. Entonces tu tienes que ir pa’alla si quieres plata... o estas decidido de tener una empresa, no sé... tener plata. Entonces tu tienes que ir pa’
alla tienes que ir con un cuchillo, y tienes que llegar a este fuego y clavarlo. Ahi estd el oro. Ahora, si te encontra y con ellos te lo lleva al tiro, son
dos tipos: bien morir, bien vivir, son dos'®.

139 B



40|

Esos fuegos se prenden donde estdn enterrados los tesoros de los antepasados, pues antes se enterraba la plata, explica
Esteban. También comenta que puede llevar los instrumentos de los musicos al Sereno, espiritu de las aguas que brota
desde la profundidad de la tierra: “tienen que llevar sus instrumentos al campo, donde nace el agua. Ahi dejamos los
instrumentos como una hora. El bombo, puede ser, la quena, flauta, charango, cualquier tipo de musica. Y tienes que matar
un gallo jya? Tienes que cortarlo y tirarlo. Después tienes que irte atras de un cerrito, para que la musica que compraste, te
toque. Y tu escuchai clarito, escuchai, musica, cumbia, valses”®.

Ceremonias agricolas y ganaderas

Las ceremonias mas caracteristicas, aunque en la actualidad poco practicadas por los quechuas en Chile, son la limpia de
canales y el floreo de animales. En la primera, se van quitando los escombros que impiden el paso del agua de las acequias
de forma comunitaria: se efectlia en agosto y tiene un dfa de duracion'®. Para el floreo de los animales, en febrero, se realizan
distintas actividades, que tienen como objetivo pedirle a la Pachamama por la proteccion y multiplicacion de los animales.
Se adornan las llamas con pompones de lana de colores fuertes y se les realizan distintos cortes en las orejas, para marcarlas
y diferenciarlas de las otras comunidades. Fermina Paucar recuerda de sus tiempos en Bolivia:

Yo floreaba las llamitas para las comadre. El primer jueves antes del carnaval es de los “compradres’, el jueves siguiente es de las “comadres”. Ahi
yo floreaba mis llamitos, yo soy de Bolivia. Durante tres dias tienes que comer sin sal. Los animales tienen que tener sefales, hay mucho ganado
y tienen que tener sefales para no confundirse, para eso hacemos costumbre de comer sin sal. Se hacen aritos y cositas. Cada familia tiene
sus colores, no se puede poner azul marino, es tristeza, no se ve bien el llamito y la ovejita. Pero si el rosado, el rojo claro, el verde lechuga, el
amarillo™”.

Llamas ﬂoreédas, Ollagiie
Fotografia de Sara Montt
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Santos patronos

La Comunidad Quechua San Pedro Estaciony la Comunidad Quechua Hablante de Ollagtie tienen el mismo santo patrono,
protector del pueblo: San Antonio de Padua, a quien se celebra el dia 13 de junio. La festividad tiene su origen en la década
de 1930, durante el apogeo del azufre en la zona, en la que participaban inmigrantes bolivianos que trabajaban en la
minerfa de altura'®.

Los quechuas Estacion San Pedro, muchos de ellos en Calama, regresan el 13 de junio de cada afo a su tierra natal para
celebrarlo. Como explica el fabriquero de la comunidad Francisco Luizaga, la comunidad es devota de San Antonio:“Para la
festividad se hace la costumbre, la misa, se almuerza, y se termina tarde, se atiende a toda la gente que llega”'®.

En Ollagtie las festividades se efectian entre el 11y el 15 de junio'®. Jorge Condori cuenta que para aquella fecha llega
a Ollagle “gente de afuera, bandas de musica”"'. En la noche del 10 de junio hay que pedir permiso a los difuntos, a los
antepasados, “para que no pase nada, para que no haya pelea, para que no falte mercaderia”'?. El dia 13 se hace una misa,
una procesion y después los alférez invitan a la gente a comer. Como explica Fermina Paucar:“En la noche es la luminaria, es
una ofrenda en fuego, ahi estd la banda, a medianoche sacan a San Antonio y le canta el cumpleanos feliz. Vienen bandas
de bronces de distintas partes de Bolivia"'"3.

Virgen de Andacollo

A 25 kilbmetros de Ollagle se encuentra el caserio de
Cosca, el cual cuenta con un santuario dedicado a la Virgen
del Rosario de Andacollo, cuyo dfa se celebra el 25 de
diciembre. A principios del siglo XX un pastor encontré en
el lugar una imagen de la Virgen, cuya fama de milagrosa
se extendio en la regién, construyéndose posteriormente
laiglesia y el pueblo.

Esteban Huaigua y su familia son devotos de la Virgen de
Andacollo: Esteban cruzd desde Bolivia a la edad de 16,
17 afos para trabajar en la azufrera de Amincha: "habia
cursado hasta 5° bésico, no tenia zapatos'''™. Entonces
le pidi6 a la Virgen de Cosca salud, trabajo y que todos
sus hijos fueran profesionales, que no fueran iguales a él.
Actualmente, todos sus hijos son ingenieros. Cuando le
pidié un camién a laVirgen, el camién llegé. Por esta razén,
todos los meses va a verla junto a su esposa: le prenden
velitas, pintan la gruta, llevan flores y rezan'"®.

Actualmente la celebracién de la Virgen se realiza entre el
24y el 28 de diciembre, con costumbres y ceremonias que
entremezclan tradiciones quechuas y religion catdlica'’®.
Asiste mucha gente desde Calama y Bolivia'".

Gruta de la Virgen de Andacollo, Cosca
Fotografia de Christine Gleisner
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Cosca
Fotografia gentileza de Sven Gleisner

Carnaval

Un gran nimero de personas se retine en febrero o marzo, dependiendo del afio, para celebrar el carnaval. Se realiza previo
al mes de cuaresma, cuando se permite un mayor libertinaje y soltura. Fermina Paucar explica que el carnaval, segun los
antiguos, significa que la “carne baila"y agrega: “El carnaval tiene un santo que se llama San Sebastian. Entonces nosotros
para empezar le rogamos al sefior San Sebastidn. Pa’' nosotros es sagrado. Se hace también el floramento del ganado, el
ultimo tiene que ser el sdbado del carnaval”™®, El carnaval termina el miércoles de ceniza, dia que marca el inicio de la
Cuaresma.

Durante el carnaval un poblado se puede ver invadido por bandas de musicos que llegan desde lejos. Es una buena
ocasion para conocer gente, por lo que los mejores atuendos son usados los dfas de carnaval: “Las mujeres visten polleras
y también estan bonitos los llamos y ovejas. Se compran polleras de colores fuertes de la alegria, sombrero, chalas y blusas,
pero el aguayo y la chuspa se hacen en la casa’ cuenta Fermina'™.

El sébado por la mafana comienza el festival en Ollagie. Entonces en Amincha, a la salida del poblado, se arma el “mundc’,
un poste envuelto en verde: habas, alfalfa, frutas, instrumentos, pan. “Todo lo que uno come y de lo que vive', explica
Maribel Anza'?. Es una sefial de agradecimiento y como destaca Fermina Paucar:“En la mafana los alférez tienen que tener
€03, sahumerio de Bolivia, tiene que estar humeando todo el dia para que los makllus, la madre tierra, San Sebastian reciban
ese fuego"?". Los alférez son personas que estan a cargo de organizar y financiar las ceremonias y fiestas comunitarias que
se realizan durante el carnaval. Fermina Paucar relata entusiasmada los detalles de las celebraciones:
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El alférez lleva la comparsa, él es una persona mayor, respetada. Le seguimos, bailamos, sdbado, domingo visitamos a las personas, a las
autoridades, entre nosotros. Bailamos cargamos nuestro verde en la manta, el aguayo, es muy sagrado, llevamos la chuspa, con la coca... jes
muy importante! y el alcohol, guabira de Bolivia, representa a los hombres, y la coca a las mujeres. Nosotros pedimos para la salud, para que no
nos enfermemos, para la union.

Es una fiesta muy importante para los que tenemos negocios, autos, se ponen challas y serpentinas. Hay cinco o seis personas que tocan la
anata, mas finito que flauta y la zampona, y la caja, el tambor. Esa es la comparsa. Cuando la banda va al negocio se le “carga” dulces en un collar:
se le amarran Super8, chupetes, todo lo que tenga en el negocio. Le regalamos, hay que tener fe. Si tl regalas eso a las comparsas, las “cargas’, le
damos un regalo, tu negocio pal’afio es mas grande, va ir bien. Miércoles en la tarde termina el carnaval.

El domingo es tentacion, los antepasados decian que “se abre la tierra’, estd abierta, si uno tiene problemas o pena en ese dia no tiene que tener
pena. Tienes que estar alegre, sino la madre tierra, nos “recoge’, nos podemos morir o algo asi. Le tenimos harto respeto, ese dia carneamos un
llamo o cualquier animal, hacemos un asado. El alférez tiene que invitar, pero la gente aporta. Ahi se baila con equipo de musica.

Vamos al Inka, donde tenemos nuestros sembradios, ponemos sumerio, regalamos un poquito de verdura, lo que tengamos. jEs bien bonito!'??
Antepasados, gentiles y difuntos

Los quechuas comparten diversas creencias sobre el destino final de los difuntos. La muerte es concebida como una etapa
de la vida, y no como algo que sucede al término de esta; se la percibe como un viaje'”. Algunos creen que los difuntos se
encuentran en la tierra, otros que se van hacia el poniente, siguiendo el camino del sol. Muchos creen que pasan a formar
parte del paisaje, transformandose en achachilas o machilas (abuelos, viejitos) y amichas (abuelas), términos asociados a
los principales cerros, rocas, lagos y quebradas del entorno'. Esto permite concebir el paisaje altipldnico como un lugar
donde cohabitan vivos y muertos.

Seguin cuenta Fermina Paucar, en todas partes se pueden encontrar los gentiles, sus casas y sus pertenencias:

Antiguamente no existia sol. Después sali6 el sol, los gentiles
dice que eran unas personas. Cuando sali¢ el sol los gentiles
se guemaron y otros estan debajo de las rocas, eso es lo que
decia mi abuelo. Tienen sus cositas bien bonitas, sus cucharitas
y su tupu [prendedores] de plata, sus chuspas [bolsos], estan
botados. Y tU no puedes recoger, si sus collares de piedra, sus
anillos, todo es bien bonito. Mi abuelita decia que esas cosas
no se pueden recoger, porque un hijo de la abuelita, dice que
recogio esas cosas de los gentiles, dice que casi se muere: se le
hincho la guata, se puso a vomitar. La abuelita pregunté si sacd
cosas de los gentiles. Inmediatamente lo fue a devolver, hizo
waki. El waki se hace todo con cosas moradas, por ejemplo la
quinoa morada, maiz negro, el incienso negro de llareta. Hay
que incensarse... Mi abuelita dice que estaba haciendo ese
sahumerio, cuando dice que alguien tosi¢ dentro de la piedra.
Entonces mi abuelita decia que los gentiles todavia viven. En los
lugares estos abandonados, estan sus casitas de pura piedra, su
camita, su cocinita, bien bonitas'?.

Actualmente, cuando alguien fallece, se acompanado
con rezos y cantos. El cuerpo del difunto luego se traslada
al cementerio, donde se despide. Pasados ocho dias se
queman sus pertenencias: “Es bien bonita esta tradicion,

Fermina Paucar
Fotografia de Héctor Millar
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a veces una persona que idealmente sabe, que adivina cosas, un yatiri, se viste de finado para ir a quemar su ropa, €s muy
triste. Se despide de las personas que lo conocen y da mensajes a su familia: ‘Cuide a nuestros hijos, ‘No lloren por mi,
‘Siempre voy a estar con ustedes, cosas asi’, cuenta Fermina'?®.

Las almas de quienes han fallecido hace tres afos o menos, regresan el primero de noviembre. Se las espera con una mesa
puesta, como recuerda Maribel Anza, Presidenta de la comunidad de Ollague:

El primero de noviembre se hace todo lo que se llaman las mesas, en todos los pueblos se hacen. Se adorna una mesa bien grande. Se ponen
panes, dulces, y se espera el dia primero. La gente va a rezar, va a cantar. Se arman en diferentes casas que tienen dolientes. Se realizan por tres
anos seguidos. Van dando comida, desayuno, depende de a qué hora llegue la gente. Se reza, se canta. Cuando se terminan los dos dias después
todo lo que se quedd en la mesita se reparte'?.

Apachetas

En las cercanias de Ollagie es posible observar apachetas, monticulos o amontonamientos de piedra. Esta tradicién andina
se remonta a tiempos prehispdnicos. Los viajeros que transitaban por los caminos y antiguas rutas, especialmente en
puntos mas criticos como subidas o bajadas profundas, depositaban una o méas piedras donde encontraban una apacheta,
como una ofrenda y accién de gracias, permiso para transitar, asi como también proteccién y fuerzas para el camino'®. En
sus estudios del norte de Chile, el antropdlogo Hans van den Berg, hace referencia a la costumbre de los caminantes de
alzar una piedra de la apacheta y frotar con ella una parte del cuerpo, con el objetivo de trasmitir a la piedra el cansancio
y recuperar las fuerzas perdidas, depositando nuevamente la piedra en su lugar'”. Esta costumbre se ha mantenido hasta
nuestros dias, como explica Jorge Condiri:

Antes todos los arrieros que andaban pa'alla, pa acd, acarreando llareta, carbdn, tenian que formar la apacheta. .. era chiquita asi. Toda la gente
que pasaba por ahi, de vuelta o, en fin, tenfa que ir con unas piedras, y ahora es una tremenda apacheta. Entonces eso hay que estimarlo. Igual
que como para la Pachamama, porque también pertenece a la Pachamama.

Cada persona que pasa deja una piedra o si puede mds. Pa que le vaya bien en el viaje... ahora, por ejemplo, es como una fe, que si a usted le
duele un brazo, o todo el cuerpo, o la pierna, en fin, con la piedra hay que refregarse, y ponerla ahi. Si usted tiene fe, o yo tengo fe, encuentra
mejoria. Porque es una cosa jcomo le dijera? Es una cosa casi... sagrada ;Ve? Entonces de esa manera se van formando las apachetas. Y hay que
servirle a la Pachamama'.

Uno no saca na’ con decirles mira yo fui arriero, yo cargaba llareta en llamos con las salitreras:

Yo tengo terrenos en Pukios, para sembrar, en fin, por el momento los nifios no quieren saber nada.
Yo digo, se termina el cobre y ;dénde van a trabajar?

Lo tnico que queda es la agricultura, la ganaderia, para sobrevivir.

Jorge Condori, Ollagtie (2013)"!
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QUECHUA

RELATOS

Los animales, hombres-animales, antepasados y espiritus de los cerros tienen un especial protagonismo en la memoria oral
de los quechuas en Ollagie.

En “Los chullpas o gentiles’, Octavia Mendoza, cuenta con carifio cémo se deben respetar los objetos y lugares de los

gentiles, seres chiquititos que habrian habitado el mundo con anterioridad. Las personas hablaban de “tiempos gentilianos”

para referirse a la época en que ellos vivian. Su fin fue tragico: el mundo antiguamente no recibia la luz del sol, y cuando
salio el astro, los gentiles murieron. Existen distintas versiones sobre como fallecieron. En este relato se dice que fue “de
susto”

Son frecuentes los relatos donde los animales son protagonistas. En estas fabulas el zorro siempre resulta burlado. En
"El zorro y la perdiz’, y en “El zorro y el suri’, el zorro trata de comerse a estas aves. En ambos casos fracasa, y por motivos
similares: la perdiz y el suri le sugieren cdmo debe comérselos, y el zorro, ingenuo, obedece y pierde su alimento. Llama
la atencion que la perdiz le sugiera como alifio el ajf, uno de los ingredientes de los “picantes’, receta base de los platos de
Ollague.

También se habla de una época en que los animales podian tomar forma humana. Cada animal se presentaba vestido
con un traje diferente. Asi, el condor aparecia vestido con un terno con corbata blanca, el zorro con un traje de vicuia
“café clarito’, el lagarto con un terno matizado “bien bonito”; el quirquincho también tiene un traje especial. Sin embargo,
siempre en algin momento terminan siendo descubiertos, como se observa en “El lagarto enamorado”. El lagarto, en
forma de hombre, se pone de acuerdo con la joven para juntarse en un determinado lugar. Sin embargo, el hombre
apuesto de la noche anterior no llega, apareciendo en cambio un lagarto, al que la joven arroja una piedra. En la noche, en
una fiesta, la joven increpa al “joven” por no haber la parecido, a lo que el “joven” responde que ella le habia arrojado una
piedra. Tras el descubrimiento, ella pone término a la relacién.

Las pastoras deben tener cuidado de no quedarse dormidas, pues pueden aparecer animales y llevarselas, como en el caso
de"El condory lajoven” El condor se enamora en este relato de la pastora, y se preocupa de llevarle carne cocida, un detalle
importante que diferencia animales de humanos. Las pastoras durmiendo también pueden ser sorprendidas por animales
como lagartos o quirquinchos, dando a luz a sus hijos.

Los ultimos dos relatos que aqui se presentan son sobre cerros, profundamente respetados por los quechuas. Poseen
grandes riquezas, que pueden ser entregadas por los espiritus. En “Los cerros hablaban’, Otilia Bello cuenta que a su padre
un cerro le dijo: “usted va a venir cerca de mf{", y asf fue, su padre migré desde Bolivia a Ollagiie, en Chile. A los cerros se
les debe agradecer por los favores, pero no siempre en ellos hay espiritus buenos. Esteban Huaigua cuenta su propia
experiencia. Un espiritu de un cerro intentd tentarlo ofreciéndole riquezas y trabajo, a lo que él se negd, pues los cerros
“Siempre toman a una persona”.
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Los chullpas o gentiles

Relatado en 2013 por Octavia Mendoza Cruz, 70 anos, en Ollagtie

Antes no habia sol, antes no habia luna, cuando salié la luna, el sol, no ve que esas chullpas que dicen sentados estaban
[comoa] las abuelitas, con su aguayito tapado, y con su topito prendido, una cucharilla con punta es, topo le llamaban, y
sus pelitos estan café en el sol, y la cara hasta huesito no més... Ese era el chullpas decian, gente antigua, que cuando, no
degeneraba todavia como nosotros gente, entonces no era bautizados, no eran nada, sino que, por eso le llamaba gentil.

Gentiles, entonces yo he visto acd, en Cawisa por ahi, pero eso lo sacaron a ese, por ejemplo, habian abuelitos sentaaaados:
un abuelito con su sombrerito, un abuelito con su aguayo tapadito, con su topito prendido y huesos no mas estd, huesos
los dientes, los ojos, hoyos, todo, pero patentito, las manos todo cruzaditos, asi los dedos, todos, completo, y como un
animal que le dicen... enterrado, pero intactito. Y dispués la gente de a poco de a poco le han hecho desaparecer, le han
sacado. Le han sacado, la han traido a museo, ;no han visto algo en museo? Esos son los que han sacado de ahf. Esos se
llamaban antes gentil. Mas bajito.

Mi abuelo decia: “los chullpas, no me vas a mover”. Tenia su platito de barrito, su cucharita de barrito, sus hoyitas, todo
de barrito. Entonces yo iba, se la sacaba: “Vaya a dejarme’, me decia, “los abuelos te van a castigar, vaya a dejar, eso no se
mueve”. Eran tan lindos, yo me los traia. Me mandaba a dejar: “no hay que mover’, decia, “jcastigal” Y ahora ya desaparecio
po, la gente de hoy ya no cuida como antes.

[Los gentiles se murieron cuando salié el sol]. Cuando salié el sol po, de susto se secaron, no ve que antes No era casa, sino
que era cuevitas po's, entonces ahi vivian, y también hay una papa de los gentiles, hasta ahora producen, pero esa nadie
come, sino que hay una papa grande, yo le digo: “jesta papa?” “Esas son de los gentiles’, decfa mi abuela, kiuna, igual,
entonces hay semilla, vuelve a semillar, y el que [hierba] su chacra lo bota.

Antes los gentiles no crefan nada, por eso se llamaba gentil, porque no crefan en nada.

Ahi ellos se secaron, de susto, de pena.
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El zorro y la perdiz

Relatado en 2013 por Anastasia Anza Tejerina, 87 anos, en Ollagtie

Del zorro, ese dicen, que salia a apostar con el mono, no me acuerdo, apostaba, hacia apuestas, con la perdiz, con la perdiz,
hacia apuesta, y le decia:"yo te voy a comer’, le decia.”Ya po, me vas a comer, pero tienes que ponerme harto aji, porque yo
soy carne mala” Entonces el zorro molia el aji y:"Ya, ahora vas a abrir tus ojos y tu boca bien grande y yo me voy a meter”, le
dijo la perdiz, y después se volé la perdiz, le vacié toda la porquerfa, su cara, a sus 0jos y se fue po’ Perdié el zorro.
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El zorro y el suri

Relatado en 2013 en Ollaguie, por Victoria Véliz Urrelo, 54 anos, de Puquios

Habfa unos pajaritos tomando agua, y el zorro los pilld, los pilld en un saco, los amarrd, y se los llevé. Estaba yendo mas alla.
Habfa unas vicufas, entonces dice que dijo: “Ahh, estan las vicufas, mejor voy a cazar unas vicuias” Y dejé ahi en el suelito
dejo el saco con sus pajaritos, y se fue a corretear las vicuias. Y después estaba correteando ahf, y dice que estaba un suri,
dice, que estd pasando un suri 'y ve un saco:“jqué es lo que esto?’, dice que dice, lo pated asi, lo desatd y se volaron los
pajaritos.

Parece que el suri mird donde estaba el zorro: “este va a venir rapido’, y partio. Le llend el saco, lo amarré répido y se fue. Y el
zorro se cansé correteando y no pudo cazar nada po’Y viene cansado, hambriento. “Voy a comerme un pajarito’, diciendo.
Estaba cansada y él llegd y abrio el saco y estaba metido. Y dijo que el pajaro lo estaba picoteando, entonces otra vez,
cuando se fijo eran puras puskayus, espinas de cactus, no eran pajaritos. Con eso le llend el saco, los pajaritos se volaron,
y entonces dice que vio rastros del suri:“‘me lo voy a comer”, dice que dijo. Mas allé lo pilld, dice que le dijo: “tU me soltaste
mis pajaritos, ahora te voy a comer”. “Ya, pero si queris comerme, comeme asado” Y junto harta lefia, asi le hizo juntar harta
leAia, y las brasas pa’que'l zorro se lo coma. Juntd harta lefa, y prendié el fuego, dice que dijo: “ahora si” que le dijo el suri
al zorro, “tiene que dar tres vueltas, asi..."y de ahi que lo tire al fuego para que se lo coma. El zorro le creyd po, y cuando
dice que estaba dando una vuelta. .. ya parado, el suri le dio una patada, en medio del fuego, y se quemo el zorro, y el suri

se fue riendo.

Victoria Véliz Urrelo, Puquios ‘
Fotografia de Sara Montt
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Cuando los animales eran como humanos

Relatado en 2013 por Otilia Bello, 80 anos, en Ollagtie

Animales puede ser que hablaban antes, bailaban, el zorro, que dice, el condor y el otro, la lagartija, iban al campo, como
antes vivian en el campo, los animales, los llamos, corderos, iban ellos, se presentaban como personas y bailaban en
la noche, amanecian bailando, y en la mafana ya se iban, dejaban las chicas, y las chicas estaban acostumbrados ahf
bailando.Y a la final, ya, las chicas le agarraron, hasta que ahf va a salir el sol, dicen que le habian mordido, el zorro, porque
no lo largaban po; y cuando miré dice que iba viendo los animales. Y el otro, la lagartija, que dijo:“voy a venir a bafiarme en
el dia, me va a estar calentando agua” Ya, la chica esta calentando agua, llena la batea, dice que cuando mird, una lagartija
estaba el agua. “Este lagarto malcriado’, dice que agarrd una piedra, le pegd en la cabeza po; y en la noche dice que venia

todo vendado."Y jpor qué?”dice que le dijo, “es que usted me tiraste piedra’."Yo pensé que era un lagarto
po’” le dijo. jAaaay!, yo me morirfa.

"o

""No, ese soy yo

Y el condor no po;, el condor dice que era lento pa’bailar, todo, y ese se ha ido, no volvio, era mas habiloso, los otros se
hicieron pillar, el céndor se fue. No volvié po, pero en las noches dicen que bailaba y a cierta hora, se iba, no lo pudieron
pillar al condor.

El lagarto y la pastora

Relatado en 2013 por Octavia Mendoza Cruz, 70 anos, en Ollagtie

También hay otro cuento, que dice que habfa lagarto. Y el lagarto dice que cuando la pastora dormia, dice abusaba de él
po. Entonces dice que quedd embarazada del lagarto, y la nifia dice que quedd gordita, pero no estaba con nadie po, con
nadie, con nadie, dice que decia a su mama: “yo no estoy con nadie, nadie” Y el dia que tenia que tener guagua, se dice
que la nifa estaba teniendo guagua, dice que tuvo lagartos, y dice que venian haaaartos lagartos, a ayudarla, no sé. Asi mi
abuelita me contaba, el lagarto se presentaba. Asi hay un cuento de antes de cuando este siglo era otro, entonces antes
dice que tenfa el céndor un terno, con corbata blanca, el zorro dice que tenfa un traje de vicufa ese, café clarito, bonito,
joven. El lagarto, dice que tenia un terno matizado, bien bonito dice, joven, encachado todo, asi se convertia antes, en
gente. Dice que el quirquincho era como cuero, matizado, con rayas, el quirquincho, también dice que era joven bonito,
todo. Y dice que entre ellos se juntaban, hacian costumbres asi como de challaco que le hacimos asi, asi también hacian
antes, antes que haiga. ..
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El condor y la joven

Relatado en 2013 por Octavia Mendoza Cruz, 70 anos, en Ollagtie

Hay un cuento del condor que dice que habia una pastora, que mucho dormia, en campo paseando llama, cordero todo,
entonces su abuelita le decfa: “‘no vas a dormir, va a venir el condor, te va a llevar” Ella no crefa, y en uno de esas se quedd
dormida, el céndor se cargd a la pastora, se llevd a una pefia, porque el céndor es de pefia, entonces en esa peha estaba
el condor, tenia su casa, todo, ahi despertd po'’ La nifa, dice que dijo:";Qué hago?’, y lloraba, dice, la nifa, lloraba, lloraba.
Entonces: “Yo tengo hambre’, y el condor iba a cazar llama, burro por ahi, y le trafa carne, y dice que le decia: “No, yo no
como cruda” Iba, dicen, donde los arrieros atizan fuego, todo, ahf la revolcaba en ceniza y le trafa, dicen. Y la nifa tanto
comer carne cruda le crecié las alas. Entonces dice que lloraba, claro, con alimento de carne no, no moria la nifa, estaba
viva, y en una de esas dice que el zorro le habia dicho, dice: “;qué haces ahi?” “Sdcame de acd’, dice que dijo, “porque yo
estoy aca por dormilona, que yo me, me trajo el condor”."Ya, yo te voy a salvar, ya’, pero dice que le dijo: “te voy a llamar”.
Sefas hizo, asi, y ahi el zorro la sacé. En el fondo, dice que le largd una pefia, en conjunto con esa peha cayd y abajo tenia
tendido asi, un blando, cosas asi como esponjas, apichuse le llamaban, y sobre eso cayé. Y de ahi la nifia se jue a su casa
po, llegd.

Después cuando el condor llegé a la pefia, dice que ya no estaba la pastora, y jue a buscar, a su casa de la nifia, y de ahi
dice que andaba volando, arriba dice mmmm, como sentada en la casa, y su mama dice que dijo: “viene el condor a llevar
mi hija, ;qué voy a hacer?”. Entonces tenia una olla de barro po, wilki, le llamaban, igual que ese tarro, entonces dice que
le volcd a la nifia po’ Ahi la escondié pa’que el céndor no la sacara. Y el céndor dice que lloraba arriba del techo: “kurum,
pueshkon, kurum pueshkom’, dice que lloraba el condor. Entonces y claro, después se jue dice el céndor, y cuando le
abrieron a la niAa, dicen que se estaba gusaneando la nifia, muerta. Es que le decfa que el kurum en quechua se llama

gusano, vinagre es pueshkom, que es el vinagre es el que
se gusanee, vinagre que se gusanee dice que lloraba el
condor, y le salio cierto. Cuando abrid le salié cierto, la nifa
muerta gusaneada.

Asi mi abuelita me contaba, asi si duerme, el condorteva a
llevar, hay un cuento me decia.Y asi pu; al zorro después lo
persiguio el condor, y el zorro, dice que de arriba de la pefa,
cuando el condorentré ala... a su casa, le largd una pefa,
dice, y el cédndor se despend. Pa’abajo murio el condor, lo
aplasto, porque el zorro por salvarse po, porque le hizo un
dano, le quitd a la pastora, y entonces el céndor le hubiera
comido al zorro, entonces dice que estaba buscando ahi,
dice que entrd, y el condor estaba llorando, bajo la pefia y
gg;f;r;ﬁ;‘ g:jiij’eza e Sven Gleisner de arriba le largé la pefa y se despeno el condor pa’abajo,
murié. Ahi se acab¢ el cuento.
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La pastora, el zorro y el quirquincho

Relatado en 2013 por el yatiri Esteban Huaigua Paucar, 53 arfios, en Ollaglie

Mira, el quirquincho aposté con el zorro, jya? Y se encontrd con nifia en un campo, y el quirquincho se enamoré po;, de ella.
El zorro también se enamoro y pelearon los dos. Después el suegro o la suegra le dijo:“jquién me trae viveres?” Pa’'su hija,
porque la hija tuvo, estaba gordita, después tuvo hijo.

Y el zorro dijo: “yo voy a traer primero”. Siempre estaba metido en todas partes. El papa de la hija le dijo:“Quién trae primero
se queda con la hija" Ya, y el zorro fue a buscar mercaderia po. A todo esto, tenfa que demorar tres dias, y el zorro fue pa’
allg, si po. Juntd un poco de mercaderia y el dltimo dia faltaba ya, como te dijera, faltaba un poco, pa’ completar... y el
quirquincho fue pa’alld. Dormia no mas de dia y de noche no mas trabajaba, y el zorro trabajaba de puro dia no mas, y
entonces se cumplia los tres dias, y completd. Estaba toda la mercaderia asf, tenfa de todo. Amanecié, jya? Entonces el
quirquincho le entregd a la suegra toda la mercaderia y el zorro no puso, le gand el quirquincho. Todo lo que pidio, le gand
el quirquincho, que se quedd con la hija. Eso fue el cuento del quirquincho...

El quirquincho le hizo la guagua por debajo de la tierra, ya, por eso tuvo hijo, pero el zorro queria a toda fuerza que fuera su
hijo, y juntaron a todos los animales, pajarito, loro y quirquincho estaba, ledn, estaba, tigre, todos los animales del campo,
pero entre ellos era el quirquincho, sabfa el quirquincho po; su hija no sabfa, ni tampoco su suegra, su mamd, su papa.

Al guirquincho le ayudo la hormiga, y él tenia sus trabajadores.
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De como el quirquincho nuevamente le gana al zorro

Relatado en 2013 por el yatiri Esteban Huaigua Paucar, 53 afios, en Ollaglie

El papa de la hija le dijo: "trdeme” —y el guaguito estaba grandecido ya—, “juguetes pa’lo, pa’la guagua” Y igual po’ Y
apostaron igual, siempre el zorro estaba metido en todas partes, porque queria a toda fuerza que fuese su guagua. Y estaba
metido el zorro, también el quirquincho, y el quirquincho entonces le dice: “Ya po;, quien trae los juguetes, ese va a ser su
papd”.

El quirguincho le puso una trampa, él se valia otras personas de ahi. Como siempre van a tomar aguita los pajaritos, ahf los
atrapo. Era facil para él.Y el otro no po;, no era facil, tenfa que hacer, no sé po, una trampa, asf, uno, dos pescé. Pero tenia
que llevarselo en un saco de juguetes tenia que llevar. Ya po; le hizo dos, tres, como cuatro pajaritos agarroé el zorro. El otro
no, le llend, tenfa como cien pajaros mas o menaos, cincuenta pajaros. Habfa que ir al cerro, el otro lado asf, y el otro le trajo
cargado poj, cargado le hizo llegar al tiro y le entregd. Y el otro... estaba a mitad de camino y se canso el zorro. Habia una
sefiora, ahf le encargo: “iMe puede cuidar un poquito?, voy a tomar agiita” Se cansé de tanto llevar. “Ya’", dijo la sefora.
Después volvid, y la sefiora como era intrusa, le abrio el saco, se volaron, eran como tres, cuatro pajaros po.Y la sefiora jqué
es lo que era? Era Aandd, o avestruz. Ustedes conocen, ;cierto? Claro, ese era. A él lo dejé encargado, para que lo cuidara
mientras iba a tomar aguita, el zorro. Y ya, después que hizo él; le metié espina de cactus, que tienen unas puntas asf, le
decimos espina, en quechua le decimos quepo. Entonces eso le metié al saco.

Llegd el zorro:"ya’", le dijo, “gracias’, se cargd y se fue.Y después ya estaba por llegar y dice que le punzd, le punzé, le deciaen
quechua:"Me esta punzando las ufas del pajaro, me esta punzando el pico del pajaro’, eso decia, eso significa en quechua,
y esole dice,y tanto que punzar, mas all4 todavia faltaba un poco mas, ‘qué tanto... me lo voy a matar, me lo voy a comer’,
andaba con hambre también. Abri¢ el saco, y estaba puro espina. Después le dijo, “adonde estd, voy a matar a la sefiora’,
dice que dijo, al Aanduy, que, el Aandu se fue. Y ahi perdié po, no le dio los juguetes, el otro le entregd los juguetes, de
nuevo le gané el quirquincho.
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El lagarto enamorado

Relatado en 2013 por el yatiri Esteban Huaigua Paucar, 53 arfios, en Ollaglie

El lagarto era una fiesta, de pura noche salia, entonces él se enamord una nifia también, en la noche ... El lagarto se
presentaba como animal, el lagarto no era una persona asf con corbata, asfva a unafiesta, y las nifas estaban ahi'y empezé
a bailar. Después le dijo: “me traf comida de dia’, "ya, te voy a traer”dijo la nifia, ahi empezaron a bailar toda la noche. En la
despedida “voy a estar en tal parte” decfa, no sé como se llamaba esa parte, se llamaba parece Anta, es un sector, un lomito
asf un trecho.“Espérame ahf, ahi voy a estar yo, me trais comida de dia" Y la cholita, la sefiorita le llevé la comida pa'lla, y no
encontrd po; pero a esa hora la miraba, solamente el lagarto que estaba echado en una piedra. Asi po; vio eso la nifa, vio,
nada mas. La nifa mird, ahi mird:”;Qué hace el lagarto?” Le tird con la piedra, le maltratd un poco parece, pero un poco no
mas. Se fue, estaba furiosa la nifa, y otra vez en la noche tenian que encontrarse en el baile, y ahf estaba el lagarto también
po, bien vestido de corbata, todo. Y le dijo la nifia: "y tanto te esperé con comida, todo y nunca no llegaste”, y dijo: “tu me

L n

tiraste con piedra, mira como estd” “Ah ese erai tU’, empezaron a pelear y ahf se terminé.
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Los cerros hablaban

Relatado en 2013 por Otilia Bello, 80 anos, en Ollagtie
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Ctilia Bello
Fotografia de Christine Gleisner
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Conversaban antes los cerros, dice que decia él, que él
tenia tres calvarios de oro, el cerro, y él usaba las botas de
oro también, y con eso trabajaba el volcan, eso es lo que
sabia yo de los cuentos.

Es como un ser antiguo, uno que trabaja ahi en el volcan
po, puede ser un Satanas diré, que mas puede ser.

Hablaban antes los cerros, y asf hablaban, dicen, tal parte.
Decia mi papd que decia:"usted va a venir cerca de mi”. Pero
mi papa era boliviano, pero le conversaba a él, diciendo asf,
y en realidad mi papa se vino para este lado, se vino pa’
Chile, nosotros nacimos acd en Chile, y ahora esta ahf, en el
cementerio mi papa, quedd al lado del cerro, por eso, no
sé, sera cierto, mentira, no puedo decir eso.

El cerro Santa Rosa le hablaba a mi pap3, tenia que venir
cerca de ély él no le falta nada, trabajo, nada, y asi fue po’
Y a nosotros nos dejo aca.

Antes, hablaban los cerros, dejaban por ejemplo, una
tradicién que tenian los veteranos, dejaban un vaso con
alcohol puro,entonces ahillegaban enla oscuridad tomaba
el alcohol y le hablaba por el nombre a las personas. Ese es
lo que el cuento més. ..

Estaba en Bolivia po, él no pensaba, no conocia el cerro
adonde era eso, pero a la larga, venfa a trabajar alla arriba.
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El cerro que hablaba

Relatado en 2013 por el yatiri Esteban Huaigua Paucar, 53 arfios, en Ollaglie

Yo me acuerdo que hablaba un cerro. Estoy hablando de uno de Bolivia, cuando fui yo. Conmigo hablé, yo andaba en
la tarde, pasaba una quebrada, ya, y lo que pasa es que a mi, yo, yo le preguntaba po, él me dijo que era Mallku, que era
Mallku era cerro, y dije, después me prendid la luz, esa quebrada, todo, habian hartas vizcachas todo, y “;qué era el cerro?’,
dije yo. No, yo te puedo dar, me ofrecio plata, me ofrecio trabajo, y que le acompafara a una parte po, y yo no quise. Yo le
dije “sabe que, no"dije, y siempre andaba yo con espejo, andaba con zafrafia [peineta] no sé, nosotros le decimos peineta,
y tijera parece que era el otro, yo siempre trafa eso, me decia mi mama, y ;qué es lo que hice yo para salvarme? Tuve que,
tuve que tirar, me fui, me arranqué yo, si no me lo lleva, porque era de los mallkus, pero siempre toman a una persona, y
estan, hay trabajo, hay plata, hay oro.

Yo letiré el espejo po, me arranqué y le tiré po, y él no me alcanza porque resfala, ya, y después le seguia viniendo, era una
persona po, y me dijo que me queria comer. Yo me arranqué, después le tiré la peineta pues, nosotros le decimos zafrafa. ..
Por ultimo, tiré la tijera, ahi saltaba y no me alcanzaba. Ahf aclareci¢ el dia, después me arranqué, si no yo hasta ahora estoy
muerto, y después al otro dia fui po, en la noche, no habia luz, nada, al mismo lugar, igual que en la noche llegai, asi era la
luz en la quebrada en ese momento, y no vio.
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PRESENTATION

The Foundation for Agricultural Communication, Training and Culture (FUCOA), affiliated to the Ministry of Agriculture, decided,
in 2010, to produce a series of books that would contribute to the recovery of the oral tradition, customs, and history of the nine
indigenous peoples currently acknowledged by the Chilean State: Aymara, Quechuas, Atacamenos, Chilean Diaguita, Colla,
Rapanui, Mapuche, Kawésqar and Yagdn. Given this ambitious project, an application was made to FONDART, The Chilean
National Arts Endowment. This process was managed by the then Head of FUCOA's Culture Department, Paula Rojas, who
successfully secured a FONDART Bicentenary category award in December 2010. This marked the first time the Foundation has
been awarded funds administered by the National Council for Culture and the Arts (CNCA) for highly significant cultural projects.

This series seeks to arouse interest in, and contribute to, the value placed upon Chile’s cultural diversity. It was to this end that the
research commenced.

Between June and November 2012, in order to ensure it's high quality and successful implementation, responsibility for the
management of the project was assumed by Christine Gleisner and Sara Montt, both of whom have seen the project through to
its successful conclusion. Christine Gleisner is a historian with a Master of Arts in World Heritage Studies from the Brandenburg
University of Technology. Sara Montt has a Master’s in Journalism from the Pontifical Catholic University of Chile, and a Bachelor
of Arts in Literature. Throughout this process, they have received the generous support and counsel of several experts, and, of
course, of the representatives of each of the indigenous peoples, especially the eldest amongst them, as the repositories of their
history, culture, and traditions. Daniel Cano, who is a PhD (c) in History at Georgetown University, provided invaluable counsel
throughout, and conducted an overall revision of the series from a historical perspective. He is also the author of the historical
introduction to the book on the Mapuche.

The research included interviews and a compilation of tales recorded in the field; graphic materials (the majority of the photographs
being taken directly by the team members, as well as some professional photographs by Matias Pinto and Luis Bertea, and others by
individuals who have been kind enough to share them with us); bibliographical reviews in museums and libraries; and expert counsel.

Each book contains the following chapters:

HISTORICAL CONTEXT: A short summary of each indigenous people, from their origins to the present day.
DESCRIPTION OF THEIR MAIN TRADITIONS, CUSTOMS AND WORLDVIEW: throughout history, and their transformations.
TALES: A selection of some ten tales, with a brief introduction.

This series is exceptional in that it is the first one to integrate coherently all the indigenous peoples currently recognised by the
Chilean State, incorporating their tales, worldview and history. All the texts have been translated into English, and, in the case of
the Aymara, Quechuas, Rapanui, Mapuche and Kawésqar, into their aboriginal language also.

It gives me great satisfaction to present these books to anyone wishing to learn about the richness of our country’s diversity.
The conclusion of this project represents the jewel in the crown for the management team that has worked at the Foundation
between 2010 and 2014. During this period, Culture has become a central theme of FUCOA, which has achieved recognition as an
indispensable reference in rural cultural affairs.

Francisco Contardo
Executive Vice President, FUCOA
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INTRODUCTION

Chile is a country with an extraordinary ethnic and cultural diversity. At present, nine indigenous peoples are acknowledged by the
state. Each one of them has a distinct vision of the world, where nature, and mutual support play an essential role. Their history
and their culture, often disregarded, is vividly presented in the following pages, through the experiences, stories and tales that these
peoples have wished to share.

This book forms part of a series that seeks to bring the reader closer to the history, traditions, and tales of the nine indigenous
peoples acknowledged by the Chilean State. Many of them have inhabited our lands since pre-Columbian times, and Chilean
society was formed as a consequence of the miscegenation processes that occurred among the indigenous peoples, the European
conquerors, and subsequently, the arrival of immigrants.

In the north of Chile, the peoples share common elements from the Andean world. No one can overlook the cult of Pachamama,
the crop terraces, with their complex irrigation system, and a remarkably refined textile tradition. Easter Island, which lies three
thousand kilometres to the west of the main Chilean coastline, the moai, and the festival of Tapati, are testament to a unique
cultural legacy, rooted in Polynesia, that has captivated the world. Much of the territory of southern Chile, as well as the communes
of Cerro Navia and La Florida in Santiago, is inhabited by the Mapuche, meaning “people of the earth” Since pre-Columbian times,
they have managed to preserve their language and traditions, adapting themselves to new trends, and incorporating diverse
elements, such as the adoption of the horse following the Spanish conquest, and the celebration of the nguillatunes in Santiago.
The extreme south of the country, where the Coastal Cordillera descends beneath the ocean and re-emerges to form an extensive
group of islands, is the homeland of the Kawésqar and Yaganes. For hundreds of years, they were skilled seafarers of the channels
of Patagonia and the Tierra del Fuego, overcoming the harsh climatic conditions and developing a complex worldview, which is
reflected in their stories.

Invaluable tales, passed down from generation to generation, were recorded in a number of different places such as: Ollagiie,
Camina, Enquelga, Isluga, Colchane, Caspana, Toconce, Chiu Chiu, Lasana, Copiapd, Tierra Amarilla, Hanga Roa, Santiago, lcalma,
Melipeuco, Pua, Puerto Saavedra, Lake Budi, Temuco, Puerto Edén and Puerto Williams. Subsequently, they were committed to
paper, to which further stories were also added, from among those sent to the competition Historias de Nuestra Tierra (Stories of
our Land), organised by FUCOA more than twenty years ago, with the support of the Ministry of Agriculture.

The tales and stories presented here reveal the close relationship that exists between man and nature, and both his strengths and
weaknesses are derived from her. Through their narratives, we can learn more about the white guanaco or the Yastay, how the
community comes together in the cleaning of the channels, essential for agriculture in the north of the country, and understand
the importance of asking permission and showing our appreciation of the trees, the earth, the rivers, and the sea.

Natural resources are utilised with the utmost respect, without upsetting the existing order. Within this context, reciprocity is a
fundamental means of exchange for all of the indigenous peoples, and, consequently, the work of every individual becomes
indispensable for the good of the entire group. In this way, the actions undertaken by each member of the community, when
managed collectively, extend to a greater good.

The bonds that have been forged throughout a person’s life, during the long working days, or when sharing a cup of warm mate
beside the wood-burning stove, are not easily severed. Despite the profound changes that have affected the members of the
communities in one way or another over the years, such as attending school, institutes and universities, as well as the search for
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new working opportunities, those who have left for the cities continue to return to their places of birth to celebrate important
dates. So it is that the young people and adults who have migrated, return to Toconce to celebrated the patron saint’s day of San
Santiago (Saint James), or to Hanga Roa to enjoy a delicious umu or curanto.

Currently, more than 10% of the population of Chile declare themselves as belonging to an indigenous people, according to the
2012 preliminary Census. The Mapuche, who managed to halt the advances of the Inca in the fifteenth century, and the Spanish
in the sixteenth century, is currently the largest ethnic group in the country. Their demographic influence and the strength of their
traditions and language are abundantly evident in the common use of words such as pichintdn (smidgen or spot), chapes (plaits)
and copihue (Chilean national flower) to name just a few.

Addressing the country’s cultural diversity, the Chilean State has sought to design and implement policies aimed at building a
closer rapport with the indigenous peoples. Although history has shown us their intentions have been marked by both good and
bad decisions, seen from a long-term perspective, there have certainly been a number of advances.

The progress made in the political recognition of indigenous peoples gathered pace towards the 1980s, with the Acuerdo de
Nueva Imperial (New Imperial Pact) signed in 1989 by the then presidential candidate, Patricio Aylwin, who sought to establish a
multicultural character in Chile. In 1993, the Ley Indigena (Indigenous Law) came into force, which aimed to institutionalise the
recognition of indigenous peoples, creating the Corporacién Nacional de Desarrollo Indigena (National Indigenous Development
Corporation), CONADI. In 2001, the Comision de Verdad Histdrica y Nuevo Trato (Commission of Historical Truth and a New Deal)
was formed, during the administration of Ricardo Lagos. This commission was composed of anthropologists, archaeologists,
sociologists, historians, geographers, lawyers and engineers, who worked alongside local communities to develop a roadmap
for the future that would allow democratic policies to be designed in a multicultural context. In 2009, during President Michelle
Bachelet’s term in office, Chile fully ratified Convention 169 from the ILO (International Labour Organization), which entailed
progress in the constitutional recognition of the indigenous peoples. This international commitment, undersigned by the Chilean
State, constitutes the most significant nationwide advance so far, in terms of the improvement of relations between the Chilean
society-state and the indigenous peoples.

The Programa Educacion Intercultural Bilingle (Bilingual Intercultural Education programme) highlights the valiant efforts of
indigenous communities and the states to preserve their culture and traditions. The state has injected resources and deployed
a series of programmes with the goal of promoting and sustaining this educational policy, which brings direct benefits to the
indigenous communities. Since 2012, during the government of President Sebastidn Pifiera, the Sector de Lengua Indigena
(Indigenous Language Sector) was incorporated into the national curriculum, across all education establishments, whose
students of indigenous descent number more than twenty percent. The programme incorporates language teaching of Aymara,
Quechua, Rapanui or Mapudungun, as well as important aspects of their cultures.

The material that has been compiled in this book is the result of a collective effort by Chile’s indigenous peoples and FUCOA,
to recover the intangible heritage of ethnic groups across the country, and to acknowledge their historical development. These
books provide a broad illustration of the cultural traits of each people. It is our sincere hope that it arouses the interest of younger
generations, and is complemented by further studies to furnish a thorough understanding of our society.
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HISTORICAL CONTEXT

Iwas born in the lands of sulphur and riches.

My land...they were times of plenty,

the Troncoso family [was] there in the sulphur plants...
Summer’s now here in Ollagtie and it’s carnival time.

Viviana Troncoso (2012)!

Quechua Speakers

3,660 metres above sea level, to the north-east of the Antofagasta Region lies the commune of Ollagtie. Anumber of its inhabitants
speak Quechua and identify themselves as belonging to the ethnic group of the same name. They form part of the high Andean
pastoral communities, which historically have roamed the southern Altiplano, the Loa River basins, and the Salar de Atacama
(Atacama Salt Flat)?, according to Patricia Ayala and other researchers.

The anthropologist, Hans Gundermann, presents a somewhat different version of events, maintaining that the first Quechuas to
arrive in the area around Ollagtie, between the end of the nineteenth century and the beginning of the twentieth’, were seeking
work in the mines, or mining-related activities. It is possible that these Quechua migrants interacted with the herders in the area.

Puna, Salt Flats and Volcanoes

The area around Ollaglie, frequented by herders of the Andean high plateau, became a hive of activity when the railway was
installed in 1886, leading to an increase in sulphur mining. In these parts, the highlands of the Andes Cordillera are divided among
the Altiplano or Puna (high Andean plateau) and the high peaks, which include volcanoes that reach heights of up to 6,000 metres
above sea level. Some of these, such as Ollagtie and the Aucanquilcha, contain substantial sulphur reserves.

The region of the Andean high plateau between the small abandoned settlement beside the Ascotdn Station to the south, and
Pugquios to the north, contains four salt flats: Ascotdn, Carcote, Michincha and Ollaguie. They each possess large reserves of non-
metallic minerals, such as borax. The Salar de Ascotdn covers an area of 242 square kilometres at an elevation of 3,490 metres
above sea level. It contains several lakes that are frequented by flamingos, and by vicufia that feed off the vegetation growing
along their shores.

Parts of the Ascotdn and Carcote salt flats lie across the border with the Alto El Loa National Reserve, which is interlaced with
ravines, wetlands, and highland pastures, as well as being the source of the Loa River. The reserve is home to a large number of
species, many of which are protected. The mammal species include culpeo or Andean fox, the puma, Geoffrey’s cat, and rodents
such as the chinchilla and viscacha. Some of the most common birds are the iandu or ostrich, the high Andean partridge and the
Andean Condor. There are also several species which have adapted to this habitat, such as the yareta®, and the Quefoa de Altura’,
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the only tree species able to withstand the extreme aridity and harsh climatic conditions®. In the past, the Aymara and Quechua
would use it for fuel, housing construction, as well as for medicinal applications’ . It’s indiscriminate exploitation, especially for
mining activities, brought the species to the brink of extinction, and efforts are now underway to reintroduce it.

Past Relationships in the Andean highlands

In the ancient raised beaches of the Carcote and Ascotdn salt flats, remains have been discovered of small bands of hunter-
gatherers dating back to more than 8,000 years ago®. In those days the climate was different. There was a prolonged and severe
drought which lasted for some two thousand years, until 4,000 BC.

Between 2,600 and 1,900 BC, humidity levels increased, which was instrumental in laying the foundations for the domestication
of South American camelids, and early agricultural development. Dispersed groups of herders would probably have occupied
the area around Ollaglie, with ties to Lipez, in the adjacent Bolivian Altiplano, and the Atacamerio communities® that primarily
inhabited certain areas of the present-day regions of Tarapacd and Antofagasta. Around 900 BC, small villages sprang up in the
ravines of the Loa River.

These groups were able to consolidate their agro-pastoral way of life (combining agricultural and livestock herding activities)
between 900 and 1,380 AD. The domestication of camelids, particularly the llama and the alpaca, provided them with wool
to produce a range of products, such as clothing, bags and rope. Llamas were also employed in transporting cargo, giving
momentum to a “nascent regional economy, with caravans of llamas transporting goods between several points of the desert,
the coast and the Altiplano’®. According to the historian Luis Cornejo, these settlers in the highlands of the Atacama, are most likely
to have been the ancestors of the present-day Aymaras, Atacamenos and Quechuas, for whom pastoral farming in the cordillera
continues to be their primary activity''.

These ethnic groups are collectively referred to as "Andean cultures’ whose territory spans much of the Andean highlands. They
have been described as: “social groups, whose cultural practices were shaped according to the historical processes occurring
within the so-called Andean cultural space’ (Ecuador, Peru, Bolivia, north of Chile, north-west of Argentina), and in the Andean
geographical context that defines the environments of these vast regions” 2,

Tiwanaku and Subsequent Regional Developments

During the first millennium AD, the Tiwanaku state, located at the southern end of Lake Titicaca, became one of the most
prestigious political and religious centres of the Andes. Its influence extended across the Altiplano, stretching as far as the south of
the Salar de Atacama, more than 700 km from its administrative centre. The Tiwanaku established caravan trade networks and
alliances between different peoples, enabling them to exercise a certain degree of hegemony over local and regional groups™
.During this period, gold objects began to emerge, such as necklaces and drinking vessels, as well as textiles, identifiable by their
distinctive Tiwanaku iconography.

Following their decline, and until the arrival of the Incas in the fifteenth century, the northern peoples ‘rearranged themselves
economically and politically, acquiring their own identities”™. These high-plateau sefiorios or dominions began to consolidate
their lands and promote agricultural production, whilst, at the same time, developing conflicts of interests in the exploitation of
resources and the occupation of fertile areas”. The pukaras or villages constructed at high elevations in military architectural style,
sprang up during this period, as enclaves of territorial rule. These dominions were self-reliant, both economically and politically'.
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Despite having declined in importance, caravan trade persisted, allowing the free movement of products and influence all the
way from the Amazon jungle to the coast. The llama caravans would cover vast distances. Geoglyphs, petroglyphs and apachetas
(shrines marked with a pile of stones), would act as route markers, or indicate waypoints'.

The Ancient Occupation of Ollagle

Ollagtie was located along one of the main transit routes for llama caravans transporting products, thus connecting coastal
settlements with those from the valleys, oases and the Altiplano, which were located in the present-day region of Antofagasta and
the Bolivian Potosi Department'®. Nevertheless, the Ollaglie area did not receive as much traffic as Lipez, where small villages, farms
and pukaras were built”. It is thought that the Lipez Altiplano, which includes the puna, or high Andean plateau, of Ollagiie, was
inhabited by peoples who spoke different languages, and who had adopted Quechua during Inca rule® in the fifteenth century.

The Quechua Language

Linguistic studies have shown that Quechua is not one language, but a group of languages related to one another™'. There are
several theories regarding Quechua’s origins. All concur that it must have originated in present-day Peru, although the specific
area where it would have originated is still a matter for debate: “it remains unclear whether Quechua originated in a coastal valley,
orin the jungle, prior to undergoing a massive expansion over the centuries”.,

After settling in Cuzco and the surrounding areas, the Inca adopted Quechua as their official language, and established the city of
Cuzco as their imperial capital, which they christened Tawantinsuyu (four regions). These four regions were Antisuyo, Kuntisuyo,
Chinchaysuyo and Collasuyo, encompassing present-day Colombia, Ecuador, Peru, Bolivia, Argentina and Chile, where they
reached as far as the Maule River. Today, about ten million people living in these countries speak Quechua.

The Incas in the North of Chile

The Incas set out to link different parts of their conquered territories via a complex road system. Known as the Inca Trail or Qhapaqc
Nan, this network consisted of two main roadways, between three and fifteen metres wide. One of them ran along the coast,
and the other wound its way through the mountains. Several sections are paved with stones. Where the hillsides slope steeply,
stairways were constructed, and bridges laid across ravines. Close to some sections of the roads, tambos or inns were built, as
well aschasquiwasis, which served as resting places for the chaskis or imperial messengers. Several other trails intersect the main
arteries, and there are numerous branches leading off to small settlements along the way?. A substantial part of the trail can still
be walked today.

Inca occupation in the north of Chile may be regarded as the culmination of a tradition of influences from the Andean highlands®.
Inca rule was based on an alliance mechanism?. Hierarchies were introduced, under which administrative centres were established
outside local villages. From these the Inca were able to exercise control over work and the distribution of goods®. In the religious
sphere, the hills were regarded as sacred, offering protection over the ancient villages of the Altiplano. New rituals were performed
on the hilltops”. Coca leaves for ceremonial use were substituted for hallucinogenic substances®.

In recognition of the Loa River’s strategic location, it was soon occupied by the Incas. It is the only watercourse to cross the Atacama
Desert, winding its way for 440 kilometres, from its source in the highlands of Ollagtie, to where it meets the Pacific Ocean. The
Loa basin is one of the few habitable regions to be found in the Atacama desert. For centuries it has been used as an access route
to the sea: “which would be used by men and llama caravans, loaded with different products from the sea, minerals, Chafiar and
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Carob fruit, and semi-precious stones"?. Today, one of the best-preserved Inca roadways in Chile, begins in the Altiplano along the
Ollagtie pass, and follows the course of the Loa River *°.

Inca interest in the northern part of Chile stemmed from the copper deposits. The largest mines in operation today had once been
important Inca mining enclaves, and such is the case with Chuquicamata and Collahuasi. The Inca economy was based on the
mita system: those from the conquered villages would have had to render services for the empire. A considerable proportion of
the local population was dedicated to working in the mines, whilst the remainder set about producing the foodstuffs necessary to
sustain those occupied in mining-related activities®'.

Spanish Conquest

The Spanish took advantage of the reorganisation carried out by the Inca: leaving Cuzco, Diego de Almagro arrived in Chile in 1536,
along one of the branches of the Qhapac Nan. Furthermore, the fact that the indigenous peoples spoke Quechua throughout a
substantial part of South America brought them further benefits. Following initial contact in 1532, the Spanish Conquistadors set
about mastering this language, so as to be able to spread the Gospels. It continued to be widely spoken until the latter half of the
eighteenth century, though it had already begun to fall into disuse according to Alipio Pacheco. There were several causes. These
include:

1 st: The disintegration of Peru into three independent republics: Ecuador, Peru and Bolivia;

2 nd : The economic crisis that culminated in the disintegration of the economic axis between Lima and Potosi Bolivia;

3 rd: The Hispanisation went against this tide (coastal cities were focal points for the diffusion of Castilian Spanish).

4 th: The decline in the population of Quechua speakers (resulting from disease, forced labour, payment of tribute, eradication of idolatry) and the
inherent failures of the colonial system?.

Following a brief period of conquest, the Spanish reorganised the territory, particularly in the coastal areas, and central valleys®,
relocating the “natives” into so-called “pueblos de indios” (Indian reservations). By the end of 1602, this process had reached
the localities of Amincha and Alota, close to Ollagtie*. They also established the so-called “encomendas system, under which
an encomendero or trustee was given responsibility for a certain number of indigenous people, who would have to work for
him. They also adopted the “mita” system, already implemented by the Incas, which required citizens to perform agricultural,
stockbreeding and mining labours for a set number of days or ‘turns! These systems of working were justifiable according to a
concept of exchange, in which the “natives” would work as payment in exchange for a Christian education provided to them by
the encomendero.

The Spanish would require indigenous labourers to shape the towns and to access the riches they had expected to discover South
America. In Chile, mandatory indigenous labour was only brought to a definitive conclusion in 1791. From then on, the indigenous
people carried on working in the large estates and ranches®. During the Colonial period, the territory was also divided up by the
award of land grants; large expanses of land for growing crops or stockbreeding. These three systems constituted the forms in
which the Spanish Crown rewarded the Conquistadors, but they wreaked havoc on the local population, whom the Spanish
regarded as ‘“free” The indigenous people were subjected to excessive work hours, and consigned to less productive lands. They
also fell victim to several infectious diseases that had been unknown to them until that time. This brought about a dramatic
decline in their numbers. “The Spanish Conquest of the Americas spelt a genuine demographic catastrophe for the indigenous
population, since, in a matter of 50 years, their numbers were reduced by more than 80 percent in comparison with the per-
Columbian period"™.
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Bolivian Republic

During the transition to independence, overseen by the Viceroy of Peru, and the founding of the Bolivian Republic, Simon Bolivar
put an end to the payment of tribute by the indigenous people. Just two or three years after it was abolished, the system of tribute
was restored with the aim of sustaining and financing the new nation. More than half the Bolivian State revenue was obtained
in this way?.

Atthat time, the indigenous economy in the Ollagtie region was based on the transport of cargo and the sale of yareta, a vegetable
fuel It is also thought that the indigenous people provided the labourers for the volcanic sulphur, and copper mines in the region®,

National History

The War of the Pacific (1879-1883), also known as the Guano and Nitrate War, saw Peru and Bolivia defeated at the hands of
Chile, which, in turn, annexed the regions of Tarapacd and Antofagasta, which, to this day, have been inhabited by the Aymara,
Atacamerio and Quechua peoples.

The Chilean state quickly abolished the payment of tribute, and granted citizenship to anyone willing to recognise themselves as
belonging within the newly-established borders; those who refused to identify themselves as Chileans had to leave. This process,
which began in the 1880s and endured until the 1930s, has been referred to as ‘asimilacién forzada” or forced assimilation. It was
characterised by a strong state presence, which sought to do away with the idea that different ethnic groups existed in the country.
Hence, all inhabitants were labelled as “Chilean citizens™° or referred to simply as “peasants” This measure stemmed from the idea
that the indigenous traditions of the north were more clearly associated with the countries of Bolivia and Peru, which meant a
serious threat to the border areas. In the north of the country, this policy is known as “Chileanisation’

This process had two stages, which continued until 1990%. Following annexation of the territory, particular emphasis was placed
on the curriculum taught in state schools, and the Bolivian and Peruvian education centres were closed down. In 1900, compulsory
military service was established. Between 1910 and 1930, the so-called ‘patriotic leagues’ emerged, set up by illegal groups that
expelled Peruvians and Bolivians by violent means.

Later on, an integration policy was introduced by the state, concerned as it was with the need to accelerate development in the
areas which required it the most, following the mining crisis that left thousands of workers unemployed. The second stage of
“Chileanisation” was carried out at a point that marked almost one hundred years since the War of the Pacific. Chile held border
negotiations with neighbouring Argentina, and felt the need to reinforce the sense of national identity.

In the 1970s, following a “defensive strategy’, and due to “successive local crises’ the state laid anti-personnel mines along the
borders. In the commune of Ollagtie alone, 8,068 mines were recorded. These small devices, that explode when touched, can often
be detonated by mistake, possibly mutilating or killing someone, although they are usually located in places which are difficult
to access. These areas have now been enclosed by barbed-wire fencing, and are clearly marked with signs printed with the word
‘MINAS” (Mines). There are also signs written in Spanish, English and German warning people when they are entering a minefield.
Chile signed up to the Ottawa Convention, which pursues a number of aims including®' the destruction of stockpiles of mines, as
well as those that have been laid, and the provision of humanitarian aid to victims. Since August 2013, 73,200 mines have been
destroyed in Chile, with 108,000 devices remaining®.
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The Mining Industry

The ancient regions of Tarapacd and Antofagasta, which today cover Chile’s three northernmost regions, were well-known for
their abundant guano, sodium nitrate and copper deposits, most of which were acquired by British companies. At the end of
the nineteenth century and the beginning of the twentieth, Chile became almost the world's sole producer of sodium nitrate, or
saltpeter, with the industry reaching its peak between 1870 and 1929. Thousands of people originating from Peru, Bolivia and
other places to the north of Chile, began to work in nitrate mining, otherwise known as “white gold, and used both as a fertiliser
and in the manufacture of gunpowder. Among the workers there were Quechua groups originating from the south of Bolivig,
many of whom learned Spanish very quickly*, and afterwards settled in the north of Chile.

The Quechuas also worked in the extraction of borax in Ascotdn, copper in Collahuasi and Chuquicamata, and sulphur in the
volcanoes. They were also employed in mining-related activities, such as the railway, which drew a number of workers from Lipez.
Quechuas from Cochabamba even arrived in Chuquicamata, which is also the site of the largest open-pit copper mine in the
world*.

Owing mainly to the nitrate boom, considerable progress was made in terms of public works and communications. A railway was
built that extended over much of the country, from Iquique in the north to Puerto Montt in the south. Improvements were made
to drainage systems, access to drinking water; trams and telephones; and many roads were paved. In 1988, following a bilateral
agreement, a railway was laid between Bolivia and Antofagasta. The last station on the line was in Ollagdie.

The Railway and Sulphur Mining

The railway brought with it a number of benefits to the local community, such as state services, a district judge, and a Bolvian
Consul. As a border town, basic government services were provided for its administration, such as stores, staff housing, and
additional facilities®. The railway allowed sulphur, borax and copper mining to increase, which drew an ever-increasing number
of indigenous people, and, in particular, contingents of Quechua speakers, to work in the mines situated at higher elevations. The
population of Ollagle grew to 1,500 inhabitants®.

Differential treatment according to nationality: “While the operators and workmen from the Pampas had almost exclusively
originated from the border villages, and were paid under flexible contract, the employers and higher-ranking personnel were
Chilean, originating from the Ollagtie and Amincha areas, and had fixed-term contracts and salaries. This system continues in
force today™.

The railway enabled sulphur exploitation to take place on a larger scale, as, before, transportation using llamas, mules or even
trucks had proved inadequate for the amount of cargo involved, and for the harsh conditions created by the altitude and the state
of the roads®. Just like nitrate, sulphur, was required for the manufacture of gunpowder.

The largest deposits of sulphur in the north of Chile are of volcanic origin: Tacora, Capiquifia, Guallatiri (in Tarapacd) and
Aucanquilcha (in Antofagasta), in the commune of Ollagtie. Sulphur was initially sold to the nitrate companies, and later began
to be exported. In the 1920s, Chuquicamata Mine had begun to require sulphur, and the Mantos Blancos Mine soon followed suit.
Aucanquilcha, Santa Rosa and Ollagle Volcanoes®™ constituted the most exploited areas in the Ollagie territory. With the First
World War (1914-1918), the exploitation of sulphur increased significantly’’ reaching nearly 20,000 tonnes annually®.
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The high altitude of the sulphur deposits, between 4,000 and 5,000 metres above sea level, favoured local and indigenous labourers,
who were accustomed to the altitude and the average temperature of 4° Celsius. Migration reached such high levels, that in 1925,
Bolivia prohibited indigenous people from leaving®. The industry began to wane at the end of 1980, and collapsed completely
in 1993%, when sulphur began to be produced as a derivative of the petroleum refinery process®. The extraction of sulphur in
Ollagtie continued until 1992, when the mines ground to a halt. This had a serious impact on the financial situation of its residents,
who continue to suffer the consequences today.

Ollagtie inhabitants also shared the Yareta Cycle (1930-1955), working alongside Atacamerios from the area around the Salado
River and Quechuas from Bolivia. Mining companies such as Chuquicamata generated a great demand for this vegetable fuel.
Around 30 families were dedicated to this activity, as well as to herding®.

End of the Nitrate Era

A large number of indigenous people from Bolivia came to work in the nitrate mines, where the workers were grouped together
in small enclaves, with very poor standards of hygiene. Rather than using money, wages were paid through a system of tokens,
which could only be exchanged in specific locations or pulperias (local stores). In 1907, there was a major devaluation of the
peso, accompanied by high inflation. This gave rise to small popular uprisings that brought mining in the region of Iquique to a
standstill. On 21st December 1907, General Roberto Silva gave orders to shoot the strikers who had stationed themselves in the
Santa Maria de Iquique School. Estimates of fatalities vary from less than 200°¢ to more than 2,000,

The invention of synthetic nitrate in 1909 was decisive in triggering widespread unemployment and large-scale migrations of
workers towards the provincial capitals, a trend which gathered further strength between 1920 and 1930. Significant numbers
of Quechua returned to their territories of origin, although others remained in the area, some as workers in Calama and in
Chuquicamata; others as agricultural workers in Alto Loa and Ollagiie®.

The Quechua in Ollagiie began to migrate to the city of Calama in the 1960s, owing to its geographic location, which allowed
them to work in other activities, such as the extraction of yareta and sulphur®’. Quechua migration continues, with groups arriving
from Potosi to Calama, San Pedro de Atacama, and Antofagasta. Many of them settle permanently in the area, and some have
even acquired Chilean nationality®.

New State Policies

The nitrate crisis had major repercussions for the Chilean economy, as so much of its revenue was derived from export duties. The
state was therefore obliged to seek an alternative economic model, based on the substitution of exports®. This new policy went
hand in hand with the promotion of the concept of citizenship. The state assumed a key role in social inclusion, responding to the
public demand for development in areas such as education, health and communications®.

In 1972, during President Salvador Allende’s Government (1970-1973), Law N o 17,729 was passed. Under this law the government
sought to acknowledge the country’s cultural plurality, putting an end to the division of indigenous lands, handing over lands to
indigenous groups and promoting “the indigenous economic and social development through community cooperatives™.

With the establishment of the military regime (1973-1990), the law was no longerimplemented. Military contingents were deployed
to border areas, due to the mounting concern for their security. The country was divided into regions for administrative purposes,
and, in the 1980s, municipalities were established in the different communes, which entailed an increased state presence.
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Subsidies and scholarships were awarded; escuelas de concentracion fronteriza (Border Concentration schools) were created, to
enhance patriotic sentiment and symbolism through a revised curriculum; and health and diet programmes were launched,
which received widespread public approval®. These initiatives would constitute part of the second stage of “Chileanisation’.

Through the new Cédigo de Aguas (Water Code) passed in 1981, water was privatised for the benefit of private individuals and
businesses. In Chile’s northern regions, water rights were mainly acquired by mining companies. This had an adverse effect on the
indigenous Ollagiie community, impacting on their pastoral activities.

Following the transition to democracy, the Indigenous Law N o 19,253 was enacted in 1993, and remains in force today. This led to
the founding of the Comunidad Indigena Quechua de Ollagtie (Indigenous Quechua Community of Ollaglie)””.

Community Lands

The Ollagle community claims ownership over an area of 53,434 hectares. The area includes agricultural lands in the ravines of
“"Puquios, Cohada, El Inca, Caichape and Amincha’, in addition to grazing lands: the Cosca and Puquios fields, and the foothills
of “hills and volcanos of Aucanquilcha and Santa Rosa” Much of this land, however, is state-owned®. By 2009, the Ministry of
National Assets had already transferred 135,538 hectares to the Quechua Community of Ollagiie®.



QUECHUA |81 B

Ollaglie Today

Ollagtie constitutes one of the three border passes in the Antofagasta Region, and from here one can cross the border with Bolivia
on foot, located three kilometres away”. It has customs, international police, and the Agriculture and Livestock Service (SAG)
offices, and a police post”’.

In terms of climate, daytime and night-time temperatures fluctuate between -20° and 15° Celsius, with occasional rainfall”.
The summer months are characterised by heavy rainfall, electric storms, and even blizzards, constituting part of the climatic
phenomenon known as the Altiplano or Bolivian winter.

The commune of Ollagtie is composed of 172 inhabitants’, most of whom are more than 50 years old. Nearly half were raised in
Ollagtie itself, while the other half consists of people who arrived from Bolivia more than 40 or 50 years ago. For the past ten years,
the international Ollagle-Abaroa market has been held, at milestone 67. It is a meeting place for relatives and for exchanging
products. The Bolivian citizen, Ernestina Ajacopa, explains: “The borders. We prepare ourselves for those days. Many come from
faraway places in Bolivia to get here. The Chileans receive our culture very well”.

In Ollaglie, people offer each other mutual support, and are provided with further assistance by the Police and the municipality.
In effect, everyone is in one way or another linked to the municipality, fulfilling minor administrative roles, cleaning and so on.
Some people work on the railway, or have hostels, providing lodging to those passing through. Very few are dedicated to herding
nowadays: a total of twelve people, each of whom has between five, ten, perhaps up to a maximum of twenty llamas™. As a result
of the drought affecting water flow, inhabitants who had traditionally made a living herding llamas and growing crops, have had
to migrate to the city of Calama.

Young people feel compelled to continue their studies in Calama, because the local school, attended by just some twenty children,
only takes them to the end of primary school. Typically, after finishing their studies, they do not return, owing to the lack of job
opportunities and deep isolation. Energy in Ollagte is drawn from an electric generator. The first cellular antenna was installed
four years ago. Because of the availability of basic services, Ollagtie continues to be an important place for those who inhabit this
remote geographical area.
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TRADITIONS AND CUSTOMS IN OLLAGUE

The Quechuas share a great number of traditions with other Andean peoples. They are most closely-related to the Aymara-
speaking peoples. The Bolivian anthropologist, Xabier Albé, notes: ‘It would be inaccurate to speak in Bolivia of an Aymara
culture that is distinct from a Quechua culture. It would be more correct to speak of an essentially common Andean culture,
expressed in Aymara or Quechua’. According to this analysis, the most distinctive feature between Quechuas and Aymaras in the
neighbouring country would be the language, which can also be extrapolated to Chile, where a large number of Quechuas have
migrated from Bolivia.

Quechua communities present cultural differences depending on their location, determined to a large extent by their level of social
and economic integration. In Chile, there are two main Quechua communities: the Comunidad Quechua de San Pedro Estacion
(San Pedro Station Quechua Community), and the Comunidad Quechua Hablante de Ollagie (Quechua-speaking Community
of Ollagdie).

The former community resides in Calama. In the past, its members used to live close to the basin of the San Pedro River, in the
village of Ojo de San Pedro and its surrounding area. The valley was scattered with grazing lands, pastures and lakes. For the works
carried out at the Chuguicamata mine in the 1960s, water began to be diverted from the river, and, in 1982, the water had run
out, causing the ancient grazing lands, pastures and lakes to dry out. Some inhabitants then moved to Estacion San Pedro, in one
of the Antofagasta-Bolivia railway stations, having subsequently to migrate to the city of Calama in search of work, where they
established the San Pedro Station Quechua Community”.

The Quechua-speaking Community of Ollagtie has remained in the same area for more than a hundred years. Some of its members
are herdsmen who have always lived in this region, which assumed importance with the incorporation of the Antofagasta-
Bolivia railway in 1873. Owing to the discovery of nitrate in Antofagasta’s interior, the railway was soon extended towards Bolivia,
reaching Oruro in 1892, and La Paz in 191675 Many of its inhabitants are descended from Bolivians, or at least have migrated
from this country, whose border lies just three kilometres away. For this reason, many people have relations there, with whom they
maintain reqular contact.

Many of the ancient traditions of the herdsman of Ollagtie have begun to disappear. Generally speaking, the city, and the mining
companies, offer more attractive opportunities for the young than the tiring work of a herdsman, and the planting of crops at
high altitude.

The following section is based on interviews conducted with the oldest residents of Ollagiie, who fear for the disappearance of
their ancient way of life.

Social Organisation

The activities of the Quechuas, as with other Andean peoples, are governed by the principle of reciprocity. This is due, to a large
extent, to the geographical challenges presented by the territory they inhabit. Soil aridity, altitude, water scarcity and thermal
variations, are all factors that lead to the establishment of an organisational system based on cooperation and mutual support.
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Some Quechua communities, particularly in Bolivia and Peru, organise themselves in ayllus, i.e. groups of families with a common
ancestor, and who share a particular territory, in addition to livestock and agricultural tasks. The chief of the ayllu is known as the
curaca, who is chosen by vote.

In the Quechua-speaking Community of Ollagte, the concept of ayllu does not exist; their members form a single, and sizeable
community, composed of around 180 members. Generally they hold monthly meetings to learn of recent events in the community,
orto address a particular concern. If a topic is raised which must be discussed urgently, an extraordinary meeting is held.

The President of the Ollagtie Community is elected on a yearly basis in September. All the active members (around 70), i.e. those
who live permanently in the commune, vote in the elections. The community is also composed of passive members, who reside in
Calama.

Ancient System of Territorial Organisation

In the high Andean ecological zones, the only native crops are quinoa and potatoes. Maize plantations dominate the steep ravines
below, which can only be used if large-scale works are undertaken, as is the case with the agricultural andenes or terraces”.

The ancient Andean peoples developed the so-called “vertical control of multiple ecological zones" This very early method of
cultivation was identified by the ethnohistorian John Murra, who observed that the different villages, some more than others,
would control economic zones or tiers that were distant from one another, thus establishing small “islands’, at a higher and/or
lower altitude than the village settlement itself. This enabled them to gain access to diversified goods®, such as quinoa and maize.

Public works such as the creation of embankments on the steep sides of the ravines, the maintenance of irrigation systems, and the
provision of coastal fertilisers, were all made possible by the arrival of the Incas®'. The existence and survival of such a vast socio-
political structure, as that of the Tawantisuyo, was technically reliant on an agricultural system capable of producing reqular
surpluses, which would, in turn, exceed the requirements of the local peasantry®. The mita (the mandatory work that was required
by the Inca) provided the state with most of its revenue. The share of work was assigned to domestic units rather than individuals.
It was up to the curaca (community chief) of each ayllu (community or descent group) to supervise the fulfilment of its share®.

Traditional Economy Today

Inthe highlands of Ollagtie, the main crops are potatoes and quinoa. By taking advantage of the freezing night-time temperatures
and the daytime heat, the Andean peoples developed ancestral techniques that enabled them to store animal surpluses: llama
meat is still dried and salted to produce charqui, and potatoes are dehydrated, which is known as churio.

Nowadays, many people from Ollaglie have plantations in the ravines, such as Pukio and Inka, not far from the village. Fermina
Paucar (52 years old) who arrived from Bolivia as a herdsman, explains that, to reach this second ravine..'it takes fifteen minutes
by pick-up, or two and a half hours on foot, as it’s uphill all the way ™.

There they cultivate broad beans, potatoes, quinoa, wheat and alfalfa. Octavia Mendoza (70 years old), points out that they are
only for domestic consumption, because of the water scarcity. He adds that it's important to sow on the hillside, because the cold
kills the plants. He explains that in the Inka Ravine “We have little huts, and we've got everything we need to sow, we irrigate,
everything... The pool...its all there. Limpia de canal [cleaning of the channels] we do it all...it’s the custom™. Otilia Bello, whose
father is Bolivian, also says that the quinoa is for domestic consumption, but blames the hares, which eat the grains before the
quinoa has had a chance to ripen®.
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In Ollagtie, a greenhouse has been built, enabling the inhabitants to gain access to other products such as carrots, beetroot,
cabbage, Swiss chard and lettuce, which cannot be grown naturally in the region.

The farmers also keep llamas, but these herds have declined in number, due to the fact that their owners are no longer in a condition
to be able to tend them, and the new generations are no longer interested in preserving this tradition. When Fermina Paucar
crossed from Bolivia in 1972, he recalls having seen hundreds of llamas. Anastasia Anza (86 years old), who also arrived from
the neighbouring country, explains that she “still keeps a few llamas’ which are ‘entrusted” to someone else: “My son sometimes
comes to see them; the lion [Andean lion or pumaj comes, it eats; the vulture comes, it eats.” Hence they're disappearing®.

Jorge Condori notes: “When | used to live here not far from Pukios, with my wife and the smallest kids, | came to acquire more than
150 llamas. But later, | started to wind it all up, selling what | had, because there’s no one...now that I'm of a certain age...there’s no
longer anyone to take care of them. So, for me, its a job that no longer exists. Id sow potatoes, quinoa, and broad beans too"®. One
of the main concerns of Jorge Condoriis that he may lose his lands, as his sons have left for Calama, and other places, and neither
wish to devote themselves to taking care of the llamas nor the crops.

Typical Dishes

The staple ingredient in many of the typical dishes prepared in Ollaglie is quinoa. For example, quinoa soup, and the graneado de
quinoa (similar to a vegetable-based risotto made with quinoa). Picantes or spicy dishes are also common: spiced rabbit, chicken
and llama. The spices consist of onion and chilli peppers, and is served with rice and churio (dehydrated potatoes)®.

For the Patron Saint’s day, the alférez (the married couple responsible for the celebration), invites people to an evening feast,
which is called mesa de once or “tea-time” Most people serve themselves consommeé as a starter. For the sequndo or main course,
a picante with churio, rice and potatoes is offered. Dessert usually consists of peaches, although this may be accompanied by
another fruit®.

Handicrafts

There are two groups of artisans in Ollague, primarily dedicated to weaving llama, alpaca, sheep, and synthetic wool. These are:
the Agrupacicn de Artesanas de Ollaglie (Association of Ollaglie Artisans) and the Agrupacion de Artesanos Killawasi (Killawasi
Association of Artisans). To produce the pieces, they use aloom or knitting needles. They fashion all kinds of things: money pouches,
sashes (to be fastened to the waist), socks, hats, gloves, scarves, make-up bags, aguayos (rectangular blankets which are tied to
the back), bed covers, and rugs. These fabrics are offered to tourists who visit the area, and are also sold in cities such as Calama,
Antofagasta, and Santiago. Octavia Mendoza (70 years old), an artisan who was born and raised in Ollagtie notes:

The people here are poor, there’s no farming, there’s no work; but there’s a hostel to receive tourists. So, with that in mind, we joined together and started

the operation; we've already got thirteen looms, 13 spinning wheels, and 13 weavers. But because we have to cart the materials to and fro, and because

the looms have to be dismantled, that's why we presented a project, when we arranged a meeting. | proposed the idea, and it was accepted by the

Community. And now we've got a workshop where we intend to set up the looms; at the moment they re building the bathroom, and the kitchen, which
will also serve as the dying area’'.
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WORLDVIEW

Tripartite Vision of the World

As with the Aymara, the Quechua’s oldest deities are the mallkus and talla, the male and female spirit of the sacred hills. Also
occupying a central role is the Pachamama, who personifies the deified earth; she is the mother of man, and primarily responsible
for plant and animal fertility®. She is also known as Madre Tierra or Mother Earth. Finally, there is the Amaru, the serpent that
symbolises the waterways.

Octavia Mendoza explains that pagos or payments are made; these are offerings to the hills, where the ancestors dwell. They must
be given thanks for the riches they provide:
There’s Santa Rosa, there’s Aucanquilcha, and the one beside it, that’s San Pedro. The people here used to work in sulphur, and that's why the people
“respect” the hills. One pays the mallku, as it's called. Santa Rosa is female, and the “Quilcha” is mallku, male. So, once a year, in August, they're paid. The

apus are the hills, they're the spirits. These spirits are...as we say...the aviadores [aviators], which provide work, silver, everything. It’s like a person, but in the
air. Mallku it’s called;: the ancestor” .

Jorge Condori explains how important it is to respect and make offerings to the Pachamama:

Whenever you go to sow, or for any other kind of work for that matter, you must not forget the Pachamama. Do your sahumerio [burning incense] as
it’s called, the coa, the incense...anyway, it’s so that you fare well as a mule driver, and it's the same for the crops. For example, I've got a plot of land here;
I have to prepare a little fire, bring the coa, everything...and offer it to the Pachamama. The alcohol, coca...you must remember all these things for the
Pachamama*.

Quechuas and Aymaras subsequently adopted three additional spatial categories, which probably emerged under Spanish rule®.
This new tripartite vision of the world is shared with the Aymara, distinguishing itself only in terms of the name given to each
category:

The akapacha, meaning ‘this world” in Aymara, is known as kaypacha in Quechua. ‘the place where all tangible beings exist®
(although spirits also dwell there). "The world above, alaxpacha in Aymara, janagpacha in Quechua, is more distant, and is
associated with order. This is where the heavenly bodies reside, such as the Tata Inti or sun, and the Mama killa or moon, which
allows for a cyclical notion of time, such as the months and the difference between night and day. Thanks to these, it’s possible to
determine the precise moment for sowing and harvest. Finally, in the underworld or interior, there is the manghapacha in Aymara,
ukhupacha in Quechua, which is closer and chaotic. Its inhabitants possess the common characteristics of strength and hunger.
They are capable of producing great good, but also catastrophe, fortune and misery?”.

In these three worlds there are spirits capable of punishing, or favouring the community, depending on how they are treated.
Because of this, offerings are constantly made to them, as a gesture of gratitude and to pacify them. Thus, a balance is achieved
with all of them.

Following the arrival of the Catholic missionaries, the Pachamama began to be identified in some areas with the Virgin. Moreover,
in the high mountain peaks, where the spirits of the ancestors dwell, prayers were soon being offered to Christian saints. The
process of evangelisation also resulted in the Andean peoples having to differentiate between ‘customs” and “religion” “Customs”
were understood to refer to the rituals and beliefs originating from Ancient traditions, while Catholic beliefs fell under the label of
“religion™®,
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Sky and the Seasons

Observation of the sky is essential for the high Andean peoples. Since pre-Columbian times, Quechuas and Aymaras have predicted
seasonal changes according to their observations of the annual sun cycle, which is called Tata Dios (Grandpa God), and is related
to Mujer Luna or (Mother Moon). Some stars, mountains and volcanoes are the progeny of this partnership. As it is the sun that
allows for the existence of life on earth, the doors and gates of almost all houses (built of stone, earth and/or wood, depending on
available local resources) and corrals face towards sunrise. On 21 June (the winter solstice) it is thought that the moon appears in
its full phase, meaning it will be a good year for human and animal fertility, but that it will also be cold”.

Several natural and social phenomena are presaged by the much-feared eclipse, and there is mortal dread that the moon may
cause the death of the sun whilst an eclipse is in progress. In order to prevent this tragic event, a range of actions are performed,
in an effort to help the sun regain its strength, such as making bonfires in high places. They also turn to Catholic prayers for
support™. The Milky Way was also an object of study, which the Quechua understood as a river. One constellation, or space
between the stars which make up the Milky Way, was identified as the Yakana: a llama together with its offspring. It is thought the
Yakana comes down during the night to drink from the springs below and to bestow happiness upon the people'’.

Customs

Otilia Bello (80 years old), whose father is Bolivian, laments the fact that their customs are being lost today. “The young today are
already forgetting all of this, they're losing all these traditions, like the sahumerio [burning of incense] which my parents used to
do. Theyd go up to the hill, theyd take llamas with them...l was just a young girl, so | don’t recall”%.

August is a highly important month for the Quechua and Aymara. It is the time that precedes the sowing season, and it is believed
that the earth is open, and must therefore be fed. August is also known as the “month of money” and “luck” Octavia Mendoza
explains proudly how her son was born in August. In August, Fermina Paucar celebrates the fact that her husband was born with
a manto [cloak], something that makes someone very special:
Every other August, | perform an alcance [reaching out] to the mallku, and the Pachamama. My husband was born with a manto; his little face was
completely covered by a cloth; my mother-in-law kept it dry; she keeps it in a chuspa [little bag]. That's called nacimiento [birth]. The cloak makes a person
more powerful, and that’s something to be celebrated. 1 August is the day of the mantos, so, because my husband was covered by a cloak at birth, we

celebrate. If| can't, then | ask to be excused, and do it on 15 August instead, or at the end of the month. But it'simportant to fulfil your obligations between
1 and 31 August. During the alcances [reaching out ceremonies] we hold a sacrifice, sahumerios, liquors..."”

Yatiri

The yatiri command great respect in the Quechua and Aymara communities. They are characterised by the special relationship
they have with nature and its powers. They perceive and see things that are indiscernible to others. They know how to use the
medicinal plants, to remove ‘gases; or sudden pain. They can have premonitory dreams, and predict the future by reading the
sacred coca leaves (the Pachamama’s preferred offering) To become a yatiri, a man must have experienced something special: he
may have been hit by a bolt of lightning, or have been born with a manto or cloak, as Fermina described. This is the case with her
husband, Esteban:

I'm a Yatiri. | read the coca leaves, | can see a person’s health, | see work opportunities...so | know the things that belong to the tio [man], and how

they work, the devil..and the tia [woman]...because they have money. Because in August, fires appear..when August arrives, fires appear
in the countryside, all around... So that’s where you have to go if you want money... or if you've decided to set up a company..you know...to
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get money. So you have to go to the countryside..you have to take a knife with you, and you have to approach the fire and stab it with the knife.
That's where the money is. Now, if they find you, and take you with them right away, there are two kinds: either you die well, or you live well...there’s two'%.

The fires are lit where the treasures of the ancestors are buried, since they used to bury silver in the past, explains Esteban. He also
explained that musical instruments can be taken to the Serena or mermaid, a spirit beneath the waters that springs from the
depths of the earth. “you have to take your instruments to the country, to the source of the waters. There we leave the instruments
for about an hour. It could be a bass drum, a quena [a reed flute], a charango [five-stringed guitar], any kind of instrument will do.
And you've got to kill a chicken, OK?! You've got to cut its throat and throw it into the water. Afterwards you have to hide behind
a bank, so they can play you the instrument you brought. And you can hear it really clearly..music, cumbia [Typical music and
dance of Colombia and the Caribbean], waltzes"% .

Agricultural and Livestock Ceremonies

The most typical ceremonies (although they are hardly ever practised by the Quechua in Chile today) are the limpia de canales
(cleaning of the channels) and the floreo (flowering) of the animals. The first of these entails removing the debris which impedes
the flow of water in the irrigation channels. It is a community work carried out in August, and often lasts a few days'®. The floreo
of the animals in February entails a series of activities, with the purpose of requesting the Pachamama to protect the animals and
ensure their successful reproduction. The llamas are adorned with brightly-coloured woollen tassels or pompoms, and different
cuts are made in the ears, to mark them and to differentiate them from those of the other communities. Fermina Paucar recalls
her time spent in Bolivia:

Id flower the baby llamas for the comadre [godmother]. The first Thursday before the carnival is the day of the compadres [godfathers], and the following

Thursday is the day of the comadres” That's when Id flower my little llamas; I'm from Bolivia you see. For three days you have to go without salt. The

animals have to have signs; there’s a lot of livestock, so they've got to have signs so as not to confuse them; that’s why we have the custom of eating

without salt. We make little earrings and things. Each family has its own colours. But you can't use marine blue; that means sadness; it's not a nice colour
for the little llama and lamb. But pink, bright red, lettuce green, yellow...those are fine'”".

Patron Saints

The Quechua Community of San Pedro Station and the Quechua-speaking Community of Ollaglie share the same patron saint,
protector of the village. Saint Anthony of Padua, who is celebrated on 13 June. The festival dates back to the 1930s, during the
sulphur mining boom in the area, in which Bolivian immigrants took part, working in the highland mining operations'®.

The San Pedro Station Quechuas, many of them living in Calama, return to their birthplace to celebrate it on 13 June every year. As
the Community warden, Francisco Luizaga, the community is devoted to Saint Anthony: “For the festival, we practice the custom,
the mass, the lunch, and it finishes late in the evening, everyone that arrives is well looked after”'”.

In Ollagie, the festivities are held on 11 and 15 June'®. As Jorge Condori explains, Ollagie is filled at this time with “people from
outside, and music bands”'"'. On the night of 10 June, permission is sought from the deceased, from the ancestors, “so that nothing
bad will come to them, so that there’s no fighting, so that they’ll not be short of merchandise to sell’'?. On 13 June, a mass is held,
followed by a procession, and later the alférez invites people to eat. As Fermina Paucar explains: “In the evening there’s the light
display; it’s an offering of fire; there’s the band...and at midnight they bring out Saint Anthony and sing happy birthday to him. The
event draws bronze bands from different parts of Bolivia™ .
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The Virgin of Andacollo

25 kilometres from Ollagtie lies the hamlet of Cosca, which has a sanctuary dedicated to the Virgin of the Rosary of Andacollo,
whose fiesta is celebrated on 25 December. At the beginning of the twentieth century, a herdsman found an image of the virgin
here, whose fame for performing miracles soon spread throughout the region. The church and the village were built later.

Esteban Huaigua and his family are devotees of the Virgin of Andacollo: Esteban crossed from Bolivia aged 16 or 17 to work at the
Amincha sulphur mine: “Id attended school until 5th grade; | had no shoes”™. So he asked the Virgin of Costa for good health,
work, and that his children could go to university, so that they would have better opportunities than he had. Today, all of his
children are engineers. When he asked the Virgin for a truck, she obliged him. For this reason, he goes every month, together with
his wife to see her; they light candles, paint the grotto, take flowers and pray'".

Today the celebration of the Virgin is held between the 24th and 28th December, with customs and ceremonies that fuse both
Quechua traditions and Catholic religious practices'’®. The ceremony attracts many people from Calama and Bolivia'”’.

Carnival

A large number of people gather in February or March, depending on the year, to celebrate the carnival. It is held the month before
Lent, when a certain amount of indulgence, licentiousness and freedom is permitted Fermina Paucar explains that the carnival,
according to the elders means that la carne baila (the flesh dances), and adds: “the carnival has a saint whose name is Saint
Sebastian. So, to begin with, we pray to Saint Sebastian. For us he’s sacred. We also hold the flowering of the livestock; the last one
has to be the Saturday of carnival”’’®. The carnival finishes on Ash Wednesday, the day that marks the beginning of Lent.

During the carnival, a village may be invaded by bands who will often have travelled far. It is a good occasion to meet people,
so they tend to wear their best attire throughout the duration of the carnival. “The women wear skirts, and the llamas and
sheep are also made to look pretty. The women buy brightly-coloured, cheerful skirts, hats, shawls, and blouses, but the aguayo
(multicoloured cloths) and the chuspa (bags) are homemade’, Fermin explains'”.

On the Saturday morning, the festival of Ollagtie commences. Then in Amincha, on the way out of the village, the mundo (world)
is assembled: a post is wrapped in green: beans, alfalfa, fruit, instruments, bread.” Everything we eat, and all we need to live”'?,
explains Maribel Anza. It is a gesture of appreciation, and, as Fermina Paucar points out: “In the morning, the alférez have to
provide the coa, the sahumerio [burning of incense] from Bolivia; it has to be smoking all day so that the mallku, Mother Earth, and
Saint Sebastian receive its warmth”?'. The alférez are the those people entrusted with organising and financing the ceremonies,
and community fiestas which are held during the carnival. Fermina Paucar enthusiastically relays details of the celebration:

The alférez brings the music group, hes an older, respected person. We follow him, dancing...on Saturday and Sunday we pay people a visit, the

authorities. We dance, we load our greens in the blanket, the aguayo; it's very sacred; we take the chuspa, with the coca...that’s a must! And the alcohol

made from guayaba fruit [psidium acutangulum] from Bolivia, representing the men, and the coca, the women. We ask for health, so that we don't get
sick, for togetherness.

It's a very important fiesta for those of us with businesses, cars; there’s challa [confetti] and streamers. There are five or six people who play the anata, a
higher-pitched instrument than the flute, and the zamporia [panpipes], and the caja, the drum. That's the band. When the band goes to the shops, they
are “loaded up” with sweets on a necklace: Super8 [Chilean chocolate bar], lollipops, everything the shop has. We offer gifts; you have to have faith. If you
present the bands with gifts, the cargas [loads], we too give you a gift: your profits will grow in the year, your business will do well. On Wednesday evening
the carnival ends.
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Sunday is the day of temptation; the ancestors said that “the earth opens’; it's open. If you're in trouble, or you feel sadness on that day, you don't need to.
You have to be happy; otherwise the Mother Earth “seizes us, and we may die or something like that. We have deep respect for her; that day we slaughter
allama, or any other animal. We hold a barbecue. The alférez is the host, but the people contribute. There's dancing to music from a sound system.

We go to the Inka, where we have our sown fields, we burn incense, we offer a few vegetables, whatever we have. It's a really nice event!'*
Ancestors, Gentiles and the Deceased

The Quechua share several beliefs regarding the final destiny of the deceased. Death is understood as a further stage in life, and
not as a finite event; indeed it's perceived as a journey'?. Some believe the deceased can be found on earth; others that they travel
towards the west, following the path of the sun. Many believe that they become integrated with the landscape, being transformed
into achachilas or machilas (grandfathers or elders), and amichas (grandmothers), terms associated with the most important
hills, rocks, lakes, and ravines in the area’®. This means the Altiplano can be regarded as a place where the dead and the living
Co-exist.

According to Fermina Paucar, the gentiles can be found anywhere, in their homes and their belongings:

In ancient times, there was no sun. Afterwards the sun rose; it’s said the gentiles were people. When the sun rose, the gentiles were burned, and others
managed to hide beneath the rocks. That's what my grandfather used to say. All their little things are really pretty, their spoons, their silver tupu [broochl],
their chuspas [bags], just strewn around. And you can't pick them up...sure, their necklaces made of stones, their rings, they're all really pretty though....
My grandma would say that you couldn't pick the things up that belonged to the gentiles, because as she said, when her son did so, he almost died: his
belly swelled up, and he began to vomit. His grandmother asked him if hed taken things from the gentiles, He took them back straight away. He did the
waki. The waki can be done with anything that's purple, for example the purple quinoa, black maize, the black incense of the yareta [a tiny flowering
plant] You've got to burn incense..My grandma says she was burning incense one time, when it’s said she heard someone coughing from the rocks. So
grandma would say that the gentiles are still alive. They have their homes of pure stone in those abandoned places; their little bed, their little cooking
area, its all really adorable'.

Nowadays, when someone dies, they're accompanied with prayer and song. The body of the deceased is later taken to the cemetery,
where they say their farewells. After eight days have passed, they burn their belongings. “It's a really nice tradition; sometimes
someone - ideally a wise person, someone who can foretell things, like a yatiri - dresses up as the deceased before going to burn
their clothes; it's very sad. He says farewell to the people he knows and gives messages to the family: “Take care of our children;
‘Don't cry for me; Il always be there for you, things like that, Fermina explains'.

The souls of those who have passed away within the last three years, return on 1 November. A table is laid in anticipation of their
arrival. As Maribel Anza, President of the Ollagtie community, recalls:

On 1 November, the tables are laid out with everything. It happens in all the villages. A long table is laid with all kinds of things. They lay bread, desserts,

and await the first of the month. The people go to pray, and to sing. The tables are set up in homes of bereaved families. They do it for three years running.

They offer food, breakfast, depending what time of day the people arrive. There are prayers, and singing. When two days have passed, everything that's
laid out on the table is shared among the guests'?.

Apachetas

Close to Ollagtie its possible to observe apachetas, shrines or piles of stones. This Andean tradition dates back to pre-Hispanic
times. The travellers who used the roads and ancient trails, especially the most critical points such as the steepest ascents and
descents, would leave one or more stones behind when they came across an apacheta, as an offering and act of thanks, a request
for permission to pass, and for protection and strength to continue their journey'? . Following his research on the north of Chile,
the anthropologist, Hans van den Berg, makes reference to the travellers’ custom of lifting a stone from the apacheta, then rubbing



90|

it against a part of their body, so as to transfer their weariness to the stone, and to regain their lost strength, before re-placing the
stone in its original spot'®. It is a custom that has been preserved to the present day, as Jorge Condori explains:
In the past, all the mule drivers who travelled to and fro, carting yareta and charcoal, had to make the apacheta...it used to be small like this. Anyone who

came that way, or who was returning or...anyway, theyd have to take some stones with them, and now its a huge apacheta. So, you've got to respect it.
Just as you do the Pachamama, because it also belongs to her.

Each traveller that passes should leave a stone...if they can. So that they have a good journey...now, for example, it’s like a faith, that...if you're arm aches,
or your whole body, or your leg...anyway, you have to rub yourself with the stone, and lay it down here. If you have faith...or if | have faith, you'll feel better.
Because it’s a..how do you say? It's an almost..sacred thing, you see? So, that’s how the apachetas get bigger. And you have to make your libations to
the Pachamama'.

Nothing is to be gained from saying ook, | was once a mule driver! Id transport yareta on llamas to the nitrate fields, | have
sown fields in Pukios. These days, the children prefer to know nothing. Itell them, ‘when the copper runs out, where will you find
work?" The only thing left is agriculture, the livestock...to survive.

Jorge Condori, Ollagiie (2013)"'



QUECHUA |91 B

TALES

The animals, animal-men, ancestors and spirits that dwell in the hills and mountains play a central role in the oral memory of the
Quechua in Ollagdie.

In “The Chullpas or Gentiles, Octavia Mendoza, explains affectionately how objects and places belonging to the gentiles, must be
respected. The gentiles are very small beings who had inhabited the world in the distant past. The people would speak of the ‘gen-
tilian times” to refer to the era in which they lived. Yet they met with a tragic end: in ancient times the world received no sunlight,
and when the sun did rise, the gentiles perished. There are several versions describing how they died. In the tale presented here, it's
said they died ‘of fear”.

There are several tales in which animals play a central role. The fox is always subjected to mockery. For example, in the “The fox and
the Partridge’, and “The fox and the Ostrich’, the fox tries to eat these birds. Yet, in both instances he fails, and for similar reasons:
the partridge and the ostrich both provide suggestions as to how he should eat them, whereupon the fox, being naive, obeys and
ends up losing his food. It is interesting to note that the partridge suggests hot pepper as a condiment, one of the ingredients of
the “picantes” or spicy food typical of the dishes prepared in Ollagiie.

Reference is also made to a time when the animals could take human form. Each animal would present himself dressed in a
different suit. Thus, the condor presents himself in a suit with a white tie, the fox in a light brown vicuAa suit, and the lizard in a
differently toned, very elegant suit; the quirquincho (armadillo) also had a special suit. Nevertheless, they are always discovered
eventually, as can be observed in “The Lizard in Love” The lizard, in human form, makes an arrangement with a young girl to meet
her in a particular place. Nevertheless, the handsome man she had met the night before fails to show up, and a lizard appears
in his place. The young girl throws a stone at him. In the evening, at a party, the young girl admonishes the “young man”for not
having appeared, to which the young man responds that she had thrown a stone at him. Following the discovery, she ends the
relationship.

The shepherdesses must be careful not to fall asleep in the countryside, as creatures can suddenly appear to take them away. This is
the case of the “The Condor and the Young Girl” In this tale, the condor falls in love with the shepherdess, and becomes concerned
about bringing her cooked meat, highlighting an important difference between birds, or animals, and humans, Shepherdesses
who fall asleep can also be surprised by animals such as lizards or quirquinchos, who may father a child with them.

The last two tales presented here are about mountains, which are deeply revered by the Quechuas. They are possessed of great
riches, which may be offered by the spirits. In the “The Hills that Spoke’, Otilia Bello explains that a hill spoke to her father saying:
‘One day, you'll be nearby’ and it turned out to be true when he migrated from Bolivia to Ollagtie in Chile. The hills must be shown
appreciation for favours granted, but there are not always good spirits in them. Esteban Huaigua describes a personal experience.
A hill spirit tries to tempt him, offering riches and work, which he turns down, as the hills “often take people”
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The Chullpa or Gentiles
Narrated in 2013 by 70-year-old Octavia Mendoza Cruz, in Ollagtie.

In the past, there was no sun; there was no moon; when the moon came out, when the sun rose, they say the Chullpa would be
sitting around [like] old folk, under their aguayito’, with its large cloak pin sown on, spoon-shaped with a long point...tupu they
used to call it...and their hair, faded brown in the sun..and their bony faces...those were the Chullpa theyd say; ancient people,
who, as they had not yet evolved as we had, they weren't baptised, they were nothing really, and that’s why they called them
gentiles.

So I've seen them here, in Cawisa, but they've removed them now; old folk just sitting there: an old man with his little hat; another
wrapped in his aguayo with the pin sown on, a bag of bones he was; his teeth, pure bones; his eyes, sunken pits, but you could
make out everything clearly; his wrinkled hands, the fingers, everything in its place; like an animal you could say, buried but intact.
And later, little by little, they've disappeared, been removed. They've been removed and brought to a museum. Haven't you seen
something like this in a museum? They're the ones who were taken from there. They used to be called gentiles. They were shorter
than us.

My grandpa would say, “You shouldn't move the Chullpa.” They had their little clay plate, their little clay spoon; everything was
made of clay. So I used to go, and remove things. “Leave them,” Id be told. “Your grandparents will punish you, leave them alone,
they shouldn't be touched” They were so beautiful, Id bring the things back. They made me take them back. “You shouldn't touch
them,” was told. “You'll be punished!” And now theyve disappeared. The people today don't take care of them like they used to.

[the gentiles died when the sun rose]. When the sun rose, they were scared stiff, you see? they didn't have houses in those days, but
little caves. So that's where they lived. And there’s a type of potato left over from the gentiles. They're grown these days, but no one
eats them. It’s a large potato. | asked, "And this potato?” “Those come from the gentiles,” my grandma said. Kiuna, they're called. So
the seeds...they grew again. When you find it growing on your farm, you throw it away.

The gentiles didn’t believe in anything, that's why they're called gentiles; because they didn't believe in anything.

[And afterwards, the sun and the moon rose] And they were scared stiff, out of fear and sorrow.

1. Multi-coloured cloth
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The Fox and the Partridge
Narrated in 2013 by 87-year-old Anastasia Anza Tejering, in Ollague.

The fox, they say, used to go out and bet with the partridge, | don't recall what exactly, but hed bet; hed make a bet with the pretty
little thing. Hed make a bet and tell her, “I'm going to eat you,” hed say. “Ok, then, you're going to eat me, but you should put lots of
chillion me, because my meat doesn't taste nice.” So the fox ground the chilli, and “Ok, now open your eyes and your big mouth,
solcan climb in said the partridge, and afterwards she flew off, shed tipped the dreadful spices all over him...his face, his eyes...
and off she went. The fox was beaten!

The fox and the Ostrich

Narrated in Ollagtie, by 54-year-old Victoria Véliz Urrelo, from Puquios.

Some birds were happily drinking water, when the fox trapped them, and threw them into a sack. He tied it up and took them
away. He headed off across the countryside, and came across a herd of vicuria. So, it’s said, he thought to himself, “Ah, there are
the vicuria. Id better trap a few!” And so he dropped his sackful of little birds on the ground, and went off to chase the vicuria. And
shortly afterwards, while he was chasing them, it’s said a suri [ostrich] appeared. A suri appeared and he noticed the sack, it’s said.
“So what's this?” he asked himself, so it’s said. He gave it a little kick, it came undone and the little birds flew out.

It seems the suri glanced up towards the fox: “If he sees me, he'll come rushing after me,” and he fled. He filled the sack, tied it up
quickly, and left. And the fox was exhausted from all the running around hed been doing, unable to trap anything, and he came
back, starving. “I'm going to eat a little bird’ he said to himself. He was tired; he came back, opened the sack, and stuck a paw
inside. He grumbled that the birds were pecking him; and when he stuck his paw in again, he realised that the sack was full of pus-
kayus, cactus thorns. They weren't birds at all! The sack had been filled with [thorns], and all the birds had flown away. And that’s
when he noticed the suri’s tracks, it's said. “I'm going to eat him,” he thought to himself it’s said. And a little farther on, he caught
up with him. “You let all my little birds go! [...] So now I'm going to eat you!” he said. “Okay, but if you want to eat me, you should
roast me first” So he gathered lots of wood; the fox made him gather plenty of wood, and make a fire, so the fox could eat him.
[The suri] gathered plenty of firewood, and lit a fire. Then it’s said he said, “OK" it’s said the suri said to the fox, “Spin around three
times, like this..” after which he could throw him on the fire to eat him. And the fox believed him! When he was spinning around,
it’s said...standing on tiptoe, the suri gave him a kick, and straight into the fire he fell, and the fox burned, and the suri, chuckling
to himself, set off on his way.
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When the animals were like humans
Narrated in 2013 by 80-year-old Otilia Bello, in Ollagtie.

It’s likely they used to talk before, and dance. The fox, it’s said, the Condor, and the other one, the lizard...they'd go to the countryside
- as they used to live in the countryside - the animals, the llama, the lambs, off theyd go, introducing themselves as people, and
theyd dance all night long. Theyd still be dancing at dawn, and in the morning theyd leave, theyd leave the girls; the girls were
used to it, so carried on dancing. And in the end, eh...the girls grabbed hold of [the fox] until the sun came up; and he bit one of
them, they say. Because they didn't let him go, of course, and when they looked up, they saw he was running alongside all the other
animals. And the other one, the lizard, said, “I'll be back for a bath during the day. Make sure you heat up some water for me.” So
anyway, the girl was heating up some water, she filled the basin; when she looked up, there was a lizard in the water, so it’s said.
“What a cheeky lizard!” and it’s said she picked up a stone and threw it at his head. And in the evening he arrived with his head all
wrapped in bandages. “But why?” she asked him, so it’s said. “Because you threw a stone at me.”“l thought you were a lizard!” “No,
that was me!” he replied. Ayayay! If it were me Id die!

But not the Condor! The Condor said that he was a slow dancer and so on,; and hed leave, and not come back. But, then again, he
was smarter than the others, whod got caught. The Condor would leave. And he wouldn't come back; but at night they say theyd
dance, and at some moment, hed leave. No, they couldn’t catch the Condor!
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The Condor and the Young Girl
Narrated in 2013 by 70-year-old Octavia Mendoza Cruz, in Ollagie.

There’s a tale about the Condor. The story goes that there was a shepherdess, who used to fall asleep while she was tending her
llama and her sheep. So her grandma would tell her, “Don't fall asleep, because the Condor will come and take you away!” She
didn't believe it, and one day she fell asleep, and the Condor lifted the shepherdess on his back, and took her off to a rocky crag,
where he had his home. And there she awoke. It's said that the girl asked herself, “What should | do?” and she wept, it’s said; she
wept and wept. And later... “I'm hungry,” she said, and the Condor went off in search of a llama or donkey, and brought her back
some meat, and it’s said she told him, “No, | don't eat raw meat.” And off he went, to where the herders make their fires. And there
he turned [the meat] over in the hot ashes, and brought it back, so they say. And the girl, having eaten so much raw meat, had
grown wings. So it’s said she began to cry, of course, with so much meat. But she didn't die. No, she was alive! And one day, it’s said
that a fox said to her, “What are you doing here?” “Take me away from here!” it's said she said, “I'm here because I stupidly kept
falling asleep! The Condor, he carried me here” “Ok, Il save you!” And it’s said he told her, “I'l call to you!” And he signalled to her,
whereupon the fox set her free. Basically, it's said he loosened a rock from the crag, she fell, and down below, it was covered in, soft,
sponge-like things, apichuse, they're called, and that’s what she fell onto. Whereupon the girl went home.

Later, when the Condor came back to the crag, its said the shepherdess was no longer there, and he went looking for her, at
the girl's house. And it’s said it he was flying above the house. Mmmm he says, perching on the roof of the house, and it's said
the mother says, “The Condor’s come to take away my daughter! What should | do?!” So she had a large earthenware pot, wilki,
they're called...just like that one over there. So she pushed the girl in it’s said. And there she hid her so the Condor couldn't take her
away. And it’s said the Condor was weeping up on the roof. "kurum, pueshkon, kurum pueshkom, the Condor wept it’s said. And
of course, the Condor then left, it's said, and when [the mother] uncovered the little girl, they say she was crawling with worms. ...
she was long dead. You see, kurum in Quechua means worm, and pueshkom means vinegar, and the vinegar makes you itch,
“vinegar that makes you itch” it’s said the Condor wept, and it came true. When [the mother] opened up the pot, there was the
dead girl, crawling with worms.

That's what my grandma used to tell me. If you fall asleep [in the country], the Condor will take you away. It's a tale she used to tell
me. And that’s what happened. Afterwards the fox chased the Condor...and the fox...it’s said that when the Condor was entering
the cave where he lived, the fox loosened a rock, it’s said, and the Condor fell over the precipice. And down below the Condor died,
squashed. The fox did it to save himself, because hed upset him: hed taken the shepherdess, and so the Condor would have eaten
the fox; so it's said he went looking for him, and it’s said he entered [the cave] and the Condor was in tears; so he dropped the rock,
and the Condor fell over the precipice, and died. And that’s how the story ends.
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The Lizard and the Shepherdess
Narrated in 2013 by 70-year-old Octavia Mendoza Cruz, in Ollagtie.

There’s another tale. It's said there was this lizard. And while the shepherdess was asleep, it's said, he raped her. So the lizard got her
pregnant, it’s said, and the girl got bigger and bigger, but she wasn't with anyone...no one...and it’s said she told her mother, “I'm
not with anyone, no one at alll” And it’s said when she gave birth, it’s said the girl was giving birth, and she gave birth to lizards,
and scores of lizards turned up at the house, it’s said...to help her, | suppose. I'm not sure. And my grandma told me that the lizard
showed up too. There’s this story that happened in another time, another century, when the Condor used to wear a suit, with a
white tie. It’s said the fox had a suit made from vicuna fur...a light-brown suit. He was young and handsome. The lizard, it’s said,
had a multi-coloured suit, and very elegant it was, young and handsome he was. That's how theyd transformed in the old days...
into people. It’s said that the quirquincho [armadillo] was like leather, striped with different tones; he was also very handsome and
all that, it's said. And theyd all get together to observe certain customs. .. like the challaco, which we still practice today. They used
to do it too, in the past, before there was...
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The Shepherdess, the Fox and the Quirquincho? (armadillo)
Narrated in 2013 by the 53-year-old yatiri (spiritual leader) Esteban Huaigua Paucar, in Ollagtie

Well, the quirquincho made a bet with the fox, you see? And he came across this girl in the countryside, and the quirquincho fell
in love with her. The fox fell in love too and both of them fought over her. Later, the girls mother and father asked them, “So who's
going to bring the food home?!” ...for their daughter, because the daughter had...shed got fat, and afterwards she had a child.

And the fox said, “I'll bring something back first!” He always had his paw in different pies, you could say. The father of the daughter
asked them, “Whoever’s first to bring something back, stays with my daughter.” And so off the fox went to find some supplies. The
fox went off, and it must have taken him all of three days. He collected a few supplies, and on the last day, he was still..how do you
say...he was still a little short before hed finished...and the quirquincho set off for the countryside. Hed sleep during the day, and
would only work during the night, and the fox would only work during the day. So three days passed, and [the quirquincho] was
done. Hed gathered all his supplies together. He had all sorts of things. And he woke up, you see? So the quirquincho handed over
everything to the girl's mother; the fox wasn't ready, so the quirquincho won the bet! All they d asked for...the quirquincho beat him,
and ended up with the daughter. And that was the tale of the quirquincho...

The quirquincho made her pregnant from underground, that's why she had a child; but the fox wanted with all his heart for the
child to be his. And all the animals gathered together, all the animals, the birds, the quirquincho, the lion, the tiger, all the animals
from the countryside, but the quirquincho was there too. Of course the quirquincho knew....but not the daughter. .. nor the girl's
mother or father.

The ant helped the quirquincho...he had his workers to help him.

2. Armadillo
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How the Quirquincho Beat the Fox Once Again
Narrated in 2013 by the 53-year-old yatiri (spiritual leader) Esteban Huaigua Paucar, in Ollagtie

The father of the daughter asked them, “Bring me...” - the baby was already quite big you see - “toys for him, for the baby!” And the
same...they had another bet; the fox was always up to things, because he wanted so much for the baby to be his. And the fox got
involved, the quirquincho too, and so the quirquincho says to him, “Right then, whoever’ first to bring him toys will be the child’s
father!”

The quirquincho cheated...he employed others from the countryside. Since the little birds would always go to the water’s edge to
drink, that's where he trapped them. It was easy for him. But not for the other one! [The fox] had to set a trap, and only managed to
catch one, maybe two. But he had to bring them back in a sack. So the fox managed to catch maybe two, three, or four little birds.
But the [quirquincho], no, he had something like fifty to a hundred birds. The [fox] had to go up the hill, to the other side. But the
[quirquincho] brought back a full sack straight away and handed it over. And the [fox] was halfway home, when he grew tired. He
came across a woman, and asked her to look after [his sack] for a moment, “Could you look after this for a moment, while | go and
drink some water?” He was tired from carrying the heavy burden. “Ok,” said the woman. And then he went back to the water’s edge,
and, as the woman was curious, she opened the sack, and three or four birds flew out. And this woman, who was she? She was the
Aandu, or ostrich. You've seen them, haven't you? That’s right! That's who she was. The fox had left the sack with her to look after,
while he went off to drink. And after that, what did she do? She placed cactus thorns [in the bag]. Theyve got these sharp points,
thorns; in Quechua we say quepo. So she put them in the sack.

Whereupon the fox arrived. “Okay,; he said, “thanks’ he loaded the sack onto his back and off he went. And he was just about to
arrive, when he felt himself being pricked. He muttered in Quechua [...] “The birds’ nails are pricking me! Their beaks are pecking
me!” he said. That's what it meant in Quechua, and that’s what he said, as he felt so many little stabs of pain. Just a little more..so
far to go...'m gonna kill one, 'm gonna eat one “- he was hungry too. So he opened the sack and it was full of thorns. Whereupon
he said, “Where is she? I'm gonna kill that woman!” it’s said he said. But the Aandd had already gone. And so he lost, he never han-
ded over any toys. The quirquincho handed over the toys, and once again, he beat [the fox].
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The Lizard in Love
Narrated in 2013 by the 53-year-old yatiri Esteban Huaigua Paucar, in Ollagtie

The lizard was at a party. He only used to go out at night, and he fell in love with a girl too, during the night...The lizard introduced
himself as a person, not a lizard. Hed wear a tie, and hed head off, all dressed up, to the party, and the girls would be there and
theyd start dancing. And then he said to her, “Will you bring me food during the daytime. Okay, I'l bring you food,” the girl replied.
And then they began dancing all night long. When he was saying his goodbyes, he said to her, “I'l be in..such and such a place,
I'm not sure what the place is called... Anta, | think. Its a little hill some way away. “Wait for me there; that's where I'll be; bring
me some food in the daytime!” And the little Indian girl.. .the young miss brought him some food, but she couldn't find him. But,
looking up, she suddenly saw a lizard basking there on a rock. And that's all the girl saw. The girl looked over at him, and asked
herself, “What's that lizard doing here?” She threw a stone at it, and it hurt him quite a bit, it seems, but not too much. Whereupon
she left, furious. And that night they came across each other at the dance once again. The lizard was there too, smartly-dressed in
his tie and everything. And he said to the girl, I waited ages for you to bring me food, but you never showed up. “ Then he said, “You
threw a stone at me, look!” "Ah, so it was you! They began to arque, and that was that!
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The Hills that Spoke
Narrated in 2013 by 80-year-old Otilia Bello, in Ollagtie.

The hills used to talk, he said. Hed tell him he had three golden chapels, on the hill, and he wore boots made from gold too, and
that's what hed wear for working in the volcano. That's what | know of the stories.

He was like an ancient being...one that works there in the volcano. | think he must have been a devil. What else could he have
been?

In the past, the mountains used to talk [...] in those parts. My father told me that hed say, “One day, you'll pass nearby.” My father
was Bolivian, but he used to speak to him, and, in fact, my father came over to this side [of the cordillera]; he came over to Chile.
We were born in Chile, and my father’s now here in the cemetery, he ended up beside the mountain. Whether it’s true or not, | can't
really say.

The Santa Rosa mountain would speak to my father. Hed tell him he ought to stay nearby, and hed never be wanting for anything
again. And that's how it was. And then he left us here.

The mountain used to talk. The old folk left a tradition behind; theyd leave a glass full of alcohol, so that when night fell, theyd
come in the dark of night to drink the alcohol, and theyd speak to the people by name. That's what he used often to tell me.

He used to live in Bolivia. He didn't really think about it. He didn’t know where this mountain was, but, in the end, he went to work
up there.
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The Talking Mountain
Narrated in 2013 by the 53-year-old yatiri Esteban Huaigua Paucar, in Ollagtie

I remember a mountain that used to talk. I'm referring to one in Bolivia. It used to talk to me. Id be walking in the ravine, and, the
thing is...Id ask him a question, and he told me that he was Malko...the hill's name was Malko. And | said to myself, the next time
I'l take a torch with me. In the ravine, everywhere, there were lots of viscacha [burrowing rodent]. “What was this mountain?” |
thought to myself. “l can give you'...he offered me money, he offered me work, and he suggested | accompany him to such and
such a place, but | didn't want to. And I told him. “No, | cant/ | said. And | always used to go around with a mirror, and a zafrafia
[a comb], | don't know. We call it a comb now...and a pair of scissors. | always took that along with me. My mother told me to. So
what did | do to save myself? | threw things at him. | left...I fled. If | hadn't, it would have taken me, because they were the Malkos:
they often used to take people, offering promises of work, silver, and gold.

| threw the mirror. | threw the mirror and fled, and he couldn’t catch me because he slipped, but then he got up and continued
chasing me. It was a person, and he told me he wanted to eat me. I fled. Then | threw the comb at him, the zafrana we call it. Finally,
I threw the scissors at him, and he leapt out of the way, but couldn't reach me. When the daybreak came, | fled. If not, Id be dead
by now! And, the next day, when | returned to the same place, in the night, there was no light, nothing. Just as before | arrived there
at night. That's how the light was in the ravine at that time. But | didn't see anything.



g 102

NOTES

1 Viviana Troncoso in the Municipality of Ollagtie (2012)

2 Ayala et al (2003), p. 27

3 Gundermann (2007), pp. 66 y 67

4 Yareta: Azorella compacta

5 Quenoa: Polylepis tarapacana

6 Compania Minero Dofa Inés de Collahuasi & Jack Stern (2011), p. 21

7 Ibid, p. 57

8 Bengoa (2004), p. 20

9 Ibid, p. 201

10 Cornejo (2012), p. 18

11 Ibid

12 Gundermann (2007), p. 65

13 Uribe (2012), p. 88

14 Sinclaire (2012), p. 32

15 Tarragd (1984), p. 103

16 Uribe (2012), p. 100

17 Schiappacasse et al (1989), p. 187

18 Comisionado Presidencial para Asuntos Indigenas (Presidential Commission for
Indigenous Affairs) (2009), p. 195

19 Bengoa (2004), pp. 201y 204

20 Ibid, p. 204

21 Ortiz (1992) p. 19

22 Sichra (2003), p. 104

23 Chilean Pre-Columbian Art Museum (2014), Inka.

24 Aldunate (2011), p. 20

25 Ibid

26 Ibid

27 Ibid, p. 26

28 Ibid, p.33

29 Ibid, p. 27

30 Ibid, p. 28

31 Ibid

32 Pacheco (2010)

33 Odone (2012), p. 49

34 Bengoa (2004), p. 205

35 Memoria Chilena (2014)

36 Ibid

37 Gundermann (2007), p. 71

38 Molina & Yarez (2008), p. 62

39 Comisionado Presidencial para Asuntos Indigenas (Presidential Commission for
Indigenous Affairs) (2009), p.27

40 Albo (2004), pp. 55y 56

41 Comisién Nacional de Desminado Humanitario (National Huminatarian Mine
Clearance Commission) (2014)

42 LaTercera (2013)

43 Gundermann (2007), p. 77

44 Ibid, pp. 66y 67

45 Comisionado Presidencial para Asuntos Indigenas (Presidential Commission for
Indigenous Affairs) (2009), p. 200

46 Molina & Yaiez (2008), p. 62

47 Comisionado Presidencial para Asuntos Indigenas (Presidential Commission for
Indigenous Affairs) (2009), p. 200

48 Bengoa (2004), p. 207

49 Instituto Ferroviario (Railway Institute) (2013)

50 Magquiavello (1935)

51 Bengoa (2004), p. 207

52 Instituto Ferroviario (Railway Institute) (2013)

53 Magquiavello (1935)

54 Ibid

55 Errazuriz et al (1998), p. 310

6 Instituto Ferroviario (Railway Institute) (2013)

57 Molina & Yanez (2008), pp. 185-187

58 La Estrella de Iquique (2011)

59 Press Department, Republic of Chile, Senate (2008)

60 Gundermann (2007), p. 67

61 Molina & Yanez (2008), p. 100

62 Gundermann (2007), p. 67

63 Ibid, p. 78

64 Ibid, pp. 78y 79

65 Universidad de la Frontera (2003), p. 39

66 Gundermann (2007), p. 83

67 Presidential Commission for Indigenous Affairs (2009), p. 177

68 Molina & Yéfiez (2008), p. 63

69 Ministerio de Bienes Nacionales (Ministry of National Assets) (2010)

70 Ollagte Library 216 (2013)

71 Bengoa (2004), p. 208

72 Municipality of Ollagte (n.d.)

73 Soy Calama (I am Calama) (2013)

74 Information provided by the Municipality of Ollagte (2014)

75 Information provided by Maribel Anza (2014), President of the Ollagte
Indigenous Community

76 Albo (1998), p. 4

77 Molina & Yafez (2008), pp. 185-187

78 Antofagasta-Bolivia Railway (2014)

79 The agricultural terraces are horizontal platforms that are established on steep
slopes to enable crops to be grown.

80 See Murra (1975)

81 Murra (1975), p. 57

82 Ibid, p. 55

83 Ibid, pp. 23-44

84 Fermina Paucar (2014)

85 Octavia Mendoza (2013)

86 Otilia Bello (2013)

87 Anastasia Anza (2013

88 Jorge Condori (2013

89 Maribel Anza (2014)

90 Fermina Paucar (2014)

91 Corporacion Nacional de Desarrollo Indigena (National Indigenous Development
Corporation) (CONADI) & Ministerio de Planificacion (Ministry of Planning) (2009), p. 51

92 Mariscotti (1978), p. 223

(%



93 Octavia Mendoza (2013)

94 Jorge Condori (2013)

95 Chilean Pre-Columbian Art Museum (2014)
96 Albo (1998), p. 54

97 Ibid, p. 56

98 Chilean Pre-Columbian Art Museum (2014)
99 Magana (2006)

100 Ibid

101 Chilean Pre-Columbian Art Museum (2012)
102 Otilia Bello (2013)

103 Fermina Paucar (2014)

104 Esteban Huaigua (2013)

105 Ibid

106 Octavia Mendoza (2013)

107 Fermina Paucar (2014)

108 Municipality of Ollagie (2012)

109 Corporacion Nacional de Desarrollo Indigena (National Indigenous Development
Corporation) (Conadi) & Ministerio de Planificacion (Ministry of Planning) (2009), p. 53

110 Municipality of Ollagtie (2012)
111 Jorge Condori (2013)

112 Fermina Paucar (2014)

113 Ibid

114 Esteban Huaigua (2013)

115 Fermina Paucar (2014) and Esteban Huaigua (2013)
116 Municipality of Ollagtie (2006)

117 Jorge Condori (2013)

118 Fermina Paucar (2014)

119 Ibid

120 Maribel Anza (2014)

121 Fermina Paucar (2014)

122 Ibid

123 Aldez (2001

124 Albo (1998), p. 52

125 Fermina Paucar (2014)

126 Ibid

127 Maribel Anza (2014)

128 Galdames (1990), p. 11

129 Van den Berg (1985) quoted in Galdames (1990), p. 15
130 Jorge Condori (2013)

131 Ibid

QUECHUA [103 B



g 104|



QUECHUA



g 106|



QUECHUA [107 B

Rimariy munayku, sinch’i afaychayniykuta; Consejo Nacional de la Cultura y las Artes nisgaman kay mask'ayta
junt'achisganmanta,p’anqga rigsichisgamantawan. Jinallatag, pachi jaywayku tukuyruna yanapagkunaman Astawampis kay
runakunaman:

Anastasia Anza, Maribel Anza, Otilia Bello, Jorge Condori, Esteban Huaigua quyanwan, Fermina Paucar, Octavia Mendoza
Victoria Véliz manwan,Llagtanmanta rimarisgankurayku Augaykuwan.

Pachikunaniyku afaycha pigkunamanchus quwayku yupaychanaykupaq chaniyuq jawariyniykichigkunawan:
Anastasia Anza

Otilia Bello

Esteban Huaigua

Octavia Mendoza

Victoria Véliz,

Biblioteca del Museo Chileno de Arte Precolombino nisgaman; runakuna ghawagman, qullana jaywasgarayku. Pachiniykuta
aysayku.

Kay p'ankata unay paqgariq ayllukunaman chantapis mit'ayninpiwan kay Chili suyumanta kay p'ankata didikayta munayku.
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Qhapagkunapi Sallina jallpakunapi pagariakuni
Sumagq pacha asgha mikhunayuq karqa jallpayqa
Llawar masi Troncososallinakunapi tiyakuq (karqa)
Kunan puquy pacha Ullawifiu gaswawan

Viviana Troncoso (2012)

Qhichwa parlagkuna

3.660 metros nisgapi mama qucha patapi, chinchanti Antofagasta chigamanta, ayllu Ullawi tarikun, maypichus juk qutu
runakuna ghichwa parlan jinallamantataq rigsichikun. Khuska wakin aylluwan altoandinas nisqamanta, michig yachayniyuq
pachakasganmanta suchunku Altiplano Meridional nisqata, mayu Loa qallariynimpi kachi quchapi Atacama manta, Patricia
Ayala nisganrayku juk mask’agkunapiwan.

Antropdlogo Hans Gundermann ujinata ghawachin, Aawpag ghichwa runakunaga chamunku Ullawiman sayachispa
waranga XIX wata chawpi kunapi waranga XX wata qgallariynmpi llamk’ay mask’aspa ghuyapi managa chay imallapipis.

Kay jamug ghichwakunaq parlarinkuman chigamanta michigkunawanks posible que estos migrantes jinami kanman.
Puna, kachi quchakunawan arigkunapiwa

Ullawi chiga, uywa michigkunawan ghasapi tiyagkunawan, achgha ruwaykuna tiyarga ferrocarril chamugtin, 1886 pi, runa
sallina llamk’aymantaga yapakun. Kay chigapi, Cordillera de los Andes pata jallp'a ghasapi p'aljakun puna managa pata
ruwaykuna, arigkuna lawragta tarikugtin 6.000 metros patapi. Wakin kuna, Ullawi jina Aucanquilchapiwan sinch’i achgha
jallch’asga sallinayug.

Qhasa chiga kachkan wasikuna Estacion Ascotan, qulla nigta, Puquios tag, chincha nigta, tawa kachi quchayoq: Ascotén,
Carcote, Michincha Ullawi piwan, chaykunatag asgha ghuyakunayuq bdrax nisqa jina. Kachi qucha Ascotan jina, 242
kildbmetros cuadrados nisgamanta juk pata 3.490 metros nisqgamanta mama qucha patapi, quchakunayuq parinakunawan
wik'ufiakunawan tiyakug, chay gayllapi wifiag quramanta mikhunku.

Kachi qucha chiga Ascotdn manta Carcote mantawan jallch'asqa pacha tini ukhupi rikukun Nacional pata Loa
nisqamanta, p'ugru p'ugrupi, kulcha kulchakunapi, ghasa ch'iki imakunapi mayu Loa gallariynimpi ima. Jallch'asgaga nikun
asghakuna na manta, asgha chaykunamanta jallch'asga.uywakunamantaga Atug, puma, titi michi, wisk'acha, Chinchilla.
Plisqukunamantaqga suri, kiwu, kuntur, juk kuna piwan. Q'umirkunamantaga yarita tarikun, kinuwa kay llant'a tukuy
ghasa awantan. Unay pachapiga, aymarakunawan, ghichwakunawan inghanapaqg apagkanku kayta, wasi ruwanapag,
jampinapagwan. Asgha urqunku ghuyapag, tukukuyninman apan, kunanga kallpakuchkan juktawan jallch'asga kanampag.

Juk k’askanakuykuna karga pata andina kuna nisgapi

Kachi qucha kantupi Carcote manta Ascotan mantawan, qutu chakuykunaq tayasgankumanta tarikun aswan fawpag 8.000
watakunapi.chaypi pachaqga ujina karga; juk ch’akiy karga asgha pachapi juk 2.000 wata kuna jina 4.000 a.C. chay jina kama.
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2600y el 1.900 a.C,, chawpipi jug'u yapakun, maypichus uywa atikun michiyta, chagratapis tarpukuy atikun. Ullawi chigaga
michigkunawan juntasga karga khuska Lipez nigakuawan, ghasa chiga Boliviamanta atacamamantaayllukunawan,
tiyagkanku wakin chiga Tarapacd manta Antofagasta mantawan. Hacia el 900 a.C. chay kama, mayu Loa nisgapi
p'ugrukunapi tiyaq llugsimunku.

Qutukunagamichiytawan tarpuytawan wakikunku900-1.380d.C.chay chawpipi.Uywakunataamanachispamichinankupag,
llama alpaka, willma urquspa p'achata ruwanku, wayaga, waskakuna ima. Llamakunatapisqipi apanampaqg apaykachaq
kanku, gallarispa "kay chigapi sumag kulgi tantaspa, asgha qutu llamakunata ghatirispa imakuna apaspa tukuy chigapi,
kay ch'aki jallp'a chigamanta, mamaqucha kantutapis, chiripata chigatais” Pachagkasgan Luis Cornejo nisqganman jina, kay
ayllukunaga pata Atakamamanta, unay aymarakuna kankuman, atacamefo kunawan, ghichwakunapiwan, kunankama
llama michinku ghasa jallp’api.

Kay etnia nisga kunaga khusga chiga ‘culturas andinas’nisqamanta kanku, jatun chiga ghasa pachamanta japiinku.
Jinamnata nisga kanku: “qutu runakuna ruwayninkuga karga pachapkasgan man jina cultural andino (Ecuador, Pert, Bolivia,
norte de Chile, noroeste de Argentina) nisgakunamanta, geografico andino nisgapitaq tukuynimpi asgha nisqakuna chay
jatun chigakunamanta.

Tiwanaku ghipa chiga winagkunawan

Nawpaq junu watakunapi d.C. Tiwanaku, chiga qulla qucha Titikaka manta, chawpi politicos nisga wan religiosos
nisgamanwan Andes nisqamantawan tukun chayga ghas.

A chiga kama chayan, qulla chiga kachi qucha Atacamamanta chayaspa, aswan700 kildmetrosnisga karupi chawpi
kamachigmanta wakichin tigranapag asghamanta jamugkunawan gaylla llagtakunapiwan wakichispa churan, kamachik
chayaspa qutu chay chigamanta, jatun chigamantapis. Kay pachapiga imakuna qurimanta rikhurimun afiukuna, ghirukuna,
p'achakunapiwan Tiwanaku rakiyug rikhurimun.

Qhipa urmaykugtinga, inka chamunankama wata XV, ayllukuna chincha chigamantya “watigmanta wakichikunku
qullgikunamantawan politikamantwanpaykunaq sutntapuni jap'ispa”. Kay wiragucha nakuy ghasa chigamanta jallp'anta
wakichiyta qgallarinku  kallpachaspa chagra puquyta, munayta wifachispa ch'anpayman yaykunapag ghuyanchiqgta
urgunamantapuruma jallp'atawan japlisgankumanta. Pukarakuna managa jallkakuna patapi pirgasga awagapaq jina
wakichisga, kay pachakunapi walpanku, enclave kuna jina pachata apuykachaspa. Kay wiraquchikunag sumagq qullgiyugq
karganku wagq politika nisgayugwan kargankupis. Mikhuna thigrag ghatugakallpan pisiyan, mikhuy muyuchispa kawsan
sach’ sach’a manta mamaqucha kantu kama karga.qutu llamakunaga jatun chigakunata rig kanku. T'iktukuna jallp'api,
t'iktukuna gagapi apachitakunapiwan, Aanta llagtaman chayanapaq willag willagkanku.

Ullawimanta unay llamk’ay

Ullawiga karga juk sinch’i chiga ghatirigkuna g'ipimug kanku mikhuyta ayllukunapag wallikunamta ghasa ayllukunakama,
mama qucha ayllukuna kantukama, Antofagasta chigapi tiyagkanku Bolivia pitag Putuqgchi chigata. Jina manta, Ullawi
chigaga mana alin purisgachu Lipez jinga, maypichus jallka ruwakun antakunawan pukarakunapiwan. Umallirinku
ghaschiga Lipez manta, Ullawimanta puna khuska, tiyasga karga runakuna rigch’asga simikuna parlagkunawan, pikunachus
ghichwata jawaychanku inkaika pachapi XV watakunapi.



g 110|

Qhichwa simi

Yachasqga gallukunapi ghichwataga ninku mana juk simichu managa juk qutu simikunamanta kikinchasga paykuna pura.
Qhichwa gallariyninmantaga tukuy rigchagta ninku.per'upi gallariyninmantaga tukuy ninku may chigapichus gallarkun
chayga manaraq sut'inchasgachu “manaraq sut'inchasgachu maymantachua ghichwaga wallimantapunichus managa
sach’sach'a mantacus, asgha wata siglos kaptinga, sumag miraykuptin”.

Qusqu chigapifa tiyakapuspaqa, Inkakuna ghichwa galluta wagaychanku paykunapagpuni Qusqu tatag chawpi chawpi
tukuy llagtamanta churanku, Tawantinsuyu sutichakugman, (Tawa chigakuna). El Antisuyu, Kuntisuyu, Chinchaysuyu
Qullasuyu, nisga karga kay suyukunakama chayaspde Colombia, Ecuador, Perd, Bolivia, Argentina, Chile nisga kunapi, Mayu

Maule kama chayaspa kunanqga, chunka junu jina runakunamata kay suyukunapi tiyagkuna ghichwa parlanku.
Inkakuna chinchapi Chilimanta

Inkakunaga tukuy pacha tukuy pacha japiikusgankumanta tantachkarganku Aankunawan rigsisga fian Inkamanta, managa
ghapaq nan, kay sap'iga Aankuna karga, kimsa metros nisqa, managa chunka phichgayuq anchu karga Aan, juk rirga mama
qucha kantuta juktaq rirga sierra nigta. Waki chiga rumiwan churasga karga. Wakin chiga sumaq pata kagtaga patillata
jina ruwasganku, kiti, p'ugrukunapitaq chakata ugharikun, waq chigakunapi gaylla iampi chaski wasi ruwakun maypichus
chaskikuna samaq kanku, kay jatun fan kunamantaga llugsiq waq juch'uy Aan llagtaman rig, asgha chiga kay Aan manta
purinchigraq.

Inkaikag ruwaynin chinchapi Chilimanta ruwaykunaq tukukuynin kanman jina rigsisga karga pata pacha andinakuna
nisqamanta. Inkaika apuykachayninga rikukurga alianza nisgaman. Jerarquias nisqata apaykachagkanku, chawpi
kamachiymanta ayllumanta jawapi churanku. Chaymanta pacha ghawaqg kanku llamk‘ayta, imakunaq rak’iynintawan.
Religioso nisgapi, Urqukuna unay llagtakuna altiplanicos nisqgamanta  sacralizaronnisga, musug ruwaykuna wakichinku
ujinamanta g'uwanku kuka chaykunallawan.

Loa mayuqa juk kusa chiga ruwaymanta kachkan. Juk sapa chigalla chimpan purum Atakamamanta. S uchuspa gaylla 440
kilémetros nisqa pagariakusgan manta pacha pata jallp'akuna Ullawimanta, mama qucha chayagman tukun, kuenkanga
purumpi tiyanapagq jina rikurga. Unaymanta pacha chaynigta purig kanku mama quchaman chayanapag: “‘chay nigta
apaykachaqg kanku runakunata, qutu llamakunapi mama quchamanta riach'ag mikhuna kunawan, ghuya puquywan,
chafarwan t'ajuwan, k'acha rumikunapiwan kunankama inka fan sumaq ghawasqa chilimantaga pata pampamanta
ullawinta chimpachkan ghatirispa mayu Loa nigta. Inkakunag munayninga chincha nigta chilimantaga ch'ugi kunapi.
Snch’i ghuya kicharisgaga kunanga kasga inkag ghuyapi llamk'agkunata munasgan, kaykuna Ch'ugikamata Qhuya
wasi piwan. Qullgi inkakunagtag mit'a nigta puriqg, jallp'a japisgankumanta runakunaga Imperio nisqapaq llamk’ananku
karga. Wakin runa ayllumantaga llamk'anapaqg kamachisga karga, wakinkunatag chaqgrapi mikhuy wakichispa ghuyapi
llamk'agkunapaq.

Conquista espanola

Espafolesga wakig manta wakichisqa inkarayku chay kamachiytaga paykunam yanapanakupaq japikapunku: Diego de
Almagro Qusqu manta llugsimun chiliman chamuspa 1536 watapi, inka Aan ninta. Sudaméricamanta indigena nisga
kunaga ghichwa parlag kanku allillan karga fiawpag tinkuspaga, 1532 watapi, kay qgalluta yachaganku parlayta, evangelio
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nisga rigsichinapaqg. Sumaq kallpawan kawsan khuskan XVIII pachag watamanta, Pacheco sutinchasganman jina,
chinkapuchkanman jinakaykuna raykumi kanman:

1°. Pert rak'ikusganmanta kimsa sapa chigapi: Ecuador wan, Perl wan Bolivia piwan; 2°. Qullgi urmaykamugtin tantayta
tukuchispa Lima wan p'utugchipiwan (Bolivia); 3°waq simi parlaypiwan Aawpagmanta ghipaman suchuy kapun
(Ayllukuna litorales paykuna chinkachinku kastilla simita). 4°. Qhichwa runa parlagkuna (unquykuna llamk’ay kamachisga
kuna tributuman junt'ay idolatria nigata urquy) Sistema Colonial nisgagta mana allin ruwayninkuna.

Juch’'uy mit'a conquista manta, espafiolesga jallp’ata watigmanta wakichinku, astawan mama qucha kantui wallikunapiwan,
tiyagkunata urquspa managa sutichasqga “naturales” “pueblos de indios"kay thaskiyga, a 1602 wata tukukuynimpi, ayllu
Aminchawan Alutapiwan taripaspa, Ullawi gayllapi. Inkuminda nisgata rikhurichimullankutaqg “encomiendas’, jinamanta
sutichasga "encomendero”askha indigena kunata kamachinman pikunachus paypaq llamk'ananku karga. “mita”llamk’ayta
wagaychakullankutag, inkakuna churasgankuna Aawpaqgpi, Turnupi llamk’ayta kamachispa, chagrapi, uywa michispa,
ghuya llamk’aypiwan. Kayjina llamk’aykunaga “natural”yachachisganraykulla llamk’achiq jinata nin.

Espafnolesqga indigenallamk’ayninta munargallagtakunata k'achanchanankupag sumaq tiyanankupaq qulla Amerikamanta
jamusganku mask’aq, chilipiga tukukun mana munaspa llamk’ayga tukukuyniyuq 1791 watapi. Indigenasant’api chagrapi
llamk‘ankurag. Colonia nisga puriynimpi jallpaga rak'illasgataq karqa, jallpa qurispa mercedes nisqa; jatuchiq jallp'akuna
uywa michinapag managa chagra tarpunapag.

Kay kinsa rigch’agmanta Corona espafiolaga conquistadores man t'inkan, mana allinkunata ruwanku kay ayllukunapiqa,
kay jinamanta rigsisga karga “libre” Indigena kunaga askha llamk’ayman kamachisga karga, jallp'a mana puqugkunata qurig
kanku unqusgakuna mana rigsisga unguykunawan (infectocontagiosas). Chaykuna llagta pisiyanaman apan: “conquista
espahola nisga kay llagtanchigtaga mana allinman apan, runakunaga askha wafuran pachaq watapiga 80% runakuna
wafuran precolombino”mit'a nisgapi.

Suyu Boliviamanta

Virreinato Perimanta tukukuchkaptin  suy Bolivia pagariakuchkaptin suyu Bolivia manta, Simén Bolivar  al tributo
nisgaman tukun indigenakuna junt'agkanu. Kimsa watafa kaptin chinkachigtinfa watigmanta rikhurimun wagq suyukunata
kallpachanapag aswan khuskan manta qullgi suyunchigmanta boliviaman kayjinamanta urqugkanku.

Qhay kutipi, qullgi indigena kay chiga Ullawipi nikuqg q'ipi apaykgchaypi chantapis yarita ranghaspa, llant'a inghanapag.
Umallirikunataq indijinakuna llamk’agchakanku arig sallinapi, Ch'ugi urquspapis kay jatun chigapi.

Suyumanta pachapkasgan

Awqa Pacifico manta nigta (1879-1883) jinallataq rigsisga “salitre mantawan uchhamantawan’, maypichus japinakunku

Boliviawan Per'uwan Chili waykhanapag, Arica chigakuna, Tarapakdwan Antofagastapiwan, maypichus aymara llagtakuna
tiyag kanku, ghichwakunawan atakamifiukunawan, juklla pacha suyunchiqwankarga.

Chili suyuga utghayllata tributu junt'aytaga chinkachin, kaymanta kagjinata rigsichin pikunachus tini kantupi tiyagkunaman;
pikunachus mana chilimanta kay ripunanku karqga. Kay puriyga, ghatimun 1880 watamanta pacha 1930 wata kama,
sutichasga “mana munaspapis ari niy” Rigsichikun sumaqg kasgan suyumanta, tukuy rigch’'ag etnia nisga kuna indigena
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nisga kuna suyupi kasganta chinkachiyta mask‘arga, tukuy runakunata chilinu tukuchispa, “Chilimanta runakuna’managa
kampisinu sutiyug. Kay tupuga rikhurimun unay runakuna umallirisqganmanta, indigena nisga kuna chinchamantaga jukllapi
apakuq kanku Biliviawan, Per'upiwan, chili pagtaq kayga karga juk jatun kamayku tini kantupi. Suyumanta chinchapiga
kayqga rigsikun “Chilinizacion” sutiyug.

Kay thaskiyga iskay mit'ayug, chimpaspa 1990 wata kama. Jallp'anchigta jatunyachina kama, yachay wasi kunapiga aswan
kallpawan kaytaga yachachinku Per'u manta, Boliviamantawan chay yachay wasi kunatag wisqaykunku. 1900 watapi
watigmanta servicio militar kamachisqga. 1910 watapi 1930 watapiwan chay chawpipi rikhurimunku “ligas patridticas'nisga
kuna, qutupi wakichisga mana munagta kallpawan Bolivi runakunata, Per'u runakunatawan wigch'ug kanku.

Chantaga politica integracion nisgaman chimpakun, juk suyuwan pataman urqunapag munaywan chiga kuna astawan
munasgakunata. Qhuya urmaykuqgtin waranga llamk'agkunata mana llamk‘ayniyuq sagispa. Iskay mit'a “‘chilenizacion”
apakun maypichus pachag wata junt'chkaptin awga Pacifico nisga manta, Chiliga tinimanta ch’ampayniyug Argentinawan
karga, identidad nisgata kallpachananta ripararqa.

1970 watapi, kasuspa juk “estrategia defensiva’ nisgata, “sucesivas crisis vecinales'nisqa chay rayku, el suyga tarpun
minakunata saywa chigapi mana runa purinampag. Ayllu Ullawipi gillgasga tarikun 8.068. nikun juch'uy t'ujag kuna
t'ugpirigtinkama, askha kuti mana riparaspa, apaganman managa wafhuchinmanpis, chiga mana runa puriynimpi rikukun.
Chiga minadakunag kark'anku alambre de pua wan, samampakunawan willasga kachkan “MINAS” Samampakuna
kallantaq paypichus pacha minado man yaykuchkaptin, espanol, inglés alemanwan gillgasqa kachkan. Chili kuskachakun
rimariy Ottawa nisgaman, maypichus yupaychana mina mana runa purinampagq chayniqgta: mina tarpusgata urqunapagga
runakunata yanapana a, chagragunakuy killakama 2013 watamanta urqusganku 73.200 minakuna, 108.000kanrag.

Qhuya Industria nisga

Unay chigakuna Tarapakamata wan Antofagasta mantawan, jallp'a kunan chayan kimsa chiga kama Chilimanta, asgha
uchhan rayku rigsisga, salitre nisgawan ch’ugipiwan, asgha britanicas nisgawan rantisga karga. XIX wata tukukuypi
gallariy XX watapi, Chili sapan salitre nisgata urquq tigsi muyu tukuypi, sumag ranghayniyuq 1870 watakunapi 1929
watakunapiwan. Waranga runakuna Peru manta Boliviamanta jamug kuna tukuy chiga chincha Chilimanta llamk’ay
gallarinku  salitre nisqata urquspa yurag ghuya puquy, cwalig chagra pugunampag, pulwura ruwanapaqwan, chay qutu
llamk’agkunapiga karga ghichwa runakuna qulla chiga Boliviamanta jamug, asgha chaykunamanta usghayllata yachaganku
espafulta, chincha suyunchigmanta

Qhichwakuna bdrax nisqapi llamk’allankutag, Askutanpi, ch'ugi qulla wasipi Ch'ugikamatapiwan, arigkunapitaq sallinata,
jinallamantatag llamk'ag kanku industria ghuyapi, ferrocarril nisgapi, maypichus llamk'aq kanku runakuna Lipezmanta
jamugkuna. Ch'ugikamataman, maypichus kunankama ch'ugi ghuya tarikun kicharisga aswan jatun tigsi muyu tukuypi.
Quchapampamanta pacha ghichwa runag chamunku llamk‘ag.

Sinchimanta salitre nigta, jatuchiq imakuna tukuypaq ruwakun, willanakunapagpiwan. Tren fanta ruwakun, jatun chiga
suyumanta chimpag, Iki iki manta Puerto Montt nisga kama. Khuchi yaku Aanta allinchakun, ugyana yakugtawan, tranvias
nisgata, teléfonos nisga piwan, k'ullku rumi churaytawan. En 1888, ikay suyu yuyaynin nigta; ferrocarril Bolivia manta
Antofagasta kama churakun; tukug estaciéon nisga Ullawipi rikukun.
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Ferrocarril nisqgawan sallinapiwan

Pachikuna ferrocarril nisqaman, aylluga servicios estatales nisgawan juntasqa, juk Pagtachaqg distrito nisga manta cénsul
boliviano nisga piwan. Estacion tukukuy saywasganigta, servicios basicos nisgata churanku Alin puriynimpaqg: qipi
wasikuna, ghatu wasikunawan, llamk’ag runa wasikunapiwa, wakin wasikuna piwan. Ferrocarril nisqaga aswan askha
urquyta kay kunata: Sallina, bérax wan, ch'ugiwan ima, chayqa jatun ayllu indijena nisga apamun, Askha runa chamuspa
ghichwa parlayniyug, llamk’ag ghuya pata Ullawimanta. Chay pachaga Ullawiga chayan 1.500 runakuna tiyagman.

Qhawayqa karga rigch’ag suyukunaman jina: “pampapi llamk’'agkunatag karga bolivianokuna pura saywa gaylla kunamanta
jamunku, tratumanta junt'asga karganku.Chilinu karga sumag Illamk‘ay niyugkunaga, Ullawi chigamanta jamug kanku,
Amincha mantawan, sumag qullgi junt'ayniyuq, kunankama chayjina.

Ferrocarril nisga yanapan sallina urquyta askhamanta, ghuyataga llamapi apaqg kanku, mulakunapi, autukunapi, askha
gipi kag mana tukytaga apagchu kanku mana allin Aan kaptin, chhika pata kaptin, Sallinaga Salitre nisga kikin pélvora
ruwanapag munarganku.

Jatuchig wasikuna sallina tantaymantaga chincha Chilimantaga arigmanta jamun: Takura, Kapikifia, Wallatiri (Tarapaka
chigapi) Aucanquilcha piwan (Antofagasta manta), Ullawi ayllupi. Nawpaq pachapi, sallinaga salitreraman ranghasqa karqa,
aswan fAawpaqgpiga qallarikun jawan urquyta. 1920 watakunapi, ghuya Ch'ugikamata manta sallina llugsimuy qallarisga,
ghuya yuraq tupu yapakuspa. Urqusga chigakunaga may sinchimi pacha Ullawimanta karqa ariq Aukankilchawan Santa
Rosa wan Ullawipiwam. Nawpaw awganakuy tigsimuyumantaga (1914-1919), Qhuya puquy urquytaga sinch’ yapakun,
20.000 toneladas nisga kama chayaspa.

Chika pata jatuchig wsikuna sallina tantaymanta, 4.000 wan 5.000 metros nisgawan chawpipi mama qucha patapi indijina
maki llamk‘ayta yupaychayman apan, patapi yachasqga juk wayra pachaman 4° Celcius nisqapi. Chimpamugkunaga
askhaman taripan, 1925 watapi Bolivia ga mana lugsinankuta munanchukampu runakunata jark'an.

Industria nisgaga urmaykamun 1980 watakunapi, urmaykamuyta tukuspa 1993 watapi, maypichus sallinaga urqukun
petréleonisgamanta. Kay ghuya puquy urquyga ullawipi ruwakun 1992 wata kama, maypichus llamk‘aykuna samarin.
Kaayga kallpawan chimpaykun qullgi suyumanga kunankama.

Ayllu Ullawiga yarita llamk‘aypiga llamk'allantag (1930-1955), maypichus Atakaminukunapis llamk’allankutag chiga mayu
kachiyugq, ghiswa Buliviamantawan. Qhuya Ch'ugikamataga asgha yarita inghanapag munarganku. Kimsa chunka yawar
masi kuna yarita urquspa llamk‘ag kanku, uywa michiytawan.

Salitreropachan tukukuynin

Jatunllagta indigena nisqa Boliviamanta Salitreraman llamk’ag chamun, maypichus runakunajuch’uy chigapi tarikugkanku,
khuchi mana mayllasqa jinalla. Mana qullgipichu junt’ag kanku, ficha nisga nigta karga, chayga kanjiakuy wakin chigallapi
mana “pulperfas” nisga. 1907 watapi suyuqg qullgin urmaykamun mana chiniyug kapun mikhuna kunatag chayga
pataman wicharinku. Juchuy qutu runakuna jatarinku mafaspa suyuman chagwaspa wicharigtinrayku Iki iki chigata
ghuya sayachispa. El 21 khapagq raymi killamanta 1907 watapi, General nisga Roberto Silva sayt'aq kunata wanuchinapaq
kamachin yachay wasi Santa Maria Iki ikipi tarikugkunata. Kayjinami wafusgasga 200 jina ninku wakintaqg 2.000 astawan

ninku.
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Salitre sintético nisga sinchi wallpasgamanta, 1909 watapi, urmaykamuy gallarin jatun samay aytikunawan Kiillpasga
llamk’agkuna ripuspa tukunku jatun llagtakunaman, maypichus yapakamun 1920 watapi, 1930 watakama. Asgha
ghichwakuna kutirinku llagtankunaman maymantachus jamurganku chayman, wakinkunatag chay chigallapi
ghipakapunku. Wakintag llamk'agkuna jina Kalamapi, Ch'ugikamatapi wakinkunata kampupi tiyaq jina Pata Loa nisqapi
managa Ullawipi.

Qhichwakuna Ullawipi Kalamaman ripuyta qallarinku 1960 watakunapi, chiga rikukusganrayku waq llamk'aykunapi sagin
chayrayku, yarita urquspa sallinatawan. Kunankamapis ghichwa runaga jamullanku puni, qutu Putugchimanta chamuspa
Kalama chiga kama, San Pedro Atacama mantawan Antofagasta manwan. Asgha tiyakapunku chay chigapi mana ripuspa,
wakintag chilinuman tukunku.

Musuq politicas nisga suyuqta

Crisis salitre manta nisga mana allin sumagq kallpawan chinpaykun economia chilena nisqata, asgha qullgi suyunchigman
yaykug, impuestos nisga manta junt'asga jawaman urqusgamanta. Suyunchigta Kay apan, 1930 gallariymanta, waq tupu
econdmico nisgata apan, qullgi jamug jawaman urqusgamanta junt’an.Kay musuqg politicanisga runakunapag watasqga
rirga. Suyuga jawaychan kallpawan kamachiyta runakunata jukchchcnapag, runakunata jatunyayta kutichispa, yachayta,
jampitawan, willanaku ima kunawan.

Kurag kamachiq Salvador Allende (1970-1973) kachkaptin, 1972 pi, Ley 17.729 llugsimun. Kaynigata rigsichikunampaq
mask’arga pluralidad cultural nisga suyunchigpi, jallp'a indigena kuna nisgawan rakliykunata tukuchan, qutu indigena
kunaman jallp'an kutichipunampag, purichiywan “..qullgi jatunyachispa indigena runakunapiwan qutu llamk'ay
ayllukunamanta nigta”

Kawsarichiyninwan régimen militar nisga (1973-1990), kay Ley mana waliq tukukun. Llakiyga kutimullantag kay chiga
tinikunaman, maypichus contingentes militares nisgakunata kachamunku. Suyuga rak’ikun waq chigakunapi, 1980
watakunapiga, municipalidades nisgakunata rikhuricghimunku wakin ayllupi, chaywanga aswan gaylla Estado nisgawan
rikukuyku.

Yanapay becas niga jaywawayku, “yachay wasikuna ugharikun saywa tantakunankupaq” donde se exaltaban los valores
patrios a través de los contenidos; mikhunapag jampinapagwan purinku, chay chamugtinga mikhunawan jampinawan
runakuna kaymanta sumagq japhisganku. Kay ruwaykunaga ghipan chiga phatmamanta junt'anman “chilenizacion”.

Musug Cédigo yakumanta willasga nigta 1981 pi, kay yakuga wagruna rantikapun. Chili chincha chigpi, derecho kuna
yakumantaga, ghuya llamk‘anapaq japiykunku. Kayga mana allinchu ayllu indigena nisgapag Ullawimanta, mana allin
kaspa uywa michinankupag.

Democracia nisga chamugtinga 1993 pi, kunan Ley Indigena (19.253) llugsimun. Kay apan 1995 pi, Ayllu Indigenanisga
ghichwa Ullawimanta.

Ayllumanta jallp’akuna

Ullawi aylluga jallpa galpataga suyu ninku 53.434 hectéreas. Nisgakunata chaqgra tarpunakunapiwan ima jallpa
p'ugrukunapi “Puquios, Cohada, Inca, Caichape wan Amincha wan” Kampu michinapagwan: kampukuna Cosca
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mantawan p'ugrukunamantawan, kinraykunapiwan “urqu ariq Aucanquilcha wan Santa Rosa mantawan”. Jatun chiga kay
jallp'amatagqa fiscal, pata 2009 watakama, Ministerio de Bienes Nacionales tigran 135,538 hectéreas, nisgakunaman.

Ullawiga kunanpi

Ullawiga nikun kimsa thaskiy sawaymanta chiga Antofagasta manta, chaymanta pacha chakiwan chimpasunman sawayta
Bolivia wan, rikusga kimsa kildmetros rinapag. Wasi Aduana mantayugq, Policia Internacional, Servicio Agricola y Ganadero
y Tenencia de Carabineros, chay tukuy imayug.

Pacha wayra kay patapiqa sinch’i kallpawan tikrakun tutamantawan p'unchaymantawan, taripanman 20° Celsius wan 15°
Celsius wan wakin pachapitag aswanpis kanman. Q'ufi pacha killakunapiga, jatuchis parakuna rikukun, illapa wayrakuna
ima rit'in ima, chiga fenémeno nisga pacha wayra chirawa pacha Bolivia manta.

Ayllu Ullawiga 120 runayuq rikukun, aswan kuraq llagtamantaga 50 watawug kanku. Qhuskan runakunamanta chaypi
wiflakun, wakin khuskatag chayga Buliviamanta chamug kunaman nikun ghipa tawa cunka, phichga chunka watapi
jinamantafa. Chunka watafa juk kuti killapi ruwakun chay ghatukuna iskaynin suyumanta Ullawi Awarua tini 67 pi. Chaypi
tinkunku llawar masikunankunawan buliviamanta mikhunata kanjianku. Boliviana Ernestina Ajacopa jawarin: “Saywa
chinkan kay p'unchaykunapaqgqga wakichikuyku, askha karu chiga Bolivia manta jamunku kayman chamunankupag.
Chilinusga kulturaykuta sumagta jap'inku”.

Ullawipiga runakuna paykunapura yanapakunku, Carabineros wan municipalidad wan yanapasqa kanku. Jinapiga, tukuy
watasqa rikukunku imaynamantapis kunanga, kamachiykuna ayllumanta junt'aspa, pichaspa wakin runaqga ferrocarril
nisgapi llamk'anku managa mikhnayug pufuna wasipag chamug jamugq kunapag. Chhikalla uywa michinku, chunka
iskayniyug runacha kanman, apa juk tiyapunku phichga chunka kama llamayuqg kanku. Asgha aylu chay chigamanta
uywamanta chagramanta kawsaq kanku ch'aki kaptincha ripunku, mana yaku kaptin Llagta Kalamaman ripunku.

Sipasawan magqt'akunaanga kamaykusqga rikukunku Kalamapi yachakunankupag, yachay wasi, maypichus iskay chunka
runa jina rinku uktawu kamalla chayan wasiku nisgamanta. Jinamant yachayninkuta tukuspaga, manafa kutimunkufiachu,
llamk’ay mana kaptin llagtankumanta qungaspa. Energia nisga Ullawipiga motor electrégeno nisqallamanta jamun. Tawa
wata ghipatafa antena celular nisgapaqg churakun. Chaykunallawan yupakun, Ullawiga sinch’i sumaq kusa chaypi tiyaq
kunapaqg chiga chhika karupi.
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Qhichwakunaga juk jatun achkha ruwaykunata ayllu Andinu kunawan jaywanakun. Kay gqayllaga aymara parlay
ayllukunawan aswan k’acha antropdlogo boliviano Xabier Albé nin Buliviapi cultura aymara, cultura ghichwaga mana
kikinchu nispa ghasi nisunman, cultura andina chiga parlayqga parlasqa aymarapi managa ghichwapi, kay nispaga, gallulla
ujina kanku Qhichwakunawan Aymarakunawan suyu masigninchispi, Ajinamanta kanman kay Chili suyupiga maypichus
achgha ghichwakuna Bulivia suyumanta jamunku.

Ayllu ghichwakunaga mana jukllachu ruwayninkuga,maypichus rikusganmanjina maypichus ghawasunman kapugniyuq

jinaman chantapis runakunaman jina. Chilipiga iskay ayllu chaniyug ghichwamanta tiyan.
Ayllu ghichwa San Pedro Estacion, ayllu ghichwa Ullawimanta rimag.

Naupag aylluga Kalamapi runakunanga tiyan; Qhichwa runakuna unayga San Pedro mayu kantupi tiyaq kanku, San
Pedro Ayllupi Aawipi kantukunapipis. Tukuy walli chigapiga kampu michinapaq kag, qucha ch'iku chiikupiwan kag;
Chukikamata ghuya llamk‘aypag, 1960 watakunapi mayumanta yaku urquy gallarikun, chantaga 1982 watapiga
yaku ch’akipusga unau kampu michigpag, chiku chiiku quchakunapiwan ch'akillaspatag, wakin ghichwa runakunag
Estacion San Pedroman ripusganku Juk Estacion Ferrocarril Antofagasta—Bolivia nisgakunapi, chaymantaga kalama
llagtaman ripusganku llamk’ay mask’aspa maypichus ayllu ghichwa Indigena San Pedro estaci'on nisgata rikhurichispa.

Ayllu ghichwa parlag Ullawimanta, chayllapipuni pachag watamanta tiyakun, wakin runa tiyagga uywamichigpuni kanku
kay chigapipuni tiyanku jatunyaspa ferrocarril Antofagasta — Bolivia nigakuna chaynigta churakugtin. 1823 watakunapi
salitre tarispaga Antofagasta ukhupi trin ianga Bolivia nigman utghayllata churakun 1892watapifiaga chayaspa Ururu
kama, 1916 watapitaq La Paz kama chayaspa. Askha tiyagkunaga Boliviamanta jamunku wakintaq ripunku kay suyumanta.

Kimsa kilémetros jinallapi  saywaqa rikukun chayrayku jinapuni yawar maikunaga jagaypipis tiyakunku.

Achkha unay ruwaykunaga michigkuna Ullawimanta chinkapunku, magt'a sipasakunapaqgga achwan kusa llagta llamk’ay
ghuya empresa kuna llasa llamk’ay jallp'a llamk‘agkunapag michiq kunapagpis. Qhatig phatmiga rigsikun Ullawimanta
jatuli runakuna waturiymanta kan pikunas

Runakunaqg wakichiynin

Qhichwakunaga juk ayllu andino kuna jina ruwayninkunaga aynipi rikukurga kayga karq jallp'a kasganmanjina, ch'aki
jallp'anigta patanigrayku chhika yaku nigta pacha q'ufitaq chiritag kaptinchaykuna rayku chayachin yanapakuyman ayni
nisqata.

Wakin khichwa aylluga, Boliviapi Per'upiga wakichisga ayllukunapi juk ruwayniyug. Juk cjiga jallp'allapi tiyakuq jallp'api
llamk’ayniyuq, chantapis uywa michispa Ayllumanta uma runaga sutikun karaka sutichasga agllaspa.

Ullawi ayllu ghiswa parlayniyugpiga, runakunanga wakichinku juk jatun aylluta, pachag chunka pusagniyuqg tukuy sapa
killapi qutukunku.rigsichinapis ima kunachus ruwakuchkan chatra.

Ima ch’ampaykuna utghayllata allinchanapagga juk tijuypi qutuchakunku allinchanapaq.
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Uma kamachiq ayllu ullawimantaga sapa wata tarpuy killapi agllakun agllachkaspaga tukuy sapa juk rimarinku ganchiq
chunka jina kay ayllupi tiyakunkupuni, wakin chhikatag Kalamapi tiyanku.

Imaynachus unay jallp’a wakichisga karga

Jallp'a pata Andina nisgapi chagra puqugga kinuwa, papawan. Aswan kiti uraypiqa, patilla ruwaspalla gallpachasunman
larg'a garpaqqga achkha sara gallpapiga.

Unay ayllu andinokunaga wifachinku sayaq kinraypi patilla patillapi mikhuytaga tarpug kanku

Kay rigch’ay tarpuytaga rigsisga Jhon Murra Rayku pichus ayllukunapi ghawasga juk kunapi astawan tarpuq kanku pata

pata patillapi karupi juch’uy “isla” kuna jina rikukurga aswan patapi wakin nitag kaykyna puquchiq kanku kinuatawan,
papatawan.

Jatuchis ruwaykuna tukuypaq. Terraplin nisqga ghatarasga kitikunamanta, sumaq ghawasga larg'a garpanapaq,
wanu mama qucha kantumanta jaywasgawanchigta Inka chamuyninwan kayga ruwakun, kasganmantawan
kawsayninmantawan ruwasga tukuypaq tawantinsuyumanta kikinta llamk’'aymanta kawsayninga yachakurga sumaq
puquyninmanta llikakagpi puchugkuna junt’aspa munaganckuta, kampisinugta. Mit'a (llamk‘ay inka mafiasganman jina)
puqug achkha kapuyninmanta puni, kallpakusganmanta ch'ayga wasipi tiyagman qurisga karga mana gharikunamanqa,
ch'gay junt'ayninmantaga kura sapa ayllumanta ghawanan karga.

Qullgi unaypachamanta kayman

Papa jallpapi Ullawimanta, sinch’i tarpuy kunaga papa kinua kanku tuta ghasata tuta q'ufita walikuspa ayllukuna
andino nigata wifachinku unaypacha ruwayta puchugkunata jalch'ag kanku llama aychataga kachiwan kunakama
ch'akichinkurag, ch'uiutapis ruwallankupuni.

Kunankama wakin runa Ullawimanta tarpuyninku tiyan kitikunapi'p'ugrukunapiima inkakunapis ayllu gayllapi, Fermi8na
Paucar (52 Watayuq) michig Boliviamanta pacha michig jamug, kay kitiman chamunapagga chunka phichga chininipi
autupiga chamun, purispataq iskay phani khuskanniyugq nispa jawarin.

Chaypiga kinuata awasta, papata triguta alfata, puquchinku, Octavia Mendosa (70 watayuq) paykuna mikhunallampag nin,
yakupis ch'akipuchkanna, urqu kinraypitarpunku mana ghasa wafuchinampag, nin Octaviaqga inka kitipiga, wasichayniyugq
kayku tarpunapagq tiyapuwayku tarpunaykupaq garpanaykupaq ima quchapis larg'apis tukuy ima tiyan gq'uwaykupis Otilia
Bello Boliviano taytayuq kinuapis mikhunallapag nin, liebreeman tunpachin mana sumaq puqugtin.

Ullawipi g'ufi chagra ruwakun runakunaga mikhunkuman tarpusgankuta Zanahoria, betarraga, acelga, lechuga jinallaga
kaypi mana pugunchu.

Tarpugkunapis llamayugllatag kankukay uywaq chinkarapunku  michigninkuga manafa atinkufachu (michiyta)
wawasniykuga manafa munankufiachu michiyta. Mayk'aq Fermina Pawkar 1972 pi Boliviamanta chimpamun pachaq
kuragta llamakunata ghawasganta yuyakun Anastacia Anza (86 watayuq) paypis chimpa suyullamantataq jamun
tiyapusganta jawarin “tiyapuwanrar juk chika llamakuna” pikunachus “kamachisga”“wakinkunapiga waway rin ghawamug”

liun jamuytawan mikhukapun, witripis mikhukapullantag jinamanta tukukapuchkanfa.
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Jorge Condori: jawarin fiuga pukis chaypi tiyaqgtiy quyawan wawa juch'uy kachkaptin pachaq pichga chunka llamayuq
kargani chaymantaga ranghaspa tukuni chay rayku ni pipis michinmanchu fiuga wijuiia kani Augapaqgqa juk llamk’ay
chinkasqa, jagaypipis papata, kinuata, awasta tarpugkanijuk llakiynin Jorge Condorigtaq jallp’an chinkananta wawasninga
Kalamaman ripunku wag chiga kuna manwan, ni llama michiytaga munankufachu ni tarpuymanpis.

Unaymanta chuwakuna

Achkha chuwakunamanta wayk'ukunpuni Ullawimanta kiwnamanta kanku  pisgi kaltu, phisara, uchu kunapia
wayk'ukullampuni, quwi uchu, wallpa uchy, llama uchu, Siwillawan, uchutifigwan, chantaga garakun phisarawan managa
ch'ufuwan.

Raymi Santo Patronopaqgqga rayiyuq (sawa raymimantaga kamachisga) runakunata mikhug wajanku pikchu sutichanchis
chayta Aawpaqgtaga yaykug chuwa garakun ch’aki mikhuy ch'uAu uchd kanmanphisarawan papapiwan, Pustripiga
Durasnutapuni garakun war frtamantapis chhapusga kanman.

Artisania

Ullawipi iskay qutu artisaniamantaga tiyan llama willmamanta awayman , alpakamanta uwija madijamantapis, ‘qutu
artisanas Ullawimanta”kanku jugtaq “qutu artisanus killawasi sutikun”awanapaqga tilarista apaykachanku qullgijallchana
awanku wara warakuna, chunpikuna ima (rakhiman watakunapag) midiasata, ch’uluta, wantita, wujandata, lligllakunata
(manta tawa tukuyniyugta wasaman watakunapag)phullu pakanakunata, mast'akunataima. Kay awasgakunataga
turistaman jamugman munachinku Kalama llagtapi ranghakullantag, antufagastapi, Santiago pipis, Octavia Mendoza (70
watayuq), artisana pagariasqga, uywasga Ullawipi nin.

Runaga kaypi wagcha kanku mana tarpuy kanchu, nillamk’aypis kallantagchu pufiuna wasi tiyan turista chamunankupaq
chaypi tantakuspa llamk‘ayku 13 tilarta, 13 k'antigta 13 ruwaqtaq apaspatag apamuspataq tilaristaga mana waligta
ruwachkayku chayrayku Auga nini, pruyictu rigsichinachis, qutuchaypi rimarigtiyga

Ari ninku ayllunigta, kunanga tiyapuwaykufia wasi awanaykupaqg akana wasi ruwakuchkan kunanga wasi tifiina pagwan
ruwakunga.
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Pachamanta kimsa chiga ghawana

Aymarakuna jina kikillantag, Unay apukuna ghichwakunamanta Mallkuwan T'allawan kanku, sug'a warmi ghari wak'a
urqukunamanta. Pachamamapis juk sinch’i chigata junt’an rigsinchiq sumaq k'acha pachamanta, payga mama tukuy
runakunamanta sumag sinch’ikusa uywa miranampag, chagra pugunanpag sutichallaykutaqg”pachamama‘Tukuchinapagga
tiyan amaru chaypiga yakumanta ghawachin.

Octavia Mencdosa jawarin :urgukunamanga jaywana junt'ana urqukunaman unay runa tiyaq kanku chayman, junt’achina
tiyan khapag kananchikpag.
Chayqa Santa Rosa, chayga Aucanquilcha, chay chigallapitaq San Pedro. Sallinapi runaga llamk‘arga chayrayku jukga urquta “munakun” mallku

sutikugman junt’achina. Santa Rosa ga warmi “Quilchaga” mallku khari, nin chagraqunakuy killapi juk kuti junt'anku . apukunaga urqukuna
suk'akuna. Chay suk'akunaga runajina kanku yanapagkuna, llamk‘ayta qullgita qugkuna kanku. Runa jina wayrapi mallku unayga sutikug.

Jorge Condori sut'inchan yupaychayga chaniyugmi pachamamaman g'uakuna:

Juk ga tarpuy gallarichkaptin managa waq chigallamanpis rig llamk’ayta mask'ag , yuyarikunanpuni tiyan pachamamamanta q'uwakunan
tiyan, tarpunapag, ghatiri kanapag, ajinamanta Augapis llamk‘ay gallarinapaq g'uwakunay tiyan pachamamamankuka alkula tukuy chaykuna
pachamamapag. Chaywan pachamamamantaqga yuyarikunchik'.

Quichwakuna aymarakuna aswan flawpagpi kimsa kusa mit'ata jawaychasganku, Espafioles jamusgankumantarar llugsisga
kay musuq kimsa chigamanta ghawanaga aymarapis jinallamantatag ghawan runakunamantalla mana kikinchu.

Qhichwapiga akapacha ninku ayarapitaq jagaypacha ninku kikillantatag niyta munan juk chigapi tukuy ima ghawakug
llankhakug wkin suk'akunpis kaypi kallantag, alagpachataq patamanta pachata ninku, aymarapiqa janagpachataq
ghichwapi aswan karu jina nisunman chiganpi kachkan maypichus quyllurkuna tiyanku tayta inti mama killa jina,
yanapawanchis pachapuriyninmanta killakuna jina chantapis tuta, p'unchay imaynatachachus purin chayta.. Paykunarayku
yachasunman ima killapichus tarpusun chayta aymuraytapis tukunapaqgqga tarikun pacha uramanta managa ukhumanta
manghanpacha aymarapiga, ukhupachatag ghichwapi aswan gaylla kusapiwan runakunataqg sut'inchanku kallpantawan
yaraghaynintawan atiyniyoq kanku imakunatapis jatarichinkuman waligta mana waligta, ghapaytawan yaraghaytawan.

Kay kimsa pachapiga suk'a machu tiyanku, Atiyniyuq aylluta sig'unankupaq yanapanankupaq yachaspafa imaynatachus
purichinchis. Chayrayku sapa kuti jaywanku q'uwakunku sullpayaspa phakig nikunampag, jinata mask’an tukuywan sumaqg
kawsayta apanapag.

Katulikus chamusgankumanta pachamamaqga waq chigakunapi rigsichikun prumapi managa urqu patapi maypichus
unaymanta sug‘akuna tiyanku gallarinku risayta ifina wasipi santu kristianu kunata,

Diospag nisganta rigsichiyga apan, ruwaykunata rilijilun tawan yachnankupag imaynachus chayta ifiinikunawan
g'uwanakunawan nikunku chaykunaga, unay ruwanakunamanta jamunku, “religiéon” nisqataq katuliku ifiinakunata ninku.

1 Jorge Condori (2013)
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Janagpachawan mit’a watamantawan

Janagpacha purichinag sinchimi, ayllukuna andinos nisga patachigamanta precolombinos nisga pachamanta pacha
ghichwakuna aymarakuna watamit'akunata, intig muyuyninta ghawaspa ghatinku Intiga sutichasqa“Tayta Dios"sawachinku
“warmi killawan’, wakin quyllurkuna urqukuna, arigkunapiwan wawanku kanman, kay ghari warmimanta. Tukuy wasikuna
pirgasga rumimanta, jallp’amanta, k'ullumanta, sapa chigamanta kasganman jina kanchakunaima tukuy intillugsigman
last’asga kay pachapi kawsauta kawsachin umallirinku kay 21 chirikillamanta (inti tigraypi chiri killamanta killaga rikhurimun
junt'aynimpi sumaq wata kanga nispa, ninku, chayga kanman uywa mirananpaq runa miranampagwan, ichas pachaga
aswan ghasa kanman.

Achkha fendmeno nisga kuna pachakunamanta runakunamanta,inti laghayagtinga willamuchkan killa intita jinallapi
wafiuchinanmanta mancharisqa kanku chay mana kanampaqqa rigch’ay ruwaykuna ruwakun Inti kallpayuq kanampag,
urqukunapatapiqga ninata inghanku Katolicos nisqa kunataq parlaspa mananku. Quyllurkuna kawsayninois yachanapagmi
kag. Qhiswakunagamayupis kanman jina riparanku juk chiga quyllur chapipi Aanpi juk yakanata ghawasqganku juk llama
ufanwan khuska, tutapitag uraykamun jallp'aman yaku ugyarikug , runakunata kusiyta sagimug.

Yachariykuna

Otilia Bello (80 watayuq) Boliviamanta taytayuq yachariykuna chinkachkaptinga llakikun KUnan magt'a sipasakunaga
gungachkanku tukuy yachaykunataga chinkachkau tukuy ruwayninchik, g'uwakuna ima taytay ruwaq chayta urguman
rispa llamakunata apagkanku. Manafa yuyakunichu juch'uyllaraq kargani”.

Chagragunakuy killaga may sinchimi aymarakunapag, ghichwakunapagwan, kay tupu panga willamun, jallp’kicharisgafa
tarpuy chamunanpag, chaypi yachanchis jallp'a kusafna kasganta chayllapitag wanuchana, Chagrakunakuy killaga qullgi
killa sutiyuq rigsisgallatag, “samimantawan” Octavia Mendosa apuskachaywam jawarin, chagraqunakuy killapi wawan
paqarikusganta, Fermina Paukarqusan kay killa pagarikusganrayku raymichin “mantuwan”sumagqg runa ghawachin.

Chagraqunkuy killapi Mallkusman jaywani juk wata ruwani juk watatatag mana ruwanichu, pachamamamanpis.

Qusayga mantuwan pagariakun uyanga llimphu ghataykusga juk mantuwan maman ch'aki jallch'achkarga, juk
ch'uspapi jallch'aga japichkan, chayga paqarikug sutikun, Mantuga atiyniyugta ruwan runataga chaytaga raymichanku 1
chagraqunakuy killamanta Augayku chay p'unchaytaga raymichayku managa khuskan chaupi killapi raymichani managa
killa tukukuypi, killa ukhupiga ruwanapuni tiyan chay raymipagqga uywahak'ayku g'uwayku pusikuna piwa.

Yatiri

Ayllu aymara quiswakunapi Yatirikunaga Sumag yupaychasga, rigsichikunku pachawan parlasgankurayku atiyninkuwan
ghawanku riparanku,wakinkunatag mana ghawankuchu llant'a jampimantapis yachanku, “wayra” urqunku nanaykunata
thanichinku musquyninkupi willanku imaynachus Aawpag kanga chanta kuka raphi wak'apipis ghawanku munasga jayway

pachamamamanta, juk rua yatiri kananpagga sinch’i imama kunata kawsanan kasqa, Siqusga illapawan kanman managa
mantuwan pagariakunman, imaynatachus nin Fermina, qusan Esteban jina.

Nuga Yatiri kani kkuka ghawani ghawani llmk’ayniykimanta unquykunamanta, imakunanta tiwu mantaga fiuga yachani
supay puriyninmantaga. Tiwa qullgiyug kaptin chagraqunakuy killapiga japlichikunkupuni chayrayku chay killapiga kay
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kampuman jamunku sapa chigapi ninata jap'ichinku qullgi munanki chayga gam jagayman rinayki tiyan, imprisayuqgpis kay
munanki chaygaqullgeyuq kay munanki chaygakhuchunawan rinayki tiyan kay ninaman chayaspaga t'ugsiykunayki tiyan,
chaypi quri kachkan paywan tinkunki chayga apasunki wafiuwagchus kawsawaqgchus paymantafa chayqa.

Chay ninaga japichikun qullgi unay runakunamanta p'anpasga kachkan chaypi, unayga qullgiga p'ampakug, Esteban
sutinchan.

Nukayaq ch'agwakuntapis apankuman, sirini suga machuman pacha yaku llugsichkan chayman,chagqwakunkuta
apananku tiyan kanpuman, yaku Aawipi juk phani jinata saginanku tiyan wunwu kanman kina, mayginpis, juk k'ankatawan
wanuchinayki tiyan chya k'ankataga yakuman chugaspa ripuspa pakakamunayli tiyan ch’'utu wasaman, chagwaku
rantisgaykita chagwamunan tiyan, gantag sumaqta uyarinki kunwiakuna, wlikuna kanman.

Chagrakunapaq, uywakunapaq q’'uway

Aswan rigsisqa g'uwaykunaga, ghichwakuna kay Chili suyupi kay pachapiga chhikallata ruwanku, larga pichay, uywa
tikachaypiwan larg'a pichaypiga tukuy ayllupi tiyagkuna pichayku rumikunata, qurakunata ugharispa tukuy llamk’ayku,
yaku sumagta asigiata garpanampag, chagraqunakuy killapi chaytaga ruwayku juk p'unchay tukuynin chayqa.

Uywat'ikachanapaga:jatunpuquykillapitukuyimaruwakunpachamamagajallch’aynintamafanapag,uywamiranampagwan
chaytaga mananku llamakunata k'achanchanku t'ika pumpunikunawan, inrinpitag k'illpanku yachanankupaq pigtachus
uywa chaypag, mayqin ayllumantachas chayta yachanapag. Fermina Paukar Boliviapi pachakunamanta yuyarin.

Kumaripaqg fiuga llamataqga t'ikachani, ganchiq p'unchay Aawpagta ghaswamanta illachaw p'unchaypi kumariga aswan
ganchik p'unchay Aawpagpiga kunpari chaypiga manarag,kumaripaq llamaytaga t'ikachaninugaq Boliviamanta kani kimsa
p'unchayta mana kachiyug mikhunayki tiyan, uywakunaga k'illpayuqg kanan tiyan, asgha uywakunag sapa trupa K'illpayuq
kananku tiyan mana chinkamanpag, chaypag mikhuyku mana kachiyuqta, afiuta tikata llamapaqg ruwana, sapa llawar
masi juk llimphita agllanan tiyan angataga mana chrasunmanchu llakilpag chayga llamaga mana allintachus ghawakun,
ni uwijapis allinta ghawakunchu. Llamkhataga churana, puka, g'umir, giillu tukuy k'ajaq klaritu ninchis manachu chay jina
kanan tiyan.

Santukuna patrunakuna

Ayllu ghichwa San Pedro de Estacion, ayllu ghichwa parlag Ullawimanta juklla Santu Patrunugaayllu jallch’ag San Antono
de Padua, pitchus raymichayku chunka kimsayug p'unchayta chirawa killapi , kay raymiga gallarikun unayfa 1930
watakunapifia chiga sallina llamk‘aypi, maypichus ghuya chiga patapi llamk’agkunaga buliviamanta kargnku.

Qhichwakuna San Pedro Estaciomanta askha kalamapi jumunku 13 yuqg chirawa killapi sapa watamanta, pacha
paqgariakusganman raymichag, francisao Luizaga ayllumanta wallpag sutiinchan Aylluga San Antonio ifinku, “raymipaqgga
yacharisgata ruwanku chawpi mikhuyta mikhunku chiisiyaypi tukukun chamugkunata mmikhuyta garanku.

Ullawipiga 11- 15 kama chirawa killamanta raymiga ruwakun, Jorge Condori jawarin : chay raymipagga aylluman
chayani’runa jawamanta ch’agwakukuna, nukayay ima“"chunka p'unchay tutapi chirawa killamantaga wanusgakunamanta
usphirikuna “sumag rinampag askha mikhuy kanampag, maganakuy mana kanampaq” chunka kimsa p'unchaytaga misa
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ruwakun procesion raymiug kagtag wajan tukuy runata mikhunankupag, Fermina Paukar kay jina sutinchan, ch'isinpiga
luminaria cumpliafusta takinku chagwakukuna tukuy chiga Boliviamanta jamunku.

Andacollomanta Virgen
Ullawimanta 25 kil'ometros ayllu koskaga rikukun, juk santuariyug, “Virgen Rosario” Andacollomanta nisqa,

Iskay chunka phichgayug ghapag intiraymi killamanta, xx pachaqg wata gallariynimpi juk michiq chay chigapi tarikusga juk
Virgen ta, milagrosa nisgamanta rigsisga tukuy chay chigapi, chaymantaga iglesia pirgasganku ayllupis jatunyasga.

Esteban Huaigua llawar masinwanAndacollo Virgenta Ifinku, Esteban ga chinpamun Boliviamata 16, 17 watayug, sallina
aminchapi llamk’ag, “mabna kawkachuyugq kintu kamalla risga yachay wasiman”

Chantaga Virgen cosca manta mafakusqga llamk’ayta kausayta, wawasnimpaq yachayta mafasqa, kunanga tukuy wawasnin
yachayniyuq Inginieros nisga kanku Virgen man aututa mafasqa aututaq chamusqa. Chayrayku sapa killa ghawamun
warminwan khuska, wila japlichinku llimphichinku grutata tjikastawn apanku parlaspa mafakunku chanta ripunku.

Kunanga Virgen paq raymintaga ghapag inti raymi killapi 24- 28 kama raymichanku, ruwayninchigwan seremuniawan
chhapusga ghichwakunag ruwaykunaninwan ima, Achgha runa Kalamamanta, Boliviamanta pacha rinku.

Qhaswa

Asgha runa tantakunku jatun puquy killapi, managa pacha puquy killapi, wata raymi kasganman jina. Qhaswa
raymichanapaqg; Kuarisma killa Aaupagta ruwakun, maypichus kacharisga khasi kachaptin. Fermina Paukar Sutinchan,
ghaswaga unamantaga nikun “aycha tusun”yaparin ghaswaga juk Santuyug San Cebastian Sutikun,

Nugaykuga qallarinapag San Cebastianmanta manakuyku Nugaukupagga wak'a, tikachay uywamantawan
ruwakunCh'askachaw p'unchayta tukukunan tiyan chisiyanpitag ghaswa qallarin, ghaswaga tukukun quyllurchaw
p'unchayta uchphamanta. Chay p'unchaymanta gallarin kuarisma.

Qhaswapigajukllagtajunt'anukayawan rikukunman, karumanta chamunku,runarigsinapagga sumag, chay raymipigamusuq
p'achawan p'achallikunku warmikunaga pullira churakunkuuwijapis llamapis k'acha kachkanku. Pullirata llimphigta
kusiymanta rantikunku. Muntiratawan, blusa nisgatawan.awarkatawan. llikllawan ch'uspawanga wasipi ruwakun.

Fermina jawarin: Ch'askachaw p'unchay paqarinta Ullawipi raymi gallarin, chantaga Amincha llugsichkaspaga“mundo”nisga
wakichikun k'aspi sayt'asqa g'umirwan plintukipasga awasawan qurawan, tukuy mikhuykunawan, ch'agwakukunawan
ima, imawanchus tiyan chaykunata ima. Maribel Ansa sut'inchan junt’ay tukuy ima quwasganchikmanta, imaynatachus ni
fermina Paucar, “raymiugga pagarinmanta g'uwakunan tiyan tukus p'unchaynin g'usiinan tiyan saumiriu nisgaga Mallku,
pachamama, San sebastian japikunampag, Chay saumiriutag Boliviamanta apamunku. Aljirisga runa raymita wakichig,
qullgi churag tukuy imapag. Ayllu ghaswa raymi ruwakunampag, Fermina Paucar sumaq kusisqa ghaswa tukuy ima
kasganta, jawarin.

Raymiyuq kaq apan kumparsataqa, payga juk karaq runa yupaychasqa, tususpa ghatiyku ch’askachaw p'unchayta, intichaw p'unchaytawan runa

wasintman ghawamuyku, kamachigkunatapis ghawamullaykutag, fugaykupura g'umirkunarkuta glipirisga mantapi tusuyku LLigllaga wak’a,

ch'uspataqa, warkhuykukuyku, kukatawa, alkulatawan, guavira Boliviamanta. Alkulaga ghariman nikun kukatag warmiman, kausayaq mafauyku
mana unqgunaykupaq tukuy khuska kanaykupagwan.
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Kay raymiga may sumaq sinch’i wakiugkuna autuyugkunapaga, ch'allatawan sirpintinatawan churaykukunku, phichga managa sugta runa
anatawan ch'agwanku, pinkuyllu, wankarwan, chay g'achuriga nukayay ghatuman rigtiga ‘q'ipi” miskikunta kunkanman warkhuykuchiyku. Aduta
jina, supir 8 ch'unganakunaugima, tukuy ima ghatupi kasgantaquriyku ifinaykutiya tukuy ima qurinki chaytag g'achuriman dipirichinayki tiyan,
askhq qurinki chayka watapaq ghatuyki aswan jatun, sumag risungaquyllurchaw tutataga ghaswa tukukun.

Intichaw p'unchaytaqga watiga gallarin“jallp'a jicharikun”niqg kanku, kicharisga kachkan, juk ch'ampayniyug, llakiyniyug chayga chay p'unchaypiga
mana phutikunanchu tiyan, kusisga kana tiyan managa pachamama uharikapusunga, wafupusunman a jina, sumaqta yupaychayku, chay
p'unchaypiqga wafuchiyku juk llamata

managa mayqin uywatapis juk kanka ruwayku, raymiyuqg wajanan tiyan, runaga yanapantaq chaypi nukayaywan tusukun.

Inkaman riyku maypichus chagra kunayku g'uwayku kasganta juk chhika kama qurichiyku, sumag k'acha.
Unay wanusga jintilikuna

Tukuy rigchaq ifinikunata ghichwakunaga ifinku, wafug tukukuyninmanta, wafuyqa rigsisga juk chiga kawsaymanta,
mana tukukunchu wafuspaga, ch’sanmanpis jina riparakun, wakinga ifinku wanusgakunaga jallp'apirag rikukunku,
wakintag ninku ripunku inti yaykun chayman inti ghatirispa, wakintaq ifinku pachapi tukukapun chayga, achachillakunapi
tukukuspa managa machilakunapi amichakunapi sutikuna chhapusga sinch’i urqukunapi gagakunapi ,quchakunapi. Kiti
muyugninmanta, kayga tukuy chiripachapi juk chigapi kawsagwan wafiusgawan khuska tiyanku.

Fermina Paukar Jawarin, tukuy chigapi jintilispata imakunasninta p'achakunanta ima.

Unay pachapiga mana inti kargachu, chantarar inti llugsimun, jintilisga runakuna karganku nin, inti llugsimugtin chullpakunaga ruphakunku
wakintag gaga ukhupi, chayta nirga jatun Taytayga, wasisninga sumagq k'acha, wislla tupuku imaqullgimanta, ch'uspakunanga wikch'usga
kachkan gantag mana ughariwaqchu, wallghakuna rumimanta siwin ima k'achitu mi kanku, Jatun mamay nirga chaykunataga mana
ugharinachu, juk churi jatun mamaymanta ugharisga chay imakunanta chullpakunagta, wafu yant'an nin, wigsan punkiykun agruykukusga nin,
Jatun mamayqga watusga chullpag imakunanta ugharisgachu chayta, pachallanmanta kutichimusga chantaga waki ruwasga. Wakiga ruwakun
tukuy ima kulli llimphigwan, a jinawan kulli kinwa, yana sara, insiensu yana yaritamanta, q'uwakuna jatun mamayga chay g'uwayta ruwachkaga
nin, rumi ukhumanta ch’'ujumun nin, chantaga jatun mamayga nisga chullpakunakawsachkankurag, chigakunapi wigch'usga rumi mantapuru
wasinkuga wayk'una wasinpis puyunpis k'acha.

Kunanga pipis wafugtinga risaspa takispa khuska riyku, ayasankaman apaspa wanuq kurkuntaga, kacharpayku, pusag
p'unchayna kaptin p'achakunanta ruphachina. Kay ruwayninchig sumaq k'acha, juk runa ghawagq juk yatiri, wafiusgamanta
p'achakun ruphachimun p'achanta, may llakiy kacharparikun tukuy llawar masikunanmanta, rigsisga runakunamanta, yawar

masikunanman rimayta sagin wawakunanchiqta uywanki, iugapag ama wagankichikchu gankunawan puni kachkasaqg, a
jinata, Fermina Rimarin.

Wanusgag nunanga kutimun kimsa watata jina, juk p'unchaypi ayamarq'a killapi juk jamp'ara churasgawan suyana, Mabel
Ansa yuyarikun. Kurag kamachi ayllu Ullawimanta.

Juk punchay ayamarga killamanta, ruwakun jamp'ara nisga kunata, tukuy ayllukunapi ruwakun jatun jamp'arata k'achanchana, t'antata,
misk’ikunata churaspa juk p'unchayta suyana, runaga risamun takimun, tukuy chiga wasipi wakichikun, wafusgayugkunapi, kimsa ata kutita
ruwana, mikhuy garaspa rinku, yaku g'ufiitawan ima,

Runa chamusganman jina, risana, takina, iskay p'unchay tukukugtin tukuy jamp'arapi kasganta ugharispa qurirachina.
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Apachitakuna

Ullawi gayllapi apachitakunataga ghawasunman, rumi tantasqa, kay ruway andinaga, unaymanta pacha prehisp’anicos
nisgamanta, ch'usagkuna Aanta purigkunaunay puriykuna sasa Aapipuni pata wichariypi ukhu uraykamuypi, juk iskay rumi
churaqg kanku, maypichus apachita tariq kanku, jaywachkaspa jina pachi nichkaspa jina purinapaqg usphi manachkaspa,
jinallataq jark’ay managa kallpata Aampi purinapag, yachagaynimpi

antropdélogo Hans van den Berg, rimarin kay yachariykunata, purigkunamanta, juk rumi ugharispa apachitamanta gitukuna
juk chiga kurkunchigmanta, sauk'uyta rumipi sagiy munaspa, kallpanchikta kutirichinapaq pachallanmantag rumita
churaspa, kay yachariyga kunan kama kachkallan puni Jorge Condori Sut'inchan.

Unayqga tukuy ghatirig purig kayman jagayman, yaritata karwunta apamuspa apachitata ruwanaku karga juch’'uylla karga, tukuy runa chayniqta
purigti rumita apanan karga, kunantag chay jina jatun apachita. Chaytaga munakuna, pachamamaman jina chaypis pachamamagq|latag.

Sapa runa chimpagtin juk rumi sagin astwanpis atin chayga ch'usaypi sumag rinampag, kunaga ifiy jin. Qanta nanasunki makiyki managa

tukul kurku managa chaki rumiwan khitukuna, chaypi sagina, ifinki, ifini chayga thanikun, imaynata niykiman juk ima wak'a jina a jinamanta
apachiman wakichikun, chantaga pachamamaman jaywana.

Juk nispaqa niimata urquchu ghawaway rfiuga ghatiq kargani,
Salitrirapi yarita llamapiqipirgani

Pukiuspi jallpasniy tarpunapaq

Kunan pachaqa wawakuna manaimata yachayta munankuchu
Anta tukukunga mayman llamk'aqg ringanku nini Augaqga
Chagra uywa chaylla kanga kawsanapaq

Jorge Condori, Ullawi (2013)
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Uywakuna, runakuna uywakunawan unaymanta ispiritukunwan urqukunamanta,Ullawipi kichwakunagq yuyayninpi sumag
pagt'asqga.

Chullpakunapi manaqa jintilikunapi, Octavia Mendosa munaywan jawarin, imakunantapis sumagta ghawananchiq tiyan
jintilis wasin chigantapis sumagta ghawana; juch’'uy runa karganku kay tigsimuyupi unaypacha tiyagkanku. Runakunaga
pacha jintilismanta parlag kanku

Mayk'agchus paykunalla tiyag karganku, tukukuyninga mana walig karga.kay jallp'apiga unay mana k'anchay intimanta
kargachu, kay inti llugsimugtin runakuna wafurapunku, tukuy rigch’ar jawariy tiyan imaynatachua wanurganku; kay
jawariypiga nikun manchaymanta wafurasganku.

Tiyanpuna jawariyga maypichus uywakuna ruwayninmanta kay jawariypiga atugllapuni  phugllapayasga tukun
Atugmantawan kiwumantawan, Atugmantawan surimantawanpis, kay pisqukunata atug mikhuyta munasqa. Iskayninpi
mana allintachus rin, chayrayku jinallatag kiwumantapis surimantapis paykuna nisganku imaynatachus mikhuykunanta
sunsu atugtaq kasug chantaga mana mikhuykunchut'ukunapaq imaynatachus kiwu llagwawan mikhuwanki nispa
kamachin juk imakagkuna jayakunamanta “jaya” nakuna Ullawi mikhuykunamanta.

Juk pachamantapis parlakun uywakunaga runaman tukuq nin, sapa uywa rigsichikun ujina pachayugKunturga jina
tirniwan juk yuraq kurwatapiwan p'achallasga.Atugtaq paqu trajiyug, Jaraywataq t'aglliu tirniyug “sumagq k'acha"kirkinchupis
sumagq tirnuyuq imaraykuchus llullankuta japichikullankupuni imayna ghawanchig Jaraywa munapayasgagata jaraywa
gharijina sipasawan sumagta parlaykun juk chigapi tantakunankupaq imaraykuchua sumaq k'acha ghari gayna tutamanta
mana chayanchu jaraywallarikhurisga pitachus sipasa rumiwan ch'agasga tutapitag raymipi rimasga imagtintag mana
rikhurimusgachu jaraywa maqgt'atag- rumiwantaq ch’agawankiga nispa kutichisga llullanta japichispaga sipasaga
tukuchisga parlasgankuman.

Uywa michigkunaga mana punuykunkumanchu jiru uywakuna rikhurimuspa  apakapunkuman  imaynachus
“kunturmantawan sipasamantawan” kunturga munapayasga michigmanta kay jawariypiga, llakiywantag aycha
chayasqata apaymunasqa juk chiga sinch’i riparasunman uywakunata runakunamanta; uywa michigkuna ghawjatasqga
kankuman jaraywawan kirkinchuwan paykunapag wachaspa.

Kay iskay ghipa jawariypiga rigsichikun urqukunamantami kanku sumaq yupaychasga ghichwakunapag, supag askha
tiyapuyniyuq ispiritukunawan jaywasga kanman. Urqukunaga parlan Otilia Bello nin, tatanman juk urqu nisga “Qam fiuga
gayllaman jamunki” ajinami kasqga taytanga jamusqa Boliviamanta pacha Ullawi kama, chilipiga urqukunata jaywana allin
riwasqganchis rayku, mana waliq ispiritus kallantag. Esteban Guaywa pay kawsayninmanta jawarin, juk ispiritu urgumanta
mikhuykuy munasga llamk’aytawan khapagtawan munachispa payga mana munasgachu urqukunaga “japhinkupuni juk

runata”
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Chullpakuna

Jawariy 2013 Octavia Mendoza Cruz, 70 watakuna, Ullawipi

Unayga mana inti kargachu, nitaq killapis kargachu: killa, inti llogsimugtinga manachu chay chullpakunaga jatulikuna
jina tiyasqa kachkarganku nispa ninku, lligllakunawan ghatasga tupichuwan tlipasqa, juk wislla... (tupu suticharganku),
intiwan ruphasga ch’'umpi chukchayug, uyapis tullulla. Chaymi karga chullpaga ninku.unay runa manarag fiuganchik jina
runachu karga; chayjina manaraq bautisasqga kargankuchu mna runata jinachu riparakug kanku chayrayku jintilis nisgata
suticharganku.

Jintilis chaytaga fiuga kay Kawisa chay chaypi ghawargani, chaytaga urghurpanku: jatulikuna jina chukusga kgrganku. Juk
jatuli monteranwan, llikllanwan tupitunwan t'ipasga, tullulla kachkanku, kirupis tullu, Aawipis t'uqulla, makitag tukuynin,
rukhanapis tukuy uywajina pampasga imaynachus karga jina; chaymanta runaga chhika chhimanta chinkarichinku
urghurpanku. Le han llevado a museos iNo han visto en museos Chaykunataga kaymanta urghunku chaykunaga unay
sutikurganku jintilis.

Taytay nirga; ‘chullpakunataga ama kuyuchinkichu” wisllan, chuwan t'urumanta karga, mankitanpis tukuy t'urumanta
karga, nugataq urqurpaq kani, “sagimuy” niwagq “taytakuna sig'usunganku sagimuy chaykunataga ama kuyuchinachu”may
sumagq k'acha kaqg fiuga apamuq kani, sagimuq kacharpawaq “mana kuyuchinachu”niq “siq'un”kunanga chinkapunfa runa
kunanmantaga manafa unay jina jallchankuchu.

Inti llugsimugtin jintilis wayfAupunku manachu unay mana wasichu karga, manami unayga mach‘alla karga chaypi tiyaq
kanku.jug papajintilispata tiyan kunan kama puqun, chaytaga mana pipis mikhunchu juk jatun papa, iuga nini,” kay papata”
chayqa jintilispata nispa jatun mamayqa niq kiuna jinallatag chayga muju mujullantag chagra quragtin wigch'unku.

Unay chay jintilikunga mana imapipis ifigchu kanku, chayrayku jintilikuna sutikug kanku .

Chhaymantaga Intiwan, killawan llugsimunku, chaypi paykunaga ch’akipunku manchaymanta llakiymantawan.
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Atugmantawan kiwumantawan

Jawariy 2013 watapi Anastasia Anza Tejerina nigta 87 watayug, Ullawipi.

Atugmanta niqg kanku k'usilluwan michiq llugsig kanku mana yuyakunichu kiwuwan misaq kanku kiwutaga nig mikhusqayki;
“mikhuway ah mikhuwanki chayga asqgha llagwata churaykunawayki tiyan mana allin aycha kani Augaga chayrayku;
chaymanta” atugga askha llagwata kutag kunanga hawiykitawan siykitawan jatunta kicharinki, Augatag chay ukhuman
yaykusas nispa nisqa kiwuga chantag phawaripusga uyanman qg'alata akaykuchisqa, ripun ah atugtaq atipachikusga.
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Atugmantawan surimantawan

Jawariy 2013 watamanta Ullawipi, Victoria Véliz Urrelo nigta, 54 watayuq, Puquiusmanta

Juk plisqukuna yaku ujasiaq karga, Atuqtaq taripasga, sakuman winaykuspa wataykusga apakapusga jagaymanfa
richkaspa wik'ufakunata ghawasga chaymantaga nisga “ajj wik'ufiakuna kachkan astawanpis wik'ufiata japimusaq”
sakuta pisqusninwan pampapi wigch'usgata sagisqa, ripusga wik'ufiag hipantawik'ufakunata ghatiykachaspaga juk suri
chaypi kachkasga nin suri chayta chimpachkaspa sakuta ghawasqa, “imataq kayri" nispa nisqa, suriga jayt'aspa watarasga
plisqukunatag pawarakapusga.

Chantaga, atug maypitaqgri nispa ghawaykachasga "kayga utghayllata jamunga” utghayllata gallarisga sakuta junt'achig,
wataykuytawan ripusga. Atugtaqg sayk'usga mana jap’iy atispa yaraghasga “plisqukunata mikhusag” nispa chayaytawan
saku kicharisga phuskayu khiskalla winaykusga kachkasqga, paytag nisqa, piisqu kiskachkawan allintapuni ghawaykusga
plisqukunaga ayrampu khiskalla kasqa.

Suri chakita gawasqa atugqga“mikhuykusag”nispa nisga, astawan jaghaypi taripaspa Surita waturisga ganchu pisqukunayta
kacharinki chiinlla nin{ kunanga ganta “mikhuykusgayki”’mikhuwanki chayqga kankapi mikhunawayki tiyan”chantaga askha
llant’ata tantasga sansaqta inghaykusganin “kunanga ari” nisga Suriga “kayjinata kimsa kutita muyunayki tiyan” chantaga
sansagman wigch'uykuwanki mikhunawaykipag.

Kasuspa jina nisganta ruwasga Atugga kimsa kutita muyusga sayarichkaptin Suriga juk jayt'aymanta ninaman
chinkaykuchisga chantaga Suri aisipa ripusqa.
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Cuando los animales eran como humanos

Jawariy 2013 watapi Otilia Bello nigta, 80 watayug, Ullawipi.

Umay uywakunaga tusug, parlag kanku nin, atug, kuntur, jaraywa unayqa rig kanku pampaman; kampupi tiyaq kanku nin,
Uywakuna llama, uwijakunata ima campuman michiq rig kanku nin, paukunataqg unakuna jin rigsichikuq kanku, tukuy tuta
tususpag'ayantinkama pagarinmanta ripugkanku imillakunatag achasgafatusugjap'iyksganku intifallogsinankama, mana
kacharigtin - atugga khaniykusqga, juktag jaraywa kutimusaqg armakuq yakuta jap'i pusiawanki, sipasatag yaku japisganku
jinallapi juk jaraywa yakupi armakuchkasga “kay jaraywa mana allin” nispa umampi rumiwan ch'angasqa, chiisinpitaq
umapis watasga jamusga nin, 2imagtin jina jamunkichik” nispa waturisganku, gantag rumiwan ch’angawankiqga, Auga
jaraywacha nirganinisgqa, “mana chayga fiuga kani” nispa kutichisga nin. Sipasatag jAaaay! Auga wayAupuyman nispa
nisga. Kunturtag mana kutimusgachu, jampa tusunapaq kag nin, mafiusu mana japichikusgachu chiisinpiga jamug tusuq
chantaqga ripug chiga phanimanta jina.
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Kunturmantawan sipasamantawan

Jawariy 2013 watapi Octavia Mendoza Cruz nigta, 70 watayugq, Ullawipi.

Juk jawariy tiyan; juk uywa michig kaqg nin, uywa michichkaspa wifaypaqg pufiuqg jinapitag jatun maman nisqa, “ama
punaunkichu kunturjamunman apasunkiman”paytag manaifsgachu jukpitag pufiuykusga, kunturtag michigta g'ipikapusga
gagaman apasga galgmanta kaptin apakapusga chayman chay gagapi wasin tiyag nin, chaypi wigch'arisga imillatag
nisqa “imata ruwaniri” imillaga wagallag, wagallag,nin, Augataga yaraghawan nisga. Kunturtaqg llamata, wurruta japimug
chay aychata apamusga “flugaga mana chawa aychataga mikhunichu’llama ghatigkuna nina ingasganman rig Kunturga
nin, chayman usphawan pigturpaspa apamug, nin, imillataga chay chhika chawa aychata mikhugtin pharpa wifiasqa,
waqallag ni taq wanugchu jinallapi juk p'unchayqga Atug, nisga nin, “imata chaypi ruwankiri”imillaga “kaymanta urquway’,
nispa kutichisqa “pufuysapa kaspa kaypi kachkani Kuntur kaykama apamuwan™ya fiuga yanapasqgayki” wajasqayki’nisga
nin, jwasinpi chukusgata ghawasga, nin, inallapi patamanta kachaykamusga pampakaman api chusi mast'asgaman
chamusqa, nin, chaymanta imillaga wasinman ripusga.

i

Kuntur gagaman chamugtinga imillaga manafa kasgachu, wasinman risqa mask'amug imillag wasin patata
phawaykachachkag, nin, mamantag, nisqa, “kuntur jamun wawayta apaq imataruwasagri’juk t'uru manka wilki tiyapusqga
chaywan k'unpurpasqa imillataga, chayman pakaykusqga kuntur mana urkunampaq kata patapi kunturga wagasqa, nin,
“khurum p'usqum, khurum p'usqum’jina nispa kunturga wagasga chaymantaga kuntur ripusga; imillata ghawjatastinkuga
khurulla allakipakuchkasga wariusga khuru ghichwapiga gusano kastilla simipiga ninchis p'usqum nisqataga vinagre
ninchis kastilla simipip'usquykuchun kuruykuchun nispa wagasga Kunturga chigamanta llugsin a.... wisg'aragtiga chiga
imillaga wafiusga khuruykusga.

Jatun mamayaqa jinata jawariwag, pufiugtiykiga jinata kuntur apasunga jawariy jina tiyan niwaq,

Jinamanta Kunturga ghatirisqa Atugta patamantaq uramantaq, kuntur wasinpi  wagachkaptin,Atug juk gagawan
patamanta kachaykamusqga Kunturtag gagawan khusga uraykamusga panpamgn wafusga chayasqa.

Chaypi tukukun.
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Jaraywamantawan michigmantawan

Jawariy 2013 watamanta, Octavia Mendoza Cruz nigta, 70 watayugq, Ullawipi

Juk jawariypiwan tiyan, Jaraywa kaq nin, JaraywagaMichiq puAuykugtin lluquq Sipasaga unqugkiptasga jaraywapag; unquq
riparakuspaga mamanman willasga mamantag watusga pitaq tatan wawagtari nispa “iiuga mana piwanpis kanichu, mgngq
piwanpis kanichu’, nispa nisga p'unchay wawata wchachkaspaga asgha jaraywakuna jamusganku yanapaq, imaynachus
chayqga jatun mamay jinata jawariwan, jaraywaga jina rigsichikug kay jallpa waq kagrar, Kunturpis sumaq p'achayuq yuraq
kurwatayuq, Atugtaq paqu wik'ufia p'achayuq kag, jaraywapis jinallatag sumaq alqga alga p'achayuq sumag maqgt'a kaq nin,
unayga runaman tukug kanku nin, kirkinchupis alga,alga garamanta p'achayuq kag, nin, k'acha maqt'akuna kaqg kanku nin,

Jina tukuy tantakuspa raymi ruwagq kanku, nin, ch'allakug kanku ima.
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Michigmata, Atugmagntawan kirkinchumantawan

Jawariy2013 watamanta yatiri Esteban Huaigua Paucar nigta, 53 watayuq Ullawipi.

Atugwan kirkinchuwan atipanakuypi churakusganku juk imillawan tinkusganku kampupi kirkinchuga munjatakusga
sipasamanta atugpis munjatakullasqataq, iskayninku maganakusganku katataq nisga “pichus mikhunata apamug”unquq
wawanpag, chantaga wawitayuq kasga sipasaga.

"

Atugga nisga “fuga Aaupagta apamusaq” tukuy pacha chay chigapi kasga, sipasaq taytan nisga, pichus Aaupaq churakun
chay wawaywan kanga” nispa nisga nin, Atugga mikhuyta mask'amusqga, kimsa p'unchay kama kasqga kay churakuyga
atuqgga juk chhika mikhuyta tantasga kimsa p'unchay tukukuytaga chantaraq kirkinchuga risga p'unchaypiga pufiullag
nin, tutallapi llamk’ag, nin,Atugtag p'unchayllapi llamk‘ag, nin, kimsa p'unchaynfa kaptinga kirkinchuga tukuy ima mikhuyta
kismaman jaywasga; Atugtag mana imatapis jaywasgachu, jinamanta Kirkinchuga atipasga sipasawan sawakusga nin.

Kirkinchuga jallp'a ukhumanta wawata ruwaykusga atuqgtag chayga khasilla wawan kananta munasga  tukuy
uywakunata tantasga nin, pisqu, ruru, kirkinchu, liun, tikri ima tukuy uywa kampumanta kasga nin chay chawoppipitaq
kirkinchu yachasqgafa, ni sipasa ni maman ni taytan yachasqgachu. kirkinchutaga yanapasqa sik'imiri paykuna llamk'ag
churakusgankunispa ninku.
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Imaynapi Kirkinchu watigmanta Atuqgta atipan

Jawariy 2013watapil yatiri Esteban Huaigua Paucar nigta, 53 watayug, Ullawipi.

Sipasaq taytan nin “apamuy” _ wawaga jatunfiami kachkarga “phugllanakuna wawapaq” jinallatag atipanakuypi
churakullasgankutag atug maypi mana kachkanmanchu tukuy chigapi chayga churakusgallapuni

Tukuy kallpamwan wawan kanata munarga Atugwan kirkinchuwan churanakullasgankutag pichus phugllanakunata
apamun chay taytan kanga kirkinchuga nispa nisqga.

Kirkinchuga juk kipa churasqa, payga waq runakunata yanapayta manaqgyachasgafapuni pisqukunaga yaku ujaqg risqanku

chaypi japiirasga paypaqga jasa karga juk pagga mana ari sasa karga ari juk kipa ruwanan karga jinapi kinsa tawata jina
japlisga sakuman winaykuspa apasqa jina juk chhika p'isqukunallata apasga Atugga; juktag pachak pisqukunata jina apasga.

Urqu nigta wasa chimga kama rina karga nin kirkinchuga g'ipispa apasga pachallampi chayachipa jaywasqa.

Atugtag chayga khuskan fan piraq kachkarga sayk'usga  juk warmimann sagikusga dipinta “juk chhikata

"

ghawapuwankimanchu yaku ujaq risag'qlipispa sayk'usga, “Ari ghawapusgayki” nisga warmiga.

Warmitaq sat'iku kasga nin saku kicharisga ghawanapaq plisqukunataqg ripusga phawaspa kmsa tawa plisqukuna
jina kasganin, chay warmitaq suri kasga nin, gankuna rigsinkichis manachu chaymi karga payman sagisga g'ipintaga
ghawapunanpag pay yaku ujarikug rinankama, suritaq plisqukunata phawarachispaga liqu kiskata sakuman winaykusga.

Atugqga chayasqa “pachis” nisqa q'ipirispa ripullasga puni Aa chayachkaspafiaga wasanmanta t'ugsiykusga paytaq nisga,
pisquq sillun t'ugsichkawan, chhurunwn churuykuchkawan nispa nisga nin, wifaypaqgtapuni kiskasga paytagnisga
chayjinata puni t'ugsiwan waurpachisag mikuykakapusaq yaraghawachkan, nispa q'ipirakusga yaraghaywan kachkarga,
nin, saku kichariga chaypi kachkasga kisku puralla chantaga nisqa, maypi chay warmi wanuchisag nispa nisga surita. Suriga
maytafiachus ripun chaypi chinkan atipachikullasgatag phugllanakunataga mana jaywasgachu wawaman watigmanta
kirkinchu atipallasgataq.
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Jaraywa sallachakusqga

Jawariy 2013 watapi yatiri Esteban Huaigua Paucar nigta, 53 watayug, Ullawipi.

Jukraymikarga, Jaraywaq tutallapillugsiq jinalapi sallachakusqa juk sipasamanta jinallataq sipasapis, raymiman sumag runa
kurwatayuq chayaspafaqga tusuy gallarisganku jaraywaga risga munasgantaga nisqa ‘mikhuyta apampuwanki p'unchaypi’
"ya apapusqgayki’nisga tukuy tuta tususganku ant’pi suyasgayki chayman mikhuyta apanpuwank,i nispa nisqa,Aiuga chaypi
suyachkasqgayki sipasatag mikhuyta apasga maymanchus nirga chayman khasi suyasga mana mapis kasgachu nin juk
jaraywalla chay rumi patapi sirichkasga rumiwan ch’angaspa kurimuchachisqga sipasaga rawisga kutimusga chlisimpitaq
tusuypi tinkunallankutaqg karga jina kutimpusqa, tusuypiga jaraywaqa rillasgatag nin sumagq p'achallisga kurwatayuq ima,
sipasataqg nisga “chhika suyayki mikhuywan ima mana chamunkichugari”rumiwan changawankiga kayjina ruwawanki
ghawijatallawaypis” nispa nisqa, chaychu gam karganki maganakuy qallarisganku, chaypi tukukun.

"
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Parlag urqukunamanta

Jawariy 2013 watapi Otilia Bello nigta, 80 watayug, Ullawipi.

Unay pachapi urqukunaga parlag kanku nin, kimsa ghuya qurimantayuq kani, qurimanta wutakunayuq kanipis, chaywan
p'utugchata llamk’ag, chayta Auga jawariykunamanta yachani nispa nisga,

Unay runa jina, aripipis lamk'anman jina, satanas cha imatag kanman.

Unay urqukunaga parlag kanku nin, ajina parlag kanku, taytayga nig,‘gam fiuga chayman jamunki” taytayga Boliviamanta
urquga payman parlaqg nin, chantaga kay chigaman taytayga jampun, fiugaykuqga kaypi pagariakuyku taytayga kunan kay
ayasankapi pampasga kachkan, urqu kantupi chigachu llullachu chaytaga mana yachanichu taytayqga jinata nig.

Urqu Santa rosa parlag taytayta pay chayman jamunampag, payqa tukuy imayuqg kanki llamk'ayniyog ima nisga ajinami
kapun Augaykutaq mana imapis faltawaykuchu kaypi sagiwayku.

Unay parlagpuni kanku juk yachariyta jatulikunagta tiyapuq pusiwan juy wasupi sagig kanku chayman chayaq kanku tuta
tutallapi pusitaga ujag kanku runakunataga sutinmanta paylapayagkunku chaytapis payllatag jawariwan. Boliviapi tiyakug
pay urqutaga mana rigsirgachu jinallapi pacha pasagtin khay pataman llamk’aqg jampun.

Parlag urgumanta

Jawariy 2013 watapi yatiri Esteban Huaigua Paucar,nigta, 53 watayuq, Ullawipi.

Nuga yuyakuni juk urqu parlag Bolivia suyumanta parlachkani, jagayman rirgani chaypi fiugawan parlan

Ch'isiyaypi iuga purichkaspa juk p'ugru chimpachkaspamallku malku nispa parlapiawan chayta kutichiwan fuga waturigtiy
chantaga tukuy p'ugru k'anchakuwan asghq wisk'achakuna purirachkarganku “imataq karga Urgu” nini iugaga ukhullaypi
tukuy imata quykiman Aiugaga qullgitg quykiman, llamk‘aytapis quykiman niwan chayga kanman gam fiugawan riwaq chay
Aiugatag nini man mana munanichu, Aiugaga khispiwan puni puriqg kani sagrgiapiwan castilla simipiga peineta ninchis juk
k'utunapiwan mamay niwan chaykunata apaykachakunayta puni chaymanta llugsinaypagga chugani chantaga aygini
nanaga apawanman karga mallku kani niwangari; jina puni chaykunaga runa mikhunku chantaga qullgipis, llamk’aypis,
quripis kallan.

Nuga khispita chugani ah, paytag mana taripawanchu khispi patapi llust'allanmi ghawachkallargani puni juk runata
jina mikhusqgayki niwan, astawan ayginichantaga sagrafa chugani ghipampiga k'utuna chugani paytag pachallampi
phinkichkarga mana taripayta atiwanchu chaypi sutiyan p'unchayan chata ripuni jina managa kunankama wafiusqgacha
kayman karga gayantin ch’isi rillanitag chay p'ugruman mana ni k'anchaypis ni imapis kargachu jina kikin p'unchaypi

karga jinalla kachkarga imaynachus kayman chamunki tutapi kanchayllamanachu jina karga chay ch’isi chay p'ugrupi.



g 136



Este libro forma parte de una serie que busca acercar al lector la historia, tradiciones y relatos de los
nueve pueblos originarios reconocidos por el Estado de Chile. Es resultado de un esfuerzo colectivo de
las etnias de Chile y Fucoa por rescatar su valioso patrimonio intangible.

This book forms part of a series that seeks to bring the reader closer to the history, traditions, and tales of the
nine indigenous peoples acknowledged by the Chilean State. It is the result of a collective effort by Chile's
indigenous peoples and FUCOA, to recover their intangible heritage.

FUCOA Consejo
Ministerio de Nacional de
(3D la Culturay

las Artes

Gobierno de Chile Gobierno de Chile

Esta obra es un proyecto de la Fundacién de Comunicaciones, Capacitacién y Cultura del Agro, Fucoa, y cuenta con el aporte del
Fondo Nacional para el Desarrollo de la Cultura y las Artes, Fondart, Linea Bicentenario



